exist independendy of pecple bebaving To dance a waltz is simply to dance m 2 corain way. Semluly whaw -
smply 1o belave m 2 ceraim way. Ryle provides the following illustration of the lingeesta confiesion boband oo -
body peoblem.

Thought Experiment
Ryle’s University Seeker
A foreigner vissting Oxford for the fiest time is shown a number of colleges, kbearis, fiokds,
neums, st .mno.mu.ib‘-!&'ll“bh 7 1 have sean
whire the members of the Colleges kve, where the Regiatrae Mbd—’— the rest. B |
have not yet seen e Ussverssty i which reside and work the of your universary ” & has then 10 be explased

90 him St @ Useversity = not ancdher collatecal institution, some ultecior cosmerpant 1o the colleges, Liboratceies,
d““bh—mwhmhwykwlhbh“-b#%
q-—un—uwumuummu-m—bnnhm
assumption that 8 was coemect © of the Cheist Chuech, the Library, the Ashenclean Museun, and the
Univeesity, 0o speak, e &5, as of “the Univeesity” stood for an exta messber of the class of whach these other units ae
“-;&w““h%ﬁybhmm.hbﬂbﬁm
telong
Ryle's universiry seekor makes what Ryle calls 2 “caogory mistake” = assumeng thar the sssversiry sxss i the same
way tha lilwanes, meseams and Liborascaes do. Similarly, daalists make a casegory mustale = ssumung that minds exist
m the same way that bodes do. Minds ke unsverssies, a0 smply complex panems of bebavise To belwve ctherwasa is
0 accept what Ryle calls “$he dogma of the ghost in the machine.” For Ryle, these's notheng mees t haviag 2 mind than
baving a sadency 1o bebave = coram ways.

Since logical behaviorism maintains that there’s nothing more to having a mind than
having certain behavioral dispositions, it has no trouble admitting the possibility of
intelligent robots. If a robot’s behavior were indistinguishable from that of a2 normal human
being, it would have 2 mind, even if it were made of silicon and steel. Whether it had any
feelings would be irrelevant. All that matters from a logical behaviorist’s point of view is the
sort of behavior it exhibits. As long as that behavior is sufficiently similar to our own, it
would have the same mental states that we do.

According to the criteria of adequacy, then, logical behaviorism is a better theory than
Cartesian dualism. To see whether it’s an acceptable theory, though, we'll have to see
whether it can explain all the relevant aspects of mental phenomena.

Since logical behaviorism maintains that having a certain set of behavioral dispositions is
both necessary and sufficient for being in a mental state, it is committed to the following two
claims: (1) if something is in a mental state, then it must have a certain set of behavioral
dispositions (this is the necessary part) and (2) if something has a certain set of behavioral
dispositions, then it must be in a mental state (this is the sufficient part). To refute logical
behaviorism, then, all we have to show is (1) that it’s possible 1o be in a mental state and not
have a centain set of behavioral dispositions or (2) that it's possible to have a certain set of
behavioral conditionals and not be in a mental state. Let's put logical behaviorism to the test
and see whether either of these situations is possible.

Many mental states, such as pain, love, and fear, have cenain feelings associated with
them. What it feels like to be in one of those states is known as its subjective character or its
qualitative content. The qualitative content of a mental state seems to be essential to it; if




