language Revitalization: Tshirts, and the Semiotic
of Community Idenfity

Language Affiliation

AN m:._ZO_._Zoc_m:n FRAMEWORK for community membership may
0 have taken hold in a community of more than

seem like an 0dd ideology t
fifty thousand citizens in which fewer than one hundred are fluent speak-

ers of the community’s native language- According to the most stringent
application of this ideology; very few members of the Chickasaw community
entralized or core members. However, community.

could be classified as ¢
discourses demonstrate that a centralized identity can also be established

“language affiliation” through participation in lan-
lationships to language speakers and
e importance of kinship

by showing what I call
guage revitalization activities or Ie
Jearners. Such discourses also routinely reinforce th
and community to framing the Chickasaw language. These displays are the
subject of this chapter.

While much of the focus in language revitalization efforts centers
fluent Speakers, such activities occur in a wider community 358:? of par-
tial Speakers, language learners, and non-Speakers who nonetheless support
_E_mcmma revitalization, Within the Chickasaw Nation, for examplé; there i
awide range of individuals who—although not Speakers themselves —have

some connecti ; .
nnection to the Chickasaw language. This connection plays out in

around

I

o LR xu\w“\w%“ a&
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ays: (1) @ familial relationship to Spe &F\ .
guage learning or activism, and/or (3) a f )
’ % & amj

arners and activists in the second
category.

affiliate refer to the individuals who hold af legst or fhe
Andwhile onlya small percentage of the poy ,MM_ o

con . . status available to Speakers, the identity M lation can o
is available o2 much larger portion of the nonwE“—M“ oﬁs,uwawmm :
.. connection between linguistic affiliation and i aﬁ:..; 7

mong Various Indigenous communities, as wm»:.,ua zww wo.m L
in her discussion of the relationship between lan =Ma§:m
. “Relating toa tribal language, however tenuous aw mMo @.Sa
pect of ‘being Native that permeates much of the total LMMNM\

jon Memory of linguistic ties that are evoked as ethnic markers i
isa

o—ummwé ed al

?2&@3 theme” (28)-

Like the statt® of Speaker discussed in the previous chaper, the charac-
o phiznguoss affiliate are negotiated through a number of discursive
me e feuasE eSS of Speaker style are available to language affili-
ates, such 23 sthnolinguistic stance, many of the features are not. This chapter
examines hoW Janguage affiliates negotiate the ethnolinguistic framework
of commu

courses of langua;
ing 2 broader semiotics of core community membership.

There is a current tendency for members of the local Chickasaw commu-
nity to mention to others that while they themselves are not Speakers, they
are related to X, who is. The practice reveals a community oriented toward

nity identity; specifically, T analyze the relationship between dis-
ge affiliation and language revitalization T-shirts in creat-

not only the importance of language affiliation but also the discursive prac-
tices expected for authenticating it. As a means of marking their kinship
relationships with Speakers, community members use the same qualifying

markers as those employed by Speakers to authenticate their own status=

doseness of relation, how often that relative spoke with them, ot whether
whereas traditionally

they are monolingual in the Chickasaw language. Thus,

Chickasaw members would introduce themselves with informa jon about
on from which they hail, today their
introduction. A such, ref-
¢ of Chickasaw

their family and the geographic reg

means of language affiliation is also a part of this

erencing a close relation to someone who is or wasa Speake
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for those who lack their own linguistic o
.on of this reference reinforces the Emﬁﬂr

A
at

thoritative element of cultural identity,

al special edition of the Chickasaw Ty 9

ickasaw Nation's Chickasaw Princegg wwwﬁ
. Jeasaw Princess: Chickasaw Junior Princess, anq e ww,
hickasaw princesses submit brief Eom&mEM
{ {ly ahead of the competition. The mozosm.
from these introductions. In them, the wouldube
limited space provided to them to establigy

art of the Very
o speakers of Chickasaw (or the closely relateq

Ler of the Choctaw language and has taught me

,mﬁg&a,cmr@ of Berni
d the anfmaz&ocmrﬁq of Dorothy Gr

o and Velma Seeley and Luther and Norma

cen. all fluent speakers of the

e contestant demonstrates her affiliation with the

In the first excerpt, th
ent Speaker and as someone with

language as both the granddaughter of aflu
some knowledge of the language herself. In the second excerpt, a similar
discursive strategy is employed by a candidate in the subsequent year: She
links herself to not one but four grandparents and one maow?mams%ﬁna
who are fluent Speakers of Chickasaw. Clearly, princess candidates feel they
can benefit from demonstrating direct links to Speakers.

Language affiliation is also demonstrated in narratives where familial
connection is made not only to remaining Speakers but, MB_USSE? also
“w“w“%“ of recent generations—as is evident in the narratives S.E
of an EwﬁmmsHMM:M Em @.mow_m I interviewed. In the following transcript

ucted in 2011, Amy’ presents a narrative of Chickasa¥

jang?
who W

hgmmnw.

NMM o v + 100%
- 5459

A @

A & ) & 7 31500m @ \

1 her family as a woman who Su,(m.

ge use i :
sa mwmuwﬂv and had recently started taken

J: Why do you think the languag

) ,
o) A Well, my grandma ;. n, ;
,E I Mm-hmm- ; ;
(26 A And she’s passed. .
o she's been gone for about wenly -
{27 ,%mormﬂ and when my aunts would com
(28] well then <he would speak [Chi romoé

o b Mm-hmm.
[0 A \ou know how aunts come along, and s

31 mvo_@
32 | don't recall thel
(33 J: Mm, mm-hmm.
34 A: lrwas always,

learned words, but

very. much with them and im,\:m,\mq

m ever speaking English fo each o
uh, Chickasaw that they spoke fogether, anc

@) itwasnta whole lot.

Such narratives serve multiple purposes: they establish a connection

Jler and related Speaker but usually also explain the point(s) at

between te
which language transmission declined or ended and why this occurred.

Thus, this demonstration of language affiliation maintains a discursive link
between the language and potential heritage language learners by explicitly
focusing on the familial connection to Speakers (on top of abroader cultural

or community connection).
However, a connection to Speakers is not the only means of establishing

alanguage affiliation. Individuals also establish affiliation by demonstrating

their kinship to those who are participating in language revitalization activi
ties. The excerpt below is taken from an interview with Lynnie;* a Chickasaw
woman who demonstrates several levels of language affiliation. Specifically

she is the daughter of a fluent Speaker, knows sOme of the language herself

and is the mother and grandmother of language learners.
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or maybe that's why [ love it more s wmnoﬁm‘._.
dma and | follow them around and), f, | o
: LTINS

¢ responds to 2 question asking how she is involyeq o
by discussing her involvement through pe,
ge groups and events. She asserts, “Vy

Here, ESE

language activities (line 38)

grandkids, \who are active in langua

grandkids know more Chickasaw than 1 do” (lines 41-43), thus establishing

her connection to young learners of the Chickasaw language and her partic.

ipation in language revital
heard throughout the community; where individuals of all ages make known
their connections to Speakers and other language affiliates. Such identity
ns do not rely on spoken and written linguistic practices alone but

ization through them. Similar comments can be

negotiatiol
exist within a broader system of semiotic practices and assumptions, which
both give meaning to and gain meaning from those uses of language.

Rethinking the “Numbers”

The emergence of this new position of language affiliation is a classic example
of Judith Irvine and Susan Gal's (2000) concepts of “iconization” and “fractal
R.nﬁ&ﬁaw With iconization, linguistic features are understood through
direct, nonarbitrary link to specific qualities or identities of those who pro-
Mﬂn.a them (57).In the case of the Chickasaw Nation, the ability to speak the
MSHMMH %MMMW ?S%lmwa especially as a native Speaker—is ico™”
when points of &%M” 8.::.5:5 membership. Fractal recursivity occurs
As such, the &mnszmmzmso: recur at other levels within those gro%?™

of Speaker and non-Speaker is mirrored in a €W

Anompal IFaig

. ction among non-Speakers between those that hay, angy,
Jisti™ " that dor't. Such new levels of distinction “Provide act
and %o.ﬁ or cultural resources to claim and thus attem Sm S
discUr™ o identities, selves, and roles at different WSMM ow@ma sh
Nary >nn_3=._m (2003) notes a wnoﬁwmmm of fractal . mnﬁﬁiﬁﬁwﬂ%

oxt of Quichua language revitalization in Ecuador, where
cont 4 non-Indigenous populations (associated with moderni
wm:z%av and Quichua populations (associated with rurality wsw,”@ W_Mg;
oonﬁ”n are ﬂmmnoaﬁnom within the Quichua population between m._MﬂEE&.
Amazonial populations. Like &m non-Indigenous/Quichua split, the %MM
Dinrcm are ideologically associated with being urban and “neotradinii
trast with the Amazonian Quichua vwho are aligned with the ideologies
ral and unmodern. Within the Chickasaw context, the ideolo-

work 5 the
mﬁmﬂapnmm

eSS’

in cO
of being % ) ;
gies associated with being a Speaker, especially those positioning them as

%s:w:s& community members, are projected onto non-Speaker language
affiliates, contrasting them with less centralized nonaffiliated Chickasaws. In
this way, language affiliates are able to contest their status as “less Chickasaw”

on the dimension of Speakers versus non-Speakers and position themselves

as Chickasaw on. the affiliate versus nonaffiliate dimension.

In this case, the distinction opens up a new level of negotiating shift-
ing community dynamics that are both resultant of and causal to language
revitalization. I should note that there is potential for additional levels of
fractalization within the level of language affiliate between those that are
partial Speakers versus non-speakers, or between those who are directly con-
nected to existing Speakers versus those who are language learners, and so
on. However, these types of fractalization were not prominent at this point
of language revitalization, probably because the majority of people who are
language affiliates are connected to the language through multiple points of
access (direct relationship to Speakers, active learners of the language, and/
or direct relationship to other learners), so these points of distinction are
less likely to be salient.

This particular community dynamic, like that described by Andronis,
demonstrates the complexity of a category like “Speaker;” which carries
important implications for language maintenance and revitalization. While

the designation of Quichua as both a single language and cohesive group of
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dor might suggest  largen Plathee Bpealer group, o
dynamics create splits in the category: In contrast, the F.n_m ﬁ_:a
 or nonspeaking family sembers into a broader Catego, ke
%Eu&%w@&m. broadens the numbers of those possibly affecteq b Y of
amam_smn - revitalization- Such factors may influence the :Emwi
Eﬁ%&b?bﬂ:%m.mmm Jkers to use or learn the language and mxvmsnooa
of Speakers m_bé_po may be drawn upon to participate in these effyg the
pool of H.umow e Jasifying 1angu28es often depend both on these wmmn.u.
Rubrics for counts and on more nebulous aspects of [, Ingly
ced discussions have already outlined the benefits anq Mw”wm
umeration surrounding language revitalizatiop AC_._%

Errington 2002; Muehlmann 2011). Qpe it
e

unambigaous SPeeKer

use. Many nuan
backs of the tyPes of nnm A
. Hi : England 20023
HW.MM.MHM “”Mpcmnmm. such as those that attempt to quantify first F:mcmmm A
fluent Speakers, i that they do not accurately represent the entire language
revitalization context of languages like Chickasaw. Simply noting that i
are %onw:ﬁ% fifty speakers of Chickasaw erases the amount of positiye
support provided not only for Speakers but also for those working to leary
the language at various skill levels.
Let us consider the numbers pertaining to the Chickasaw language from
a community presentation (Hinson 2011, slide 6):

P =

| Excerpt 22

| Chikoshshanompa” (Chickasaw language]

oo 1963 3,500 speakers
ﬂ o 1994, 51,000 speakers
I+ 2007, 88 selideniified native speakers responded fo tribal survey

2009, 120 speakers ideniified by language commitiee

. 201 1,75 nalive speakers, amidst a fribal population of approximately
50,000 citizens

compelent secondlanguage learners
200 passive bilingucls

Y persons with more than passing knowledge of the language

vmao:mmmz& by language program annually
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o 28 even a contextualized look at the numberg
e critically endangered. Notably, this list alrea
e ration of only native Speakers often cited

ide .

1 consk X inlangy; 5

statistics t0 consider second language learners guage endan-
>

points to. &.4
Q%Qﬁhn Past the

ent N ’ Passive bilj;
mwmaﬁ%_@ participating it language revitalization activities, 1¢ %Hm&m,.
an " e

that multiple levels of linguistic competency are Sometime incluq

! ; clug
ficial enumeration Projects, such as those described by _»2:&.&
in O e X i
in g3) in the Basque community in Spain. In this case ne

» «

a (19 o the creation
ud jes like fluent,

of categor patticiy usw “nonspeakers” for official census
collections and msvwm@cwsﬁ Q.u:an:os and circulation of numbers for
gories, created a ﬂ.dmmncﬁ linguistic division of the population,
Eﬁmwasm? ghisjdision m_:“;mzw Pl ] binary categories
B que’ and “non-Basque ﬁ.o Qm.mﬁ a division in which Basque people
e further divided along ethnolinguistic lines. Like the dynamics that posi-
. Chickasaw Speakers as centralized members of the tribe, Urla notes
hat “the active Basque speaker becomes a core within the large Basque
e BE;Q: (830)- While the ratio of Chickasaw Speakers to the whole
community i minute (fifty out of sixty-five thousand), the broader group
of people with some knowledge of the language—ranging from partial flu-
ency to minimal language knowledge—is in the thousands This group of
partial speakers and language affiliates is particularly relevant to language
revitalization efforts because they are the strongest potential candidates for
extending their linguistic knowledge through the master/apprentice pro-
gram and other language programs due to both their previous exposure
to the language and their connection to fluent Speakers.® In fact, when the
Language Department was setting up the first group of participants for the
master/apprentice program, they specifically selected only those potential
apprentices with some existing knowledge of or exposure to the Chickasaw
language.

Furthermore, as with many communities whose original language is
endangered, the fifty Chickasaw Speakers are all elders; however, the inchy-
sion of language learners broadens the age spectrum from toddlers in the
children's language program and Head Start programs, to high school and
college language class participants, to elders attending community Janguage
classes. Such details are often a critical point of consideration in assigning the
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Fen dangerment of alanguage (Grenoble and
or level 0 \When we add in the number of people Particip
~ UNESCO 2003). Chickasaw Language Departments prograr

single year in the v directly associated with the language jumpg W drgy

of people mo.ero ively, assuming some overlap in participants, o0 at.
ically: More impressiVe rs increases that percentage to Tl

Ver g
articipants over the yea Quarte,
tion of particip that connection. Importap,

that can boast P tly, Fsmsmmm

affliation is available not only to those who are directly connecteg to the

_ such as Speakers, language learners, and other F:m:mmm Progran,
_E_m.nwmo swhich comprisex at least one-fourth of the 85::55/?:
m&n&mﬂﬂﬁ duals related to them. As a result, language affiliates Tepresep
M._ MH«H_JSE percentage of community members who are g stakeholders
in ethnolinguistic Janguage ideologies—and therefore Chickasaw E:msmmm

revitalization more generally.

m—m% 1 wwm»
mcbm in .
the —.EETQ.

of the community

Commemorative T-shirts

In these sections, I explore the ways in which material systems, like T-shirts,
affect and are affected by Indigenous language revitalization efforts and the
role they play in ethnolinguistic identity negotiation, drawing on the work of
scholars who have explored the ways in which identity is negotiated not only
through language but also through a broader semiotics of appearance that
includes hairstyle, makeup, and clothing (Mendoza-Denton 2008; Bucholtz
2011; Shankar 2008; Keane 2005; Jacobs-Huey 2006). Specifically, I position

T-shirts as concrete tokens of analysis that carry significance as “personify-
ing products” or “role designators”

(Agha 2007, 2011) that index information
about the wearer’s lifestyle and grol

up membership.

Around 11:30 am ona Eoum@ in October,

approximately fifty elders began to
gather at the tabeg nside one of the Chy

ckasaw Nation’s elder sites, greeting
Oneanother with nogs and handshakes

This scene jg much the same as it is e

notable differep ce: i

i € on this day, o of the men and women are e
€ shirt. The T-shirt, Oatmeg]

colored angd bearing the theme “Legacy of our

s they take up their customary seats.

very weekday at the center, with one
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oy had been given away at the previous Saturday’s Annual e ;
Journ! H:on ate the fiftieth anniversary of the event, Thege Teshire 5@&”& . ,
e

ations of the morning, adding an unspoken “1 yqs there, were yoyzm 3
8:%3& iokes about still being alive and the genera] teasing, Afier ﬂrm:w to
e w@“é“ and the elders return home, the shirts enter each persor’s mm:mﬂ.u._
. W.o: of T-shirts memorializing tribal events and PTOGIams over the yeqrs
rotatl! R

ariation on the casual uniform of the Chickasaw Nation?
Vi
anew

com™

sy all of the larger events within the Chickasaw Nation, from annual

o5 to the opening ceremonies for the new hospital and cultural center,
meeting orative T-shirts, like those pictured below, are 8iven to participants,
%BMM_-MZ in figure 3 comes from the 2010 Chickasaw Natiop Annual Meet-
@m wME in Tishomingo, Oklahoma, as part of a swag bag given to all Chicl.
ing itizens who attended. (The bag also contained chocolates from the
wmﬂmmwoﬁag chocolate factory, various magnets and stickers Tepresenting
Mwmnwmmmz enterprises, and a small bound book celebrating the tribs his-
(ory) Over two thousand people attended the event, including both those
Jocal to the tribal jurisdiction and visitors from as far as California, Florida,
and New York.

Although the design and color of the T-shirt differ each year, the design
in figure 3 clearly records both the specific Chickasaw-related event and the
year. Because these T-shirts are given only to those who attend the event

THE CHICKASAW NATION

SOt UMEETING & 22ND FESTIVAL

Figure 3 2010 Annual Meeting and Festival T-shirt




86 | Chapter 3

4 2008 Chikashsha Ittifama (Chickasaw Reunion) T-shirt
Figure 4 2

i t the wearer attended thyt
in person, owning and wearing one denotes thai
%onsn%\ﬂ&.ﬁ in figure 4 was given to all who attended the annual Chi-
The T-shir . ; :
kashsha Ittifama (Chickasaw Reunion), held in June 2010 in Kullihoma,
ashs
ahoma. ;
O_AMFEQ the “Legacy of our Journey” T-shirt, the design and color of Ew
i tion o
shirts from this event do not vary from year to year, E:T. the axnm\” .
updating the number (“10th Annual”) to reflect each year’s event. ﬁ_v
i irt, an
community members may own one or all of the versions of the shirt, a

the lower the numper on the shirt, the Jon

ger they have been attending such
events in the commun;

ent
ty. This is significant: shirts that predateitheits ;
icipation in
wth and de-diasporization denote participatio 1
Wt
resuch participation could be seen as possibly

ter
ancialbenefit. The older shirts thus carr yievenisig
Prestige. The T-shirts f,, the Chikashshg js,

in that they are one of the only gy that
Prior to the establishmen of the Chickaga
the fact tha¢ the eyent {tSelf is name in th

boom in economic gro

Community eyents hef,,

ifama are also somewhat unique
contain the Chickasaw language
W Language Department, due {0
€ Chickasaw language. Howeveb

I
[l

@ ,

2 & )gﬁeﬁﬁg‘v

>=o§va_ | 87

in the next chapter, haming events,
discuss in Janguage increased &wgmanm:«.
OEn_Ammu&ﬁ This caused there to be 4 pro|
on effor Wsm:mmm featured on T-shirts for €vents ang
the OEM_MMNM Chickasaw Language Deparme

girectly

nt Programg a
ive T-shirts are also given out gt one-time
emorative
Comm

was given out at a celebration for the

e e B,
n figur mﬁ of the Chickasaw Natiors consitutio,
men

as |
i =
?3»3

liferation in th

€ amoyp¢ of
Programs not
nd €ventg,

€vents, The exam-
150th anniversary of g,
i n,
e
aazar:. t, like the others, names the event it ¢,
g 1T,
This shi

he event. While larger events Jike the an;
the date of t Mﬁ_@mmsa living outside of the triba] ju
attended by 0::22&»Q of the Chickasaw constity
such as Hﬂwwm living within, or close by,
cs_MMWM MnoE smaller events often indica
T-s 5
OTMMHMMMMMNE to Rwam.mmsﬁ %mamn‘mﬁ.sa OF S0
limited to the Chickasaw Nation, or even indigneous ¢

Mmemorates 5 well ag
nual Teniunion are often
risdiciton, smaller eyents
tion tend to be attended
the Chickasayy Nation, Ag such,
te a local (rather than &m%oanv

al membership js ot
OMmunities in North

— 51856 € o
: ONSTITUT Oi\ .

g itution T-shirt
Figure 5 2006 150-Year Anniversary of Chickasaw Constituti
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) B rectice: n%Rme..: the m.mow:.o: ofa :o:r%og
America, In fact, resentation. Within Native North >Em:.8. E:S_m
of dress E&, m&m.nwﬂ I (oos) has demonstrateq that H.mrm:w 8 Ury)
anthropologist .%M: therings, community events, famil,, 55.5,
memorating potlat mwws in British Columbia serye o “an ogmsp_aaa
among the NE&Q.M_MM is indigenized and circulateq throygy, , s i
o o?s%n.aq terializes both the remembrance of loca] event,
omy... whereit Em.h_.z% (1). In his discussion of th;g Phenope,
aamag.:.nw %.NM“M as the most prevalent mechanijsm, by Which indjy, 4
%E%EHB M personal affiliation in daily life, T-shirts, then, 5. soa,
uals %aew ; f clothing; instead, they functiop as ..Eﬂa:.& &
e tems of clothing ies fc ific events llect; g
thatencourage individual memories for speci > Collective m:::fi

Ca] mnos.
$ang the
On, Qm&

village commemorations, and u:g.n. mﬁ:mz.on.m at <w:, ying FSW_.M Of idep.
tification” that prompt “the recollection m:w discursiye nmnoczcsw Of the
events marked by the shirt’s graphics or text (1). As such, 8550503:5
T-shirts like those given out at many Chickasaw Nation €vents serve no;
only as markers of shared events within the community byt g, as cues f,
discussing such events,
One indicator of the Importance of such T-shirts €merged whep, , (now
former) Chickasaw Nation employee thought it would be amusing t, Puthjs
daughter’ shirt from the Chickasaw Constitution’s 150th m:E.<m;mQ event
on his dog at a Jater Chickasaw gathering. A numper of people were Upset,
even offended, at the sight of one of their shirts on 4 dog. One Dberson eyep
suggested that putting that specific T-shirt on 5 canine could pe interpreteq
a likening Chickasaws to dogs. It became clear in those interactjong and
the subsequen; chastising thyy Wearing OEQSSS.@S&:RQ T-shirts had
broader Emnn.ﬁi.saxmaoa beyond simply the Wearing of clothes,

Several of the tribe’s Programs and Services—such a5 the Wisdom Walk-
€18 Program, yhicp encourages phygica] activity among elders— s pro-
.s_% Tshirts, Whep, Worn by members o the CoMmmunity, these T-shirts
index pop only E&s.%&w, Smsgar% in the tribe byt also, more impor-

t: ; Bigl
antly, thejr Participatiop i, those Communjty Programs. Thjs jg significant

B AwH)B Ay,
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c .
for o:ﬁ«ﬁ_ membership. The ability ¢, n_mmﬂ@ others
U
com™

cularly important in a time when rapidy, shiftj
js partic situation in which loca] mmBEmaQ and E.a:oaﬁ .
jcs create umﬁ to identify individyas, m::rm::o? these
be __s%awo:s identity work solely Within the Chickagy
donot per strate an individual’s identity a5 In,
also %BM“ d non-Native people, b, loca]
B%EH&\ identify individuals a Native i Multieth ;e Conteytg i
soa,w multitribal ones, and as core Mmembers of the copy, o
asaw 1

Dty ity the
ickasaw Nation. It is this last Jeye] of &m@m:zmmo: that | consider i, the
Chic!

ng wovammaa %55.

a featyreg can
Itemg o n_o...rEm
% 8555._5. th

. ; ‘
digen g to othey Natiye SE<

ly anq More ESQ? In othe,

next section.

Semiotics of Community imawmari

T-shirts are part of a broader Semiotics of _.n_mzmg Negotiation in the Chicka-
sawcommunity. A consideratiop of these Systems ip, Which _mzm:mmm Practices
occur is integral to cbamwmwm:&:m the linguistjc negotiation of Egzg as
scholars such as Penelope Eckert (1989) anqd Normga Mendoz,-
have argued. Linguistic w:munowoﬁomaa Michae] m%ﬁ&.ﬁb and Agjf Agha,
forexample, have proposed Several processes through Wwhich Materia] objects
are connected, in Practice and in &mnocaﬂ to varjoyg aspects of Emnaq or
lifestyle formulations, Lifestyle mo::c_m:.o:p per Agha (2011, 33; Citing 2007),
“link individua] Products to many othey diacriticg A&mﬁmsnmmsm Marks),
including other Products, whoge concurrent deployment in socj;
Constitutes a C0-occurrence style”

Denton (2008)

alinteractiopn

ucts may be a5
ity positions as the linguistic Components

I. As we might expect, USing visual cues to indicate
ial posi 1ew phenomenon ip the Chickasaw com.-

instrumenta] iy, m&nimn:m ident:

tion betwee, members of the tyq 8roups of clans (Imosaktca
1pa), where “the Imosaktca group painted across and above the
 the EREWSm:wm below the cheek bones” (19).
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ch on the negotiation of various Identities jp, , Zoam,as Cal
ar 3 k
95_._,“%&0& Bucholtz (2011) demonstrates that the r:mE.m:.n mmmz:a
o EmA mnxp:.nmzm from other aspects of identity &mEmw..
of style are in

inguistic components of styles are typically accompanjed by other Semiogi,
- s, such as clothing and other aspects of bodily adornmeny
resources,

> Other ele-
nts of material culture, the arrangement of socia] Space,
me

moQ.OnEE.‘a actjy.
lies and the way in which they are carried oy, ideologies, ang g, on- Thug
1ties

style is an entire signifying System, in which each element

contribytes ¢, the
production of social meaning. (42)

Specifically, Bucholtz argues that various socja] Categories ayaj

to somber music and

M:Eém&mm ‘the role of the vo&;: discursiye construction of idey tity” (22)
M.H M vsm%:aiv T-shirtg are part of the larger embodied semiotic system
Of identj .

Process Eckert (2005) refers to as brico-
. : | ’
Ol S0 Mividualy ¢y combine semjgic vy, T
‘8Urationg a50ciateq -

m%wamgans ol With varioyg Persona types (5.4), 1n these contexts,
Bakey g i,
2003), o / msmaoaszmsmana

i entity displa s (Silverstein
Wearing o?sagm@hnm@mmg. ty display.
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n institutional forms, with J.:.mno%; (versys ..o:n.masw... &85@
time, m<mn: occasions of display are per, formative in ey {eeringg Stigin
status. m:ﬁ:m such-and-such, an Emnamﬁsm quality of Persop, Place, @oaﬂ_
saying, €a into being—here and noy__ ina @mHmSo% of nmamoawmmo: that
etc. %“Mmmm relevant to whatever is 8oing on or €an go op, (538)
is now

The identity displays discussed by Silyerstei

jects, such as T-shirts, types of Qom:.:@ and
o%n@ Is (Agha 2011). As with Silversteirys (2
indexica Mévomm use indexes attribyteg of users that &.mﬂgamﬁ them
E&Hﬂ% within frameworks of social n_mmz.mnmmosu have the POtentia]
Mwwnoam B o of group membership, (Agha 2011, 24). This j echoed
in Glass’s (2008) observation concerning Commemortiye T-shirts i the
i vvakor: “Through the performatiye act of wearj

are made Possible becayge
brands, functiop as s0cia]
003) mm:onm:o:m_ Codes,

ickasaw Natiop, especially
in commy-
Verstein (2003) notes tha “negotiat-
Tequires a semjotic Vocabulary that j “Visible
and recognizap e not only mao_%;:ﬂmgmzx but especially also in the larger
Institution,) contexts thqt license jtg use” (538). In the next section, I demop.-
Strate hoy, T-shirts Provided to thoge Participating i language revitalization
efforts are Part of the discursiye Negotiation of aar:o:smamnn identity.

nity language revitalization efforts. §j]
ing ethnolingyjstic locality”

E:mco@m Program Tshirts
Thoge E:m toward the Tevitalization of Chickasaw work to advertise the
ol

arjoy, guage Tevitaliz,

_ “« »
- Blage Valued endeavor ip the community, perhaps even “cool” Toward
the 80al, ¢p,

(be € Chickasay, Language Department has developed a E«Em.#os
e ) /855.%_.0:& from Ryan Red Corp (Osage) at Buffalo Nickel
Teatjy,

*>that 4PPears on mogt of its langy

Pro,
3 %Qm that Promote T
_aaa. etc,)

Wor.
S lan

tion programs in 5 way that makes learning the

age-learning materials and

efforts (lapel pins, bumper

guage revitalization
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Department provides T-shirts for Participantg i

f iticshi ; Ofmn_n,
especially for activities involving chilgy,

en apq
a8, anq
rts haye
TO8ramg
hickaggy,

The Languag®

e activities, ;
.»m»mp _BMMMMMauEp the kids' language club, high school language |
youth—

ily Language [mmersion Camp. Community reactions to the shi
?.E@ mensely positive, With the wearers often asked about the p
.HMW m“.n attire represents by people both inside and outside the C
community. The T-shi N unjqy,
- its key elements, rei )
configurations ofits : i il
spiral; (2) the word anompa, ‘language” (3) the colors black, red, apq white
and (4) a combination of other culturally significant icons (Turtle, mHoSv.
dance figures, etc). Significantly, these elements mEunm.; 5.093 mnosomnmvg
used by the Chickasaw Nation; for example, the spiral is one of theials
images used in the Chickasaw Cultural Center’s logo.
Along with the eye and the sun, the spiral was chosen for the cultura]
center’s logo because these “designs are found on the pottery, gorgets and
shell engravings of the ancient people of the southeastern United States from

rts utilize variations of the Anompa brang i
all drawn from Chickasaw culty;

whom the Chickasaw people descended”; “The spiral symbolizes the wind,
which represents lifes journey from birth to the afterlife. Like the wind, our

Figure ¢ Anompa Brapq
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CHICKASAW
N..@,_
\—~/

Figure 7 Chickasaw Cultural Center Logo

CULTURAL CENTER

cople and our tribe have made many journeys over land, across time and
P

through culture”™

The use of the spiral in the Chickasaw Language Department logo anchors
Janguage revitalization efforts to historical Chickasaw traditions while at the
same time connecting them to broader contemporary movements to cele-
prate, document, and revive aspects of Chickasaw cultural heritage.

The design for the T-shirt in figure 8, for example, features the spiral,
the image of a man and woman in stylized Chickasaw regalia, and the word
Anompa on the front, and the name of the specific program on the back. This
shirt was given only to the members and teacher of the Byng High School
Chickasaw language class, the first Chickasaw language class offered at the
secondary school level.

Assecond T-shirt was given to participants, both children and adults, in
the annual Family Language Immersion Camp, where whole families are
invited to spend a weekend participating in a variety of Chickasaw language
activities together. Many families return year after year; in fact, a few proudly
boast that they have participated since the first year of the program—and
have the shirts to prove it. In fact, this program has become so popular that
the Language Department has had to increase the frequency in order to
dccommodate the growing number of interested families.

The T-shirt iy figure g features the original Anompa brand as Turtle’s shell

Onthe front ang the name of the program, Chokka-chaffa’ Chikashshanotmp=
Families Speaking Chickasaw Camp) on the back. In addition
wn here, there are unique T-shirts for the Chickasaw Language

oli Albingcp; (
to the two sho




:__gmzm:»zczg..
hs_mm%g |

Figure 8 T-shirt for Chickasaw High School Class
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kids language club, and so on, dﬁo:mr these Variationg of the

cts Camp nd varying Chickasaw names foy each prq

pa wa.wu.m mcmmr_.:m each activity from the others,

; M_MMM W%nmmm:a:m the language program,

i e department T-shirts, sz.

Languag fAliation through participat

of language ts. Wearing one of these shirts s the discursive €quivalent of

(alization effor E.a:m that they are Chickasaw language learners, or i, Some

ndividuals dec ts or guardians of someone learning the language, thereby

cases %.m MHHW% status as centralized members of g Qrsozsmngn»_.z
entiC

MM_NQRQ community.

gram, €ach shirt
Yet remaing 5%55

function a5 Tecognizab]e emblemg
ion in Hmsmcmma Hamnasm and reyj.

Tshirts as Indigenous Language Mediym
s

ddition to being emblematic identity displays of lan
Ina

guage affiliation,
these shirts have also become vehicles by which individ

uals can see and
Ommunity. From
ong line of medj-
guages. Birgit Brander

directly interact with the Chickasaw language within the ¢
birch bark to quahog shells, the use of cloth continues a |
ums that have been used to convey Indigenous lan
Rasmussen (2012) challenges the popular myth th

Huron Pictoglyph for nondoutagette, ‘going to war”—drawn as a cross-
hatched mattress—in which the sign of the mattresses carried by warriors
he entire act of war itself (37). In doing so,
he definition of literacy beyond the dominant
of the alphabet. Such research broadens our understanding

%iﬁ? o) Where, F&mmsocm _msmcmmmm are committed to writing and of
the role Such Writing

The pl
& mylj);
(Sebpyy 5

Bthoge

80ing off to 1oy reépresents t
Brandey Rasmussen moves t
Semiotjc System

s have in Indigenous communities,

acement of th,e Chickasaw language on T-shirts 8:5@.&8 to
figual linguistjc _msamnmvm as “unfixed” or “mobile” public .axwm
010), m:oizm Pieces of the Chickasaw language to travel as ssmmM
Secking o Tevive it. For example, the Language Department bran:
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the Chickasaw word for “language.” anompq
the

> a Com
s : 5 m,
tions within individual shirts provide 2

Insighy intg
5 high
‘morpholo 81 schg)

- instance, on nrm fi
; s T-shirt, for ins 3 o ; Tong
,_wwm_%mm %..»ai%%ﬁ e B Chicasay g clasy)
and by

ck (see fig. 8). The contrast Leteen Grompa and OE\QQES
on the ba trates the morphological structure for €ompounding thatyy
nompa mwaoa ting the word specifically for the Chickasay Fsmsmmm. The
Rma_& in :.Hamwa&\ Language Immersion Camp contains g Variatiop on
%mn hm“: mmm fig. o). While the front again features .m:oﬁg. the bacy
in this instance says Chokka-chaffa’ chikashshanompali albinach; Qm::q
_Smgm?%mmaam camp), which gives m:zmwaEm of the Present teng,
active verb suffix -Ii in anompali, “to speak” A fourth form can be seen ip
the items of clothing provided only to Speakers and Language Departmens
staff (most of which are Speakers), such as the baseball €aps pictured i,
figure 10.
One of these items feature the phrase Chikashsh(. a)-anompali-i (1 speak
Chickasaw), which demonstrates an example of the first person subject suf-

ﬁuwmn

< .ﬁ
old word: SM_mESnmn structures of Chickasaw. The
gy an

features the word anompg

fix -Ji. Taken together, the language used on the items of clothing discussed
here—all of which are likely to be worn at the same event— provide a para-

digm for anompa with the morpheme in noun, verb, and clausal construc-
tions (table 3).
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uage in Program T-shirts and Hatg
g

Language
P Chickasaw language Chickashgh_

a o ano;
%_?%}»:Mnm ali  To speak Chickasaw (language) Adj. + N 4 m&éﬂ%ﬂ
p han o1 hick: :
9&&%§§§§§ I speak Chickasaw Adj. + Nt verb 4 1 P subj,

chikas

thermore, by engaging with the pieces of Chickasaw Ian
Fur!

- 8Uage printed
¢ activity T-shirts, community members cap practi

»m Ce, or show off,
onlangt know by reading and/or translating the phrages Worn on the backg
what %&:&im:& s. For example, I have heard, o many oceasions, peq-
of o%.ﬁ:sm out their recognition of words like chipotg, “child? or chokkg.
ple wMJ@B:&: Rachel, the language outreach coordinator for the Chick-
MH*W h‘msm_._mm e Department during my fieldwork, as wel] as mother of two
children who are very active in language revitalization activit
similar experiences in an interview:

€S, recounts

Excerpt 23 : o
I: Are people pretty posifive about the materigls fhat You guys have created?
R: Ohyeah, any fime we go and have on our shirt, you know, someone will
say, “Hey, what does that mean2” or “Hey, oh | know what tha word s,
you know, and so regardless of where Yyou are, even if we're in a local
giocery store, someone may see it. That was always important whenever
we would go fo events or even family vacations: we have our basic
Fshirt. You know, you grab your favorite Tshirt, Well that's what ours is.?
Thus, the effects of Chickasaw language revitalization T-shirts are three-
fold: (1) they advertise ang promote language revitalization activities,
€. they provide €Xposure to the Chickasaw language and some of its lin-
Wsm.mn features, ang (3) they allow language affiliates to demonstrate their
MMMHMHMM%;OHEm::znm_q core members of the OE&A.&% noBBE.MH
. Srmx the 8_.0 of these T-shirts as language-learning o%o_mmwo:.
i i 1¢es their function as semiotic mme.Rm of _“.Smcmmm a
. $hotonly indjcate their participation in specific language learn

0g ey,
eNts but 5], contribute to spreading the language themselves—an
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ith higher levels of eXpertise jp, the g
s those with EQA,
therwise limite

anguage.

italization efforts in the Chickasaw Nation i Oklahom, utilize
Language revit tional economies of community membership ¢, Promote
existing represental d the many programs that offer language learning Glagg
e %Em:m%““ tribally produced T-shirts help create “public articy.
?.s& ow mﬁﬁoza and identities” among the WSmwSmwm{mrS of Britigh
_uw_oarwm M.M and I argue similarly that T-shirts distributed by the Chicka-
Mz_wﬂno: &Sm@ individuals as part of the tribe not just vmz.vrmﬁ_q but
at the heart of community participation by associating them with Famsmm»

preservation and revitalization. T-shirts from language activities that fea-

: gnposts of cultura] alignment provide 3
E for the Chickasayy langua

new space
ge to be seen,
its Community,

read, and discussed: on the backs of

Insum, language revitalization program T-
the specific Eo

.5@ _mbmcmmm

shirts do more than advertise
de a medium to interact with
otational code of tribal event

81ams they represent O provi

They utilize , Preexisting dep
Tshirgs allo

Prestige outside of the tribe, and

1¢a, displaying one’s participation
S the wearer atthe center of the Chickasaw
e ofthe Anompg 4 g Chickashshanompa brands
linked 1, Mmsmﬁmm Tevitalization (such as flash cards,
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ser’s (or wearer’s) social self” (Agha 207, 33) that cap mm
ofall

as pins and stickers, Com-

art of 3 lifestyle mB‘BEmmon
ity . ) both new ang old, including
hat can E.QM ovements whose vanguard is a smal] but 8TOWing segmens of
Jinksto 501 BEo% who work toward language revitalization (3), T-shirts
ociety; such s cific language revitalization activities signal th
representing %Mwo% events, or at the very least language affili,
_ga:.%m:a in xisting denotational code of eyent TE
utilize %w wﬂwm Wearers demonstrate their ideologi
__.“M“M_thm_mmi is not merely an ethnic or political ¢

1 ethnolinguistic identity.
al

ensions

ther personifying products, such
d with 0 rs bear the Anompa brand as p
o “linked to social aspirations

Jinke

€ Wearers ag
tes, and thyg
shirts as emblematic
cal commitmeng that
onfiguration; jt js also
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IN THE BEARER OF THIS LETTER, Mindy Morgan (2009) traces the prac-
tices of literacy, in both Assiniboine, or Nakoda, and English, across its role
within missionary tactics, U.S. Indian policy, and educational systems within
the Fort Belknap community in Montana. Through this combination of
archival and ethnographic research, Morgan demonstrates that the language
ideologies surrounding writing in Nakoda as part of language reclamation
efforts are deeply shaped by the role of literacy in maintaining colonial struc-
tures, especially the reservation system, while oral language transmission
aligned more closely with resisting those same structures. Within the Fort
Belknap community, like many others, “The use of documents reinforced
the idea of containment, and the documents themselves were symbols of
that containment, Literacy,
M“ M”H»WMHMTWEQ%, (242). Of course, the opposite is sometimes
b erley’s (2011)

talization .
I efforts demonstrates that the shift to utilizing written forms in
anguage Pedagogy not only e

Rilure of paggty ; abled a concrete strategy for avoiding the
the Malset € language transmigsion but also provided a way in which
ngua 4 o D

(89) on par sm%m:mmm _n o:.E 8ain “linguistic respect and linguistic equality
ol counterpart, French. Furthermore, the written

texts aroy
nd wh :
168 are organized are never merely neutral

therefore, was interpreted as a means of con-

examination of Maliseet language revi-

ich such pract

Language Sits in Places | 107

¢ frequently the site of where language 1deologies ang
reinforced, and otherwise negotiated, Erin

is of the production and restrictions around lap,
505 .can community in the Southwest, given the Pseudonym of
P etlo displays how such texts “accentuate the immediate lin-

a1, and political climates in which they are writtery (87). But
cCarty (2013) points out, “Alphabetic print literacy is only o:m
a ot ‘counts’ as literate practice” (xii). In this chapter,
s of increasing Chickasaw language literary produy

Debenp,
guage texts i

I explore

tersection SR ction and
fote broadly with examinations of linguistic or semiotic land-
s

fac
the int
ice : .
ER:S examin® both long-standing and emerging literacy practices in the
scape
ChickasaW language-
fore the emMErgence of the contemporary language revitalization efforts
: i i o
mr Chickasaw Nation, the print materials available in the Chickasay
in the

nguage consisted of the two dictionaries discussed in chapter two, a 1994
roduction t0 Chickasaw workbook (Howard et al.), and those items aimed
rimarily at young children, such as flash cards, a coloring book made of
Maaww with both the Chickasaw and English word underneath photo-
copied on 8 x 14" sheets of paper folded in half and stapled in the middle,
and word-search and crossword puzzles manufactured through the same
means. However, after the creation of the Chickasaw Press in 2006, there
was an increase in books and other print materials produced that included
the Chickasaw language. While some of these are explicitly aimed at Chick-
asaw language reclamation, the rest address any number of topics and uses.
Chickasaw author Linda Hogan’s “Cholhkanat Lowak Ishminti”: Spider
Brings Fire (Hogan, Mater, and Tate 2010) features illustrations by Chick-
#aw artist Dustin Mater to tell the story of how humans came to have fire
through the efforts of several animals—especially Water Spider. Each page
features the story in Chickasaw and then in English. Chickasaw storyteller
Glenda Galvarts and Chickasaw artist Jeannie Barbour’s three-volume series
Chikasha Stories (2011-13) also provide traditional Chickasaw stories inboth
Chickasaw anq English. The press has also produced books featuring the
oz%mmms _m:mcmmm that are perhaps less expected. The Chickasaw cook-

woow limpatchy We're Gonna Eat! by Vicki Penner and Chickasaw Speaker

OAMn Fjig (2011), for example, opens with a prayer for eating written 10
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rominentlys English. Each section of the

. b
esson, and roughly one-third of the recipeg oy Okl

Sl
- and Chickasaw. Other pieces of the Chickasay, Emuoia
edin the discussion and captions. Just before the m_o%mQ wmm arg
es ‘A zow on Chickasaw Language’: ol

e OE_Q shshanompe (Chickasaw language) speaker, I cap Temenp,,
; ,%w_&:m ime in the kitchen with my grandmother and mother ywhyj, they
taught me the art of cooking in our OwWn F:m:.mm¢ These memories hold 5
pecal pace in my heart. As @ tribute to my family, H have chosen to interprey
some of these recipes in the Chickasaw language as it was taught to me, (iog

)

Here, asin many other books produced by the Chickasaw Press, Materig
are mai%m in written Chickasaw. This new body of printed texts—with
creation of several new areas of industry and resources within the Chicka S

Nation, from photography books presenting the Chickasaw collection at the
National Museum of the American Indian (Hinson and National Museum of
the American Indian 2014) and paintings of Chickasaw elders to the much
newer Chokma: Chickasaw Magazine sent out to all Chickasaw citizens—
has created a proliferation of Chickasaw language materials in audio, visual,
and print formats, and a means of encountering its written form beyond
Janguage description or pedagogical texts. The impact of new media will
be discussed in chapter 5, but this chapter considers the confluence of more
performative/symbolic language use (through naming) with the more func-
tional acts of language learning and the overall impact of both on the Chick-
asaw linguistic landscape, the result of which is a movement from the Chick-
asaw language being experienced almost exclusively orally to an experience
that is both oral and written, the second of which, within the Chickasaw

Nation’s jurisdicti g
tions jurisdiction, can be encountered with increasing regularity.

Linguistic/Semiotic Landscapes

In the context of Native American lan

M_mg flames may proyide linguistic and
8es of the linguistic g geo

guage loss and decline, Indigeno®
cultural knowledge and serve as Vé&”
spatial vitality of Native peoples. These names
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e .%B_uo:n of Native cultures’ link betwer
s originated and from which they were remey
). A current practice within the Chickasay N
tice to the naming of new entities in the

mﬁmmm
cakers

Uoﬁn m:.\s.h B np. f
hether places (e.g., buildings, areas in a hospital), ﬁ&w«%

rribal mnommm:av. n” people. The practice of ascribing names fr
age to these entities, as with historicize :
OEnwmmMﬁMMmoEmQ as Native—in this case, as %mnﬁnmzwﬁwuﬂwmm&
frameS the JRH [ focus in particular on the increasingly common nwo._nMM
In this mw% msw names to organizations, events, and items within the nation’
ive Ow_ﬁwmw s n%nmmmamaos& of Chickasaws’ %B‘oozn—w:mgmoﬁw

Bwn.nmm_ommmm‘ and linguistic landscapes. Whether in public or wnﬁﬂm
%Bwoamhm practice of using the Chickasaw language in this way functions
%»%M&oﬂama ve act through which people, places, and things are made
w Chi ey ; ;

The past decade has seen an m‘xmwom_os of studies that examine language
chclc ontext of public signs, E.m@_@mv and w<mb currencies (Jaworski and.
Thurlow 2015 Landry and Bourhis 1997; Curtin 2009). Studies of semiotic or
ndscapes, which form a significant part of this body ofliterature,

a5 @
(mor€

Jinguistic 12
cat space as a discursive as well as physical formation” and examine “the

w“ni& between language, visual discourse, and the spatial practices and
dimensions of culture . . . as a semiotic resource in its own right” (Jaworski
and Thurlow 2011, 1). Rodrigue Landry and Richard Bourhis (1997) define
linguistic landscape (abbreviated here as LL) as the “visibility and salience

of languages on public and commercial signs in a given territory or region’
(23). While some LL scholars have also examined contexts in which multiple
arthographies exist for a single language, much of the research focuses on
urban multilingual contexts in which either monolingual or multilingual
signs provide insight into the prestige, power, and social domains of com-
peting languages.

Scholarship situated within the linguistic landscape literature has rarely
focused on Indigenous North American contexts (see Bender 2008; and
Webster 2014 for notable exceptions); however, there exists a robust history
oxnrowmagw outside of this tradition that analyzes Indigenous place names
Bright 2004; Basso 1996; Cowell and Moss 2003). The names given toloca-

fonshave been shown to encapsulate knowledge of history, geography, and
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8enoy, s

rich resource for the study of Ing;
Y e i onical Wisdom Sits in Plag mnoav o
tural practices: In his can: €S, Keith 3

i ctions of place nameg amon 255,
plores the multiple 3 ) 8 the Weste,
) exp) at tell the histories of these places, too, play e 0
iation of what it is to be West, Mpoy.
the everyday negotiation © estern >vmnrm =
role E% invocation of either place names or stories cqpy 9553 “x
R nce; ; e
instanc B on! social norms (e.g., not curling one’s hair), Warp i 0
reinforce 2 "
EM taboos, or establish group camaraderie. Basso also Obseryeq shify
i the Western Apache’ discursive use of naming prac
ime in ;
%Qn.aaa cases, a shift toward using English as the source for
ing, in 50 > :
“Wn:m that many of the housing complexes on the reservat
iven English names, Basso nonetheless asserts that “traditiona]
given g : ;
have recently been made, and will surely be made again, whe

uﬁnﬁm

tices, ingly, il
Place Dameg
on had e
Emno.SmEQ

Trever €Ventg
of pervasive moral significance happen to occur” (152). Similarly, Andrey,

Cowell and Alonzo Moss (2003) were able to trace two main trends in the

SCriptive

Or sacred
qualities. Importantly, Cowell and Moss note a dramatic difference i the

naming practices documented in 1914 and those currently in use, whereip
contemporary Arapaho place names show a “virtually complete loss of cer.
tain of the nineteenth-century patterns of naming,

¥ creation of Arapaho place names collected in Colorado in 1914: de.
names and names that connect a landscape feature with human use

particularly those mogt
highly connected to traditional religious and mythological thought”

Keeping in mind both the cultural importance and temporal fluidity
naming practices observed by these scholars,

landscape and the Chickasaw language in both their historical and contem-
porary context, Specifically,

in this chapter I analyze not only the larger nam-
10§ Practices and linguistic landscape of the Chickasaw Nation but also the
Ways individuals take up thege Practices in both public and private spheres
of Em:mmm use,

(349).
in the
I examine the intersections of

Historicq Linguistic Es%n%m

ickasayy landscape s complicated by the removal of Chick-
0]

i ]
clands i the Southeastern United States. This process

histori
orical place hames and many of the discursive prac-

Analyzing the oy
asaws from our h

disrupteq access to

| oot
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anied those places. In other words, rather
accomP re some historical or mythical event r%ﬁmnm? these
1iar place «H.ME% es of legends, as distant and unseen for most %;Em,

ale tales attached to them. After Chickasays Were relocated 1
jo¢ in the mmon trends in the naming of places are evident: (1) the
4 0 s in Oklahoma after places in our homelands and (2) the
¢ EoSaMMB es for places based on geographical feat
new

ures, historica]
d with that location, or other cultural associg

tions,
associate ions, and natural landmarks in Oklahomg bear place
oWnS> Rw& with places in the original homeland of the Chickasay
that »R. m:mﬂn& Nashoba (wolf) County in southeastern Oklahoma,
The histor e e with Neshoba County in Mississippi; Tupelo
ple, mrww_moam shares its name with Tupelo, Mississippi; and so on.
) OENoBEVmoV Oklahoma, and Tishomingo, Mississippi,

than being .

pames
Natio®
for exam

(gum €€ £Tis are both
The towns © famous eighteenth-century Chickasaw chiefand military leader.
fora

named practices remade the new residence of the Chickasaws in the

in| B :
Such %.B.BM ge of our previous home while simultaneously continuing the
[inguistic X

: ditions linked to those places, such as telling each new genera-
dscursive tre Eo. f Chief Tishomingo. Other laces were of
tion about the achievements o ie g p : € given

jginal names in Chickasaw (or Choctaw), many of which were named
- Mmm characteristics of nearby bodies of water. Kullihoma (red spring),
MMNM%EE@ is a 1,500-acre area that was originally used as a ceremonial
ground and still hosts a number of Chickasaw gatherings and events, but the
name itself has no historical predecessor.

Asa result of these two kinds of naming practices, the linguistic land-
scape of the Chickasaw Nation is made up of a continuum from older place
names o newer ones, all within the jurisdiction of the Chickasaw Nation
and the state of Oklahoma. This dynamic means that knowledge regarding
thelocal pronunciation of place names functions as a marker of local status,

and in some contexts, Native Ameri.

can heritage. The significance of such
knoy]

edge was made evident to me when I participated in an afternoon
§ethering at 4 friend’s house. Four teenagers—three Chickasaw and one
Creek—decideq to make a game of coming up with as many Muskogean
Plce nameg o Possible to enter into the host family’s newly acquired iPhone,

in o S i
order to heyy Siri, Apple’s Vvoice-recognition personal-assistant system,
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ames based on their spelling and the Amerjcy ,
e

2 voice USES: Bach time one of the teenagers Wa
logy S ¢ Wetumka, of Creek origin for “runp,
jpanew place the Chickasaw words for “red warriop»

en ?mw&.oay from d. An occasional high-five was give
o:mn:gﬁs:rgmno_uo%wwo

m:m:ur
S able
g Sw»mﬂs
=al _.0_5 d

n for Emnm

:::Qmmog
3

Jaughs erupte

: inc
names that 2403 wﬂ%ﬂw_ﬂ“ﬂﬁscgmm District, named after 4 Prom
such as the .E&MMM 2 few rounds, even the nearby adults joineq in, aqg;

Choctaw chief Mi»a-s%u Bokoshi, “little creek.” and Bokchi,, r:m
terms for Q.wn_a & o emphasized the collective difference of Mro_w
creek? This EM-M“_W@%% from those in the dominant language culture ”
mm_,._:.m& &MH ‘nstance, they were able to assert their linguistic _Soimmmm
MM MM_M““_@:@ place names as superior wo what can be _‘msﬁ._mnmm throygh
an English-based technology, i herersing ihe vsual prestige grantedy

i English over Chickasaw.

inen

“ Contemporary Chickasaw Language Landscapes

In addition to naming towns and other locations, naming practices alsq
f extend o organizations and events, such as the Chickashsha Ittifama (Chick-
it asaw reunion.) These naming practices are the focus of this chapter becauge
in today’s climate, programs, events, and objects are named more m‘mn_cm:%
than geographic locations (which have already been named) and representa
significantimpact on the ever-evolving local Chickasaw language landscape.
In June of 2011, more than sixty Chickasaw citizens from Chickasaw
tribal councils in central and south Texas were given Chickasaw names in a
special ceremony in San Marcos, Texas. While naming ceremonies are not
uncommon within the community, they range from very small one-on-one
orimmediate family events to slightly larger ceremonies, such as the naming
of ten children in the Chickasaw Head Start program a few years earlier.

During the summer of 2007, L attended a small ceremony at the Chickasaw

Nation Head Start Program in Ada,

{ Oklahoma, Along with family members
and various CN employees,

| several Chickasaw Speakers were in attendance
.. tobe part of 3 naming cerem,

* ony for ten preschool students in the Chickasaw
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Language S

ram who had spent the entire school year Kﬁd.ﬁm
r, In a practice very typical in the Chickasaw com-
g three- to five-year-olds were given nicknames based on
onalities and character traits. Most names were taken

Jly impor tant animals that were thought to display those same
from Gultes i <] was given the
named Showi, “raccoon.’!

name Issi, “deer;” while her particularly mis-

mony in Texas—conducted by the governor of the

mal ceré th the help of the director of the Chickasaw Language
Q%w» ‘mos MM% entative of a larger trend in naming within the Chick-
pepdt % which the nation itself organizes the naming. In a Write-up
‘on in . the Chickasaw Times, Chickasaw legislator Connie Barker

¢ eventin as “told by many who attended that they had always
at manM Chickasaw heritage, but now they felt like boundary

t
proud of nd that one large community had been formed?2 In

disappeared @ : ;
giving individuals names in the Chickasaw language, the

been

Jines had

ger words: Y : ili formativel i

o her than individuals or families—performatively recognizes each
t

ribe—"2 art of the tribe and culture. As Betsy Rymes (2000) notes
s&smm& »mmwow of the importance of names, they “are not simply arbitrary
““MM Mwﬂwzm get them, who says them, how they are :m.oa.“ga ._.c <<,vmﬁ Q.E,.
xtthey are spoken are inseparable from a human being’s social identity”
(163): The act of naming in many social and cultural contexts thus functions

asa performative act (Austin 1962), both in that it changes the individual’s
subjectivity that will then be continually reiterated and solidified throughout
thelifespan, and in the recognition of the name giver and the institution(s)
they represent.

This chapter examines the recent increase in assigning Chickasaw lan-
guage names to events, organizations, and spaces in buildings as part of
theshifting linguistic landscape of the Chickasaw community. This practice
secursatall levels, from the everyday talk of individuals in their homes and
offices, to signs in official Chickasaw spaces (such as the hospital and cultural
center), to the naming of events and programs. For example, many of the
itivities and groups created by the Chickasaw Language Department have
been given fames in the Chickasaw language:
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ms:
3 Language Progra 5
f Chickasaw — “New group to play with” (Chickyg,
iha Hochokoshikomo i
Himitta Alhiha

5 Camp) ) iy
- Language mvoais,w%.\aﬁ ds Speaking Chickasaw’
Chipota Chikas

program) » Chikashshanompoli Albinachi—“Families Speaking o)
Quﬁa.ﬂ_um_tm:w&mm Immersion Camp)
Eﬁ%ﬂﬁraéﬁwa holissaapisa’— “Byng Chickasaw Language R,
Byng Chi
(high school language class)

(ids'langyqg,

s reflect the Language Department’s aim to increage Chick.

These name: ¢ within the community as well as in F:mcmmm.vmm& Pro-

asaw _n.umﬁwm Ha_a. However, itis not just programs and camps dedicateq

HMB_M%“&E:N%Q: that have been given names in the Chickasay, lan.

mmmw“ wide range of services provided by the nation also bear nameg in

5 M_“ Chickasaw language. These include a film series, a home loan Program,
; and marksmanship camp for youths:

Chickasaw Nation Programs:

Chipota Hummita—“young child” (i provides child development and educa-
tion services)

Chikasha Holitoplichi— university honor student program)

o Chuka Chukmasi—“home pretty” (home loan program)

Holisso—“book” (research center)

1ti Apela—“mouth to help” (medical alert program)

Chikashsha ithifama—“Chickasay gathering” (annual reunion)

mq@a.ﬁaaﬁl._sos:m pictures” (film series)

Tanampalpy Chikasha Hosg— “bow
shooters)

Chickasaw to shoot at” (Chickasaw bow

Zo:._ezmcnmo Focused

Youth Camps:
Hinite Kl >
q w Kilimpi strong youth (camp for Chickasaw youth living outside
Of triba] h.zz.m&&ei
§n§5§§b§ﬁ Ch “justi
e i okmg— Justice for 4 nation” (court and judicial
Chikashy Sapa—<q o Chickasayy»

(Chickasay, culture camp)
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out wall” (outdoor activities camp with Parent][s])
aha UM Sww “gun shoot straight” (Olympic-style marksmanship
! Hosa L7Be
\»a_
qun"
camp: )

aniksh

ihchi tkbi—

“to create Chickasaw leaders” Qmm&mnmrmm camp)
Ap?

000) documented similar trends in the invention of
w»w. (2 ly owned public spaces among members of the ney
for W E_EMM&% Saint Petersburg, Russia. In Yurchalcs account,
class in mﬂwﬂ\wn d Westernization in naming Practices,
ey HS&M_MME d from English or French, is a process of symbolically
sso of DAES aces for private enterprise and the post-Soviet “entrepre-
Jaiming Eommwwr ey have adopted. These new naming practices Create a
%_:E culture he new; privately owned areas and the older,
contrast %.%m.%swm% possible by political and governmenta]
§paces, sEh.r _m& landscape. In this context, as within the Chick
s&ﬂm HMMMVE%RE laden languages are indicators of sig
it
Curtin's (2009) research on the recent move toward the use of Romanized
orthographies for signs in Taiwan similarly demonstrateg that a moment of
dramatic political and social change toward mmaonwmﬁﬁmmos and increased
engagement with global markets can significantly impact the linguistic land-
scape: “It is during this time of marked transition that the LL is an espe-
cally salient site for %Bozmﬁma:m the Emoﬂommnm_g imbued role of the
social indexicality of language and ortho
identification” (23.4).

xei YUIC

Ale

eSS such as the

state-owned
shifts in the
asaw Nation,
nificant socja]

» political,
ashifting landscape, in both geo-
the Chickasay Nation, economic growth has allowed
ellsting Spaces, acquire pewy Properties,
T Spaces create the bac

spatial and linguistic Perspective. Within
the tribe to revamp

and erect new buildings. These
kdrop for new na

. ming practices and contribute to
am_hwsm the ways the tribe is ::mcwmznm:v\ represented in both private and
W

Pl spaces, Yurchak (2000) lays out the social functions and symbolic
ork Performeq by these

types of nNomination Practices:
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rable; claim that their authors (and businegs o
asters of this legitimate and desirable socja] nrm:m B

PO e d m ivate business owners and their potentja] clientel, by

L uﬂgmm groups o*,.vn them, and allowing them to imagine themsely

: 4 vs%%% HMH.HH: speech community of competent CO-pro ducers

members ©

diences of this €W language. (414)
audienc

e Wierg)

> as
and

ctices, then, do not simply describe or trang]yy
practices,

te; 9@
and symbolic distinctions that underscoye th

€ Statyg
tationg
N8uage

Specific naming

visual o

introduce new and create contrast with previous linguistic Tepresen
e
of the languag

i actices do not have implications for Chickasayy, la
Such naming pr: impact the linguistic landscape of the Chickasay, Natio
usealone; &Q also EM »E Chickasaw are then represented i, m::oE._nM..
Programs E«MMM% Times, signs for departments in varioys Chicky.
e ments ~.= nﬁén.smm and as discussed in the previous chapter, T-shirts and
em saw z%%a%e.» moh. those programs. For example, the Chikashg holisop;.
.wn”_ : MWMMM.«“BWSE provides stoles to m:m:@.msm graduates, S.Enr are they,
SOl worn during university graduation ceremonies both locally in Oklahom,
and throughout the United States. .
Most commonly;, Chickasaws encounter the Chickasaw language in the
various types of signs throughout the community. Signage is often a key
site for political actions relating to languages, especially where the use of
i minority and endangered languages is at issue. Language policies regarding
official signs have been implemented throughout the globe, ensuring the
presence of French in Quebec, Manx in the Isle of Man, Basque and Cata-
lan in Spain, Frisian in the Netherlands, and others. Yet these policies have
disparate effects on the actual linguistic landscapes of those places. Jeffrey
Kallen (2009) has observed that differences in official language policies in the
Republic of Ireland and Northern Ireland directly influence the amount of
Irish language signage: signs throughout the republic, where Irish is the des-
ignated first officia] gm:mmm in the constitution,
Northern Ireland, where the Irish language has n

English, Language activists have also chosen signs as a means of disrupting
linguistic Practices, especially thoge associated
h:

av inor; ieti
€ Superseded MInority varjetjes Cenoz an,

are bilingual, while those in
o official standing, use only

with dominant languages that
d Gorter (2009) note that:
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which have the “wrong” names has been, Popular ia
. many minority regions of Europe, 1t clearly informg pass-
1sts E:Mm_mm over language rights and about legitimate e of
st
eV " public sPACES: C2
es used in signs serve various symbolic Purposes,

e _mum:mm 7) differentiate between two such PUrposes, both
Bourhis Gwﬂ ce of a language in the local linguistic landscape,
lish the M e signs indicate the territories of specific linguistic
e hands H»:m“mwmanm that those languages are avalaple resources
Rg.mm-:%n the other hand, language signs indicate the value and
@%aa:ag:ﬂ““mmm utilized: the use of one language instead of another
g £ the Mwsmm value of both the sign maker and its expected audience,

{es perceive igns therefore delineate the Chickasaw Nation exter-
aw _»smuwmw_ummmmmm well as internally from non-Native inhabitants,
sally from oﬁ_“ anizations operating within the tribal jurisdiction, Simul-
pusinesses, a0 s m uistic practices elevate the symbolic value of the Chick-
ancouslys these _v m% important and relevant.
sawlanguage s DO

Iy
clea”
yaod

" tab

o
onthe®

€:
0 oS th

ing Spaces in the Chickasaw Linguistic _b:o_mncvm
Namin

Much of the literature on linguistic landscapes focuses on urban settings,
yihich are home not only to dense populations but also to densely packed
settings for linguistic landscapes, such as vcm&:m fronts, street signs, and
business advertisements. However, cities are not the only place where lin-
gusticlandscapes draw from and add to the daily life of
section, [ analyze the role of the Chickasaw language in
sape of those living within the triba] jurisdiction of the
whichencompasses thirteen counties and where the larg
Ads, boasts a population of onl
With the highest numpper of Ch
ally close (downtown Ada, ou
ithin the tribyq] jurisdiction
zmaoslamam% move bet
bass, Writing aboy¢ the is

participants. In this
the linguistic land-
Chickasaw Nation,
est town, the capital
y fifteen thousand people. While the areas
ickasaw language signs are not geographi-
tside Ada, and Sulpher), Chickasaws living
—¢specially those who work for the Chickasaw

ween these areas on g daily, weekly, or monthly

sue of political and economic interests in the
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ent of urban linguistic

evelopm
odan ?o%v»aun that

landscapes, Jennifer Leeman and Gy,
il

of material manifestations of language are shaped by, COntext
the meanings © ltiple scales. Thus, it iSRRI L RDICON St EHnGY only Em
operating i ”Hawmaaa&&o settings, but also the meso-scale of th nej| rm
i%.m&m“ the more macro-scales of the city, the nation and the m_om _
g&oﬂ“ﬂﬁ A multi-scalar analysis may g 583235 Mm

ban i
EMEOBSSQ and contradictory meanings. (195)
CO)
Taking up this call, I examine three scales of Chickasaw Language Signage,

unoffcial labels put up by individuals in their homes and offices, signg g
Jabels produced by the Chickasaw Nation in its public and office vcz&smm.
and Chickasaw language signs designed for tourist consumption.
Studies of linguistic landscapes generally focus on “public” spaces; in fact,
many scholars limit the definition of linguistic landscape to public areas,
such as Ben-Rafael’s (2009) assertion that “LL can be referred to as symbolic
construction of public space,” where the linguistic landscape refers only to
“public space . . . one finds outside of private homes” (40). However, T argue
that linguistic landscapes are the sum total of the visual use of languages in
both public and private spaces and problematize an easy distinction between
the two, for several reasons. First, language use in homes and other non-
public spaces often echoes public language use and vice versa. In her dis-
cussion of the public/private dichotomy as merely a product of semiotic
processes rather than inherently distinct and oppositional boundaries, Sue
Gal (2002) asserts “despite the assumption of ‘separate spheres, most social
practices, relations, and transactions are not limited to the principles asso-
ciated with one or another sphere” (78). To that end, I am concerned here
with how the uses of Chickasaw language signage in both private and public
arenas B.ES and influence one another. Second, private spaces are import-
antlocations of Chickasaw identity formation and cultural interaction, nd

0#05 SErve as meetj where

me ti
i 5 ng Spaces Tmﬂ multi
Private Space. ;mﬂ H.mv

signage may be the Jocat
gatheringg; similarly,
of coworkers,

ple individuals interact in a giver
2 home with Chickasaw labels and other language
1on of weekly church group meetings or community

5 an individual’ office may see the traffic of any number
riends, and other Coexperiencers.
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d ?momommno_ R

s Tintervi ewed mention having Orwnxmwmiam:msmmm
mes and offices. Such signs are a common Jan-

individt
t their ho
ool they are meant to create a more immersive language
mm%momﬁzinr Janguage learners see their target language on a reg-
in
at i he interview excerpt reproduced below, the married couple
e i .
is. ?m jim,? who were attending the Family Language Immersion
: :
n ir children for a second summer, joke about how pervasive

n their house.

Excer ﬂn 24
g e Wetelobe

1V, the foaster

od nearly everything in our house —the cabinets, the

laughter)
] HW/M% | think the only thing we don't have a label on is the dog.

M: And that's just because we can't think of a way to get it to stick for
more than

B minvtes!

i llaughter

Madeline and Jim also commented that their offices at work are similarly
full of Chickasaw language signs. In a second interview, Shauna, a parent
oftwo children participating in Chickasaw language activities, when asked
if people comment on the signs in her home, remarked that “Yeah, some
Chickasaws are like, oh you guys are doing the language? And they ask about
the immersion camps that we do* These signs, while serving pedagogical
functions at home, are also a means by which language learners demon-
trate their participation in language revitalization efforts. Furthermore, the
?@8 of pervasive Chickasaw language labels is enacted not just in their
MMNMMMMHQ but also in their individual work environments in various

s throughout the Chickasaw Nation.

e ;
N .m_ﬁ for example, the office of Matt Clark, who runs the Chickasaw
ation Martia] artg pr

Program, 1 office
Q_%wms Nation Re

ogram and is an apprentice in the master/apprentice
and in fact the entire martial arts area of the Ada
creation Center, is covered in labels that identify the




Figure 11 Light Switch in Chickasaw Recreation Center in Ada, Oklahoma

Chickasaw word or name for any number of given objects, such as the light
switch (figure 11).
' This computer printed sign, taped above the light switch just inside the
door of Matts office, indicates that the light switch is the source of light—
aashoppala chi, “to make light for” Similar labels name bookshelves, the
desk, and even a Frisbee sitting atop a crate of athletic equipment. They can
also be found outside of Matt’s office in the broader martial arts area of the
recteation center. Crucially, more than a hundred youths pass through this
area of the recreation center each month, along with the parents and family
of those youth, adult instructors in those programs, and other employees of
P,m Hooa_mmou center and the Chickasaw Nation more broadly. Even though
@MM“H M”MHHM& to nwﬁgm of the Chickasaw Nation, the sheer number
ublic one; ros“M HHE mm.m m._mum Bm.mrﬁ lead us to classify the space
S M.m :Bmmsmzavn practice of labeling is undertaken byia
, ed to onlyhis areas within the recreation center

—

E 47 PM! M
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{inompola-shki mi a
onchipota illimaabachac

. Janguage was given to 53@ ‘
obligation; to care for it, to learn
cak it and teach it to our childr

Figure 12 Sign on Qutside of Matt’s Door

The Chickasaw language featured in this space is not limited to single lexi-

litems or even. simple clauses thatactas straightforward labels for concrete
(i

items; it also includes
sign demonstrating Matts belief that the Chickasaw language is a divine gift

(abelief shared by many in the community). As such, these signs provide
varying levels of Chickasaw language use and communicative goals.
Furthermore, while individual item labels are often taken from Chicka-

sanlanguage reference materials, such as one of the two dictionaries, some

more complex examples of the language such as the

signage requires more creative strategies. In the instance of the sign indicat-
inghis office belongs to the martial arts coordinator (figure 13), Matt had to
fige out what the correlating name for martial arts would be; he went to
ﬁ.g viginal meaning of karate in Japanese, “empty hand; to produce ilbuk
iksho itenachi, “hand empty teach”
gMM“”MMHMmsan, Eowv the act of labeling is also an act of naming. Zwﬁ,w
tither hyp EMM . %F; to .5&8 light for,” focuses on the role of the light
oopalali’, “light switch” or other available options, and his
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Figure 13 Sign Designating Office of Chickasaw Martial Arts Coordinator

translation of martial arts as a calque of karate has effectively created the
term that will be used for future references to that field. Matt has also chosen
{0 include the Chickasaw language self-introduction sah holchifo-ut, “T am
called;” on the sign outside his office door, thereby adding to the landscape
clauses that serve Important communicative functions in Chickasaw dis-
course. In fact, Matt’s use of language within his work environment was rec-
o.mzﬁ.m by the Chickasaw Language Department in 2010, when they awarded
wr:m«ﬂ“w“ﬂ m”mmﬁa for Jﬁ.o%ogazm the Most Chickasaw Language in
oEas%m,, e ZH Mwm“&vw m.;Emﬁm above his desk. The incorporation of
guistic :S%n%a occurs in tandem with his use of

] o
547PM
3/17/2020
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Je teaching martial arts. Importantly, Matt’s use of
Janguage signs is typical, Bﬁmn.ﬁrws exceptional,
i e Chickasaw wmcms.wwm 34:&5&5: activities.
bel® % Juals nmn:n_.w dividually made signs bridges both private and pub-
1 w language landscape, the linguistic landscape is
Q:nwwm.u lly produced by the Chickasaw Nation. Scholars
ommn_m,\w mess distinctions not only between private
anr Janguage appears but also between private, or
e and those of governments and other official
idual Jinguistic M»:QQ and Bourhis (1997) see the need to distinguish
s o, which involve “commercial signs on storefronts and
o ate WHMM g. retail stores and banks), commercial advertising
. itutions (-8
pusines® EMMMM d adve

v, pillboar 0o government arenas, which involve “public signs used
icles,
e vehi

val
po o
ynationdb region

I b creation and use

wing the € B nof governmental and individual sign practices yields
a . . . .

{hat the OMB M es than differences. Individual practices in using Chickasaw

similart

rtising signs displayed in public transport and on

I, or municipal governments” (26). However, in consid-
i of signs in the Chickasaw Nation, I have found

more

e in L U S
_éw”wm w spaces; namely, signs are used for a combination of quite similar
Chickasa ;

ivate and public signs are similar to those exercised in official
pr

onmunicative, wmmmmommnwr and symbolic functions.

Inone shop located on a central street in Ada, the Red Road, which sells
awidevariety of jewelry, artwork, and other crafts produced by members of
{he Chickasaw community and other nearby tribes, seasonally themed win-
dow displays often incorporate the Chickasaw language. In spring of 2011,
brexample, the window featured a painting of Easter symbols, including a
bbi, Chokfi; baby chickens, Akonkoshi; and grass, Hashshok, alongside the

siopowner’s name and the slogan Hatak Alhpilali, “I help people”

Inside the shop, various labels indicate the Chickasaw word for objects
on sale or display,

and some of the items on sale include the Chickasaw

_ﬂwmwﬂ H&Wmm aplaque featuring the Chickasaw translation of the Lord’s
o:azw:: w mr athroom, a small handwritten sign reads “Beware the Wrath
i Qﬂ onor of the resident wolf spider,
e, _n,mmws word for spider, cho
WIer's sense of humor (

whose name is a clipping
lhkan, a small indicator of both the
and possibly a passing interest in Star Trek)
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Front Window of the Red Road Shop in Ada, Oklahom,

m.a—:a 14

vell as her incorporation of the language in daily life. Like the signs, both
and temporary, found within private spaces in the Chickasay,
ntributions to the linguistic landscape demonstrate both the

janent

Nation, these co!
straightforward naming of objects in the Chickasaw language and creative

,mﬁuﬁa of language use in individuals’ lives.

Chickasaw Community Building Signs

In examining the signs and labels officially produced by the Chickasaw
Nation, I consider two markedly different contexts: locations with almost
| exclusivelyChickasaw traffic and locations with predominately tourist traffic.
In the first category fall the new Chickasaw Nation hospital and business
buildings, which provide services predominately to citizens of the nation,
While the new Chickasaw Cultural Center fits the second type because of its
,Mﬁaoaggoa to educating non-Chickasaws and the Chickasaw commu-
ity Inboth cases, the production or renovation of these buildings and spaces
- &wmu made possible by the tribe’s economic growth, which has facilitated
hift in the practices hat help constitute the linguistic landscape
° majority of spaces o ; < w.: %
perated by the Chickasaw Nation fulfill work
b functions, The Spaces that have service functions, such as the

dwithin becaus .
density of such signs. Furtherm
the vast majority of whom are C
¢ Chickasaw Nation, do so for some wi
ding @ meeting or working as a hospital emg
w%% Chickasaw language in signs fulfills the same fun
e - m:.omcnma by individuals in their private an
pedagogy, and symbolism.

it
e usé o )
L
jcation,

Sesies - smmunicd
! h%_s&nw no. 25aW Nation owm:ma a new state-of-the-art hospital,
or and layout carefully designed by the Chickasaw

¢ of its dec X :
vwb&sm the number of medical services

n to greatly ex
us also incorporates numerous visual elements from

each 8P
at10> amp i

N new nnc:sn& iconography, and the Chickasaw language. Most

i multilingual signs, such as the one in figure 15.

7 ﬁwﬁm& ¥ o .
sie jon is given in three formats: primary focus is

the informat
s and a larger font, then secondary emphasis is on the

he label, and finally, braille is smallest in size

1o these S180%
hts m= cap
o nglish 1%
Ma%_mss language part of
and focus:

The map
uage equivalents

s of each floor in the medical center also provide Chickasaw lan-

for some, but not all, areas, which is indicative of a naming

EYE CLINIC

Ishkin Alikchi” Aapisa’

Fi !
gure 15 Sign for Eye Clinic Area of Chickasaw Medical Center
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6 Digital Map of First Floor of Chickasaw Medical Center

rogress. For example, the chapel, cafeteria, gift shop, acute care
breast feeding lounge all have Chickasaw names, but elevators,
espiratory therapy, and security do not.

buildings, especially the hospital, are spaces that are fre-
by Speakers, of whom many are elders and those with at
ncy in the Chickasaw languages. In fact, I interacted with
as often while escorting my grandfather to his medical
L'did observing various language revitalization activities
close third), During one particularly long and stressful day
ther had been admitted to the emergency room, I chat-
na,‘.mﬁ%a? one of whom helped me pass the time by
_n_s,mps language knowledge. For those few who ar¢
. izanwwmsm ..u@ make the hospital experience Bwa
- Orpartial Speakers or those working to acquir®

— 1 -
5 B ant =
f ~md) @ G yma®
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this language use provi

; maaobn_ languag®

1 speakers, :
o few places where they encounter the lang
the inclusion of Chickasaw language translations
s. wm. s throughout the Chickasaw Nation can be seen as.

&mem%mmmi “feel” of the building—highlighting that
and used by Chickasaw people—such language use

¢he number of users of such facilities, or the frequency
ge

chickasaW Tourism Building Signs

tion of the Chickasaw language in signs can also (not surpris-
%H”Hn_ in buildings explicitly aiming to present Chickasaw culture
a broader public. The Chickasaw Cultural Center (CCQ),

year of the new medical center, is currently the largest

Theinco!

ingly) be f0
ad history £
lichopened within @
(el cultural center in overall land space in the United States. Chickasaw

ppears on signs throughout the CCC in a number of contexts. Chickasaw
Jnguage Department director Joshua Hinson (2010) notes that the use of
Glickashshanompa at the CCC was a conscious choice in response to com-
munity desires to both see and hear the Chickasaw language throughout
{he complex:

Duein large measure to the stated needs of our citizens and their desire to
know the Chickasaw language, every effort was made to incorporate the
Chickasaw language at each level of exhibit development, up to and including
e creation and incorporation of Chickasaw place names. One of these is

the ; j
¢ of Chickasaw words in displays in order to create a general cultural
theme, (1)

Thoge place

Nameg :
el K, €s include areas like the aaholiitobli’, “honor garden” (aa-

om&ow.a
la. locatiye L Mr 0 treasure, take care of”) and the aafohd’, “rest area”
0 % » .

% "o rest”; Hinson 2010). In figure 17, Chickasaw words
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Figure 17 Entrance to the “Chickasaw History” Display in CCC
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Figure 18 “Let’s Speak Chickasaw!” Display in CCC
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an English language equivalents at th
“Chickasa Spirit in History”

-~ Other exhibi, however,
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“and ihollo, “love;” are paired with
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focus explicitly on the language itself. These

the cultural center, bear the title “Let’s Speak
and provide 5 visual ima

. gelof each concept in a combination
Chickasaw anq English.
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. the addition of audio recordings of Chickasaw
is MQ. each term or concept. As visitors travel
ds the CCC, they can push buttons on these
related vocabulary and phrases. Com-

thelwor
xhibits 3t
ronounce i :

1S P those that participate in the various Language

ften recognize the voices of individual Speakers.
rface in the linguistic landscape literature

wmﬁmnw.ﬁy:«\

ings rarely st
le in connect
of Chickasaw language use in the CCC can be

ing written and spoken language here.

rious areas both inside and outside of the center.
the val

d in figure 19 provide information about where certain
: in <
picture designation for bathrooms, and even traffic flow.

ender : :
ted, %rmm signs feature an opposite prioritization of Chicka-
ese

restinglys ¢ hen compared to those appearing in the hospital and
English whe s : i

MH\ “Manwﬁm 25, While both spaces feature bilingual English and Chick:
othe /
s $ignS> the st

o language first, y
E%o»mﬂ% the Chickasaw language first (or above) and the English
the
nguage second.

hi prioritization is not arbitrary. Many of the people who visit this cen-

wrate Chickasaws; indeed, in many cases they are the same individuals
whouse the service buildings discussed in the previous section. However,
il the primary function of the service buildings is something other than

pesenting Chickasaw cultural elements, the CCC aims specifically to create

gns that appear in Chickasaw service areas feature the
followed by the Chickasaw language, while signs in
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Figure 19 Signs in and Around CCE



124 | Chapfer 4

to which the incorporation of Chick,

,»%:o.%%s : . mwm
gnwmmm The CCC website provides the following five o M<
ntributes: “

ion mBK_.an:ﬁ
: i culture
ssence Of Chickasaw g
.+ Capture the “ share Chickasaw culture and traditions through ol
e an

. Revitaliz

¥ demonstrati
. DPreserves E.oaa

tions and research

de educational opportu

unique culture with the world®

s and community outreach activities
.

tand add to Chickasaw history through archives, collec.

5 nities to the Chickasaw people
+ Provi

o Shareour

In this context, the incorporation of the Chickasaw language is overtly

part of an agenda to ‘capture the essence of Chickasaw culture? “provide
educational opportunities.” and
While greater emphasis on English may seem more intuitively attractive
from the perspective ofnon-Chickasaw tourists, Kallen's (2009) examination
1 oflinguistic landscapes and tourism in the Republic of Ireland and Northern
¢ Treland is instructive in this regard. Kallen proposes multiple tourist needs
that are likely to influence the linguistic landscape; of particular interest
for this discussion is the first type, “the need for an authentic experience of
place, to see the ‘real’ foreign land” (275), which is validated in part by the

‘share our unique culture with the worlq”

presence of an unfamiliar language. Leeman and Modan (2009) additionally
note the role of certain languages in creating “ethnic enclaves” that serve the
communities associated with those languages, as part of their analysis of
Chinese writing in a Starbucks in Washington, D.C’s Chinatown: “Heritage
tourism initatives promote ethnic enclaves to visitors of the same ethnic
background. Thus, themed ethnoscapes also include material manifestations

of minorj ;
E_._ssq languages that go beyond the aesthetic to serve communicative
functions” (195),

= .
e s e

In this co :
nicity a] H._Eﬁ one primary function of language is as an index of eth-
ongside its aesthetic, communicativ A
)

and pedagogical functions.
The use of the Chickasay Do o serves pedagog

to rework a space that many
uspicion and even disdain—
amination of the Navajo lin-

Chick i
sﬁm:amsm .Ea Indigenoys People view with s
MS=int0 a Chickggay, Space. In his ex;
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2014) noted that “emblematic signs in
ony webster ( g

urists . -
m___n_ pat81° gear o .. indeed, often tourists. Other signs, such as the

o in grocery stores L make %mﬁo a more publically
arcate Navajo spaces (404).
ntexts of the Chickasaw language land-

. are common on the Navajo Nation. The

ifferen N neciof multiple publics, thereby problematizing

general homogenization of private and
| of linguistic landscapes have proposed two directions
olars

n-Rafael et al.
cape practices, such as “official signs placed by

. ® 2006; Ben-Rafael 2009; Gorter 2006):
» igns ©

s’ on s %

W guistic landscePe PR 0 » practices like ¢

#oprdO entor related institution, and “bottom-up” practices like “non-

nm

%@moén &
gidsignsput e by

s > (Gorter 2006, 3

mmercial enterprises or by private organizations
). In examining practices that contribute to the

o pessons L Jandscape from both directions, we are able to compare

jckasaW’
(Chick nwhich visual language use from each class reflects, reaffirms, or
the ways

cts its use in the othe

contradi . §
Juguage Jandscape represent a wide variety of locations and sources, they

gare three functions: (1) they provide locations for encountering the Chick-

sawlanguage in its written form, (2) they demonstrate support for language

r. While the various arenas of the Chickasaw

wlorization and revitalization, and (3) they present an ethnolinguistic defi-
iition of Chickasaw culture and space.

Inthe context of the Chickasaw language landscape, then, one value of
teChickasaw language in signs is that it serves as a basic pedagogical tool
whereby community members are provided with regular visual information

wnnecting the Chickasaw language with everyday objects, organizations,
ad concepts, Additionally,

ecome places for Speakers
tei lingyitic knowledge

such public and private displays of the language
and other community members to demonstrate
.eww& e ) Srmﬂmoﬁw Chickasaw through the epistemic stances dis-
:@EQ_ o_&zms, e ey can m<mEm$A such language use as correct/
gy e asaw/Choctaw, or just identify orthographic and
_s 0 Asoa b 998 across the linguistic landscape. Diane Dagenais
H.c? 525 Emnnnmm“ﬁrm ﬁnmE& elements of a linguistic landscape factor
rey ik EM children by acting as a “pedagogical tool to draw
fon-neutral nature of written communication”




| Q) Wypetere o search

126 | Chapter 4

them “with information about the Populatiop X
g signals what languages are prominent apg val
d indexes the social positioning Omvmo_u_

f thejy
Ued in
€ Sro
ch sig.
Spect
Ctang

] . aces an

blic and P _,ﬁ,ﬁﬂm_mﬁ languages” (254). The long-term effects of g,
i with parti s

identify with part Jearning and retention may then be an Importapt

nage on languese vitalization efforts and add to both the gy,

4 age e - g
; %ﬂ?“wﬂi”:ﬂ cmmm of Chickasaw language use in the _Emiman lang.
the indirect u

ive linguistic input is markedly new in jts abundy
scape. This raﬁ_m MWWMHM\MW_MMM_BBn:WQ members would haye been rm“ M
”»HMM_HMMWK %mcaﬁﬂmmwasﬁwsgw of the Chickasaw Esmzmma in the
ir daily routines.

no__,HM MMHMHM_:MR%@ in the appearance of Chickasaw E the linguistic
landscape also demonstrates a show of support m.x the maintenance apq
revitalization of the Chickasaw language. Each maw_mv\ of the Chickasay,
language, whether produced informally by individuals or officially by the
Chickasaw Nation, iterates the importance of the language—and by exten-
sion its revitalization—to all those who encounter it. Sebba (2010) suggests
that “the visibility of written languages in public spaces correlates with the
ethnolinguisticvitality of their spoken equivalents” (61). Therefore, we would
expecta resurgence of the Chickasaw language in the linguistic landscape
to catalyze the revalorization and revitalization of the Chickasaw language
and vice versa,

Finally, existence value is demonstrated through the use of the Chicka-
saw language to name events, programs, objects, and spaces. This performa-
tive process marks those items as Chickasaw while simultaneously drawing
on and reaffirming the ideology that Chickasaw identity is closely tied to
the Chickasaw language. Jocelyn Ahlers (2006) proposes that Indigenous
languages can be used, even by nonfluent speakers, to frame a particular
discourse setting as Native, such as the self-introductions often heard in
multitrib] Settings. However, it js not only spoken language that serves the
Purpose of m&:»»z:m Native identity. If the use of Indigenous language by
| dvidug frames the adjacent discourse as Native, then the visual use
of the Chickasay Hmumcmmm within the Jocal community landscape similarly
bjects, spaces, and even the tribe as a whole as

in an ethnolinguistic framework.

acts to frame noﬂa%os&:m 0
mc_&gmnﬁq Chickasay g,
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uage mamnmnmm represent an mEvoJuE element
isual EH.Hm ide variety of domains that range from pub-
£ EMmM,M_&. Because language labels are recognized
QRE%, individual ﬂ.o . sence throughout homes and offices connect
i ith Chickasaw language revitalization. They
d those Spaces 4.220 system through which language affilia-
g %MMM practice requires more than just selecting

owever, - . ; )
o it also necessitates the innovative naming of items.
ictionarys . 4
s from @ sy re practiced by Chickasaw community members
cts a

mative 2 .. .. .
i o . e the language and active in the nation itself.
ient
roficien
Jhoare P! i
,@:s: naming practice

i rivate m@&ﬁmmu q e
both public e Their most important function may be symbolic: to
poses.

as well as the use of those names throughout
thus extend far beyond communicative or
_x%momx& ME e, along with the individuals who circulate within it and
scape, . ;
- _ME s Mm Chickasaw. Taken together, the diverse acts of naming I
its terms, : s
aiw i d in this chapter demonstrate the geo-spatial prioritization of
o ituti hick: Itural
i stitution of Chickasaw cultu
the Chickasaw language as integral to the con

identity.
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DURING HIS

STATE OF THE NATION address at the Sorts Q:.n_su
e al Meeting and Festival, OEn_s.mmS governor By >:omEvMs
Nation Annu: cement that sent the attending crowd of g everal il Y
Enmnum »EBEM of applause: the nation would be pairing iy, 8 req
into a wild B.M.Mm%mniwnmnm%#wnizm software. This msso::nmswzm
%:anMHMR production it announced, represented the o 585.
ME“ M?Hn mm“n in a history of utilizing new media and digital moiﬂsm M
?MNEW access to the Chickasaw language for D:.Nm:m regardless of Wher,
they live. The first half of this chapter traces that history and jtg o £
Chickasaw language reclamation. :
As part of the interviews that I nosmcmﬂ& during my fieldwork, i
question I asked each interviewee was, “How do you use the _»zm:m% L
your daily life?” Some responded that they integrated various words in,
their language use (even when talking with non-Chickasaw speakers), Fo,
example, the coordinator of the children’s sports camps reported

fing]

using
when hanging out with his
friends. Another woman, who had recently finished severa] months of co-

munify language classes, mentioned that she and her whole fami
in Chickasaw every evening before meals, While the details of
incorporations varied between interviewees,

foklo, “two,” in the place of the slang term deuce,

ly now pray
these daily
nearly all of them mentioned
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nabwc:. in diaspora. Most significantly, this ideq
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it core BM_“ Chickasayys |:
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s W%:m&c: to or knowledge of the nw..zwpmps prauwp Fod oy
§mma”n1=n wilmond, the co-author of Chickgsay, An >=£§S_Wﬁ
a8 1o and Willmond 1994) and the Chickasay, 1anguage textpoq
qar Q,\__._\ﬂ Chickasaw (Munro and Willmond 2008), liyes o k
Lefs m.aw ot she was the 2010 recipient of the Silver Feather PS&Wu«&.ﬁ
Californi® <r jear to Chickasaw citizen considered tg haal nouq,.“w:nr
is giver mmﬁ to the preservation of Chickasaw culture, While il :m&
mmmamﬁ_“”mumimnm were all living within the heart of the Or._nx»mw/“m HMMMM‘—
m%MMBmw receipt of the Silver mm&.rﬁ. ?\wpa %Bosw:&ma that her rs,,
nmm ic knowle dge and language revitalization work has
m“:%m ::

rmno_dasig.na&m:%gn nrwsmsmmomi

ection for diasporic Chickasaws is mitigated by
of SMMH_@%E language media. This chapter €Xamine
:Mwm_ﬁ»:os media bridges the gap between Chicka
I

some’ and in diaspora by enabling linguistically def;

ned core membership
o extend beyond the geographic borders of the Chickasaw Nation.
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Chickasaw Language Media

From online comedy sketches in Breton (Adkins and Davis 2012) to Tweets

in Navajo (Peterson 2012) to Kiowa translations of the entire interface of
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Facebook (Neely 2012), scholars have shown that endangereq Iy
munities have been quick to adopt media forms and utiljze th
own individual or communal linguistic interests. In m:m;ﬁ:m "
and social outcome of two early Irish language radio stations j
instance, Colleen Cotter (2001) reported that in addition to Provi ding %
modern medium for Irish language use, these radio stations RE»%EMM
larger attempts at linguistic revalorization: “Besides Promoting F:m:mmm )
ibility, many minority-language media users, such as we fing in Trelang .
elsewhere, are attempting to publicly legitimize their language by using g
recognized power of the mass media” (310).
In analyzing the intersection of language use and digital e e
Jacquemet’s (2005) concept of “transidiomatic Practices” ig integra] for
broadening the parameters of analysis to include “multilingual ta]ic (st
the times exercised by de/reterritorialized speakers) channeled through both
local and electronic media” (258). Jacquemet defines transidiomatic Practices
as “the communicative practices of transnational groups that interact yg;

Buage com,.
m for ﬁrm:,

he ::mEmzn
n r‘m_m:a, o

in,
different languages and communicative codes simultaneously present in m
range of communicative channels, both local and distant” (265).

The incorporation of the Chickasaw language into digital media, and the
subsequent use of that media by those who speak—or are learning to speak—
Chickasaw, brings the language into the realm of transidiomatic Ppractices,
As an example, Sam,' who learned the language from his grandfather while

growing up in Oklahoma, regularly posts in the Chickasaw language on the
social media site Facebook and gets replies in both Chickasaw and Choctaw
from friends and relatives, living in a number of states, who also know some
of the language. In these examples, the Chickasaw language is incorporated

into communicative practices that stretch across the Unites States.

Early Language Media

When the Chickasaw Nation's language program was in its early stages, the
majority of the language materials produced were paper-based. During my
internship in the summer of 200, for example, I created word searches,
crossword puzzles, and pages for coloring books, which were distributed at

. ; ds,
community events and language presentations along with sets of flash car
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Figure 20 First Flash Cards
Using Stock Images

featuring basic Chickasaw vocabulary. This first set of flash cards used stock
images of basic color, number, and animal terms,

Forlater sets, however, the Language Department commissioned alocal art-
istto produce original images for each concept; flash cards were subsequently
produced that visually represented Native phenotypes and culture (figure 21).
The third installment of flash cards features Chickasaw lexical items in both
of the Chickasaw orthography systems (figure 22) and was accompanied by
aDVD that provided a video of Speakers pronouncing each term, effectively
bridging paper-based media with digital forms of language materials.

The Language Department also produced a short, animated movie fea-
turing Chickasaw Speaker Marie Beck telling the classic Chickasaw folk-
tale “Hoy Rabbit Lost His Tail” The story itself was told in Chickasaw,
dcompanied by English language subtitles. It describes why rabbits now
?w short tails (the result of being tricked by Fox), making it part of the
MM_MAwwmé stories that serve to explain the state of the natural sS.HE. ES.

apaho Project that translated and dubbed the Disney classic Bambi
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Figure 22 Third Set, Featuring Both Writing Systems
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1o language (Greymorning 2001), How Rabbit Lost His 1
,u h w language into the living rooms of Chickasaw children
g8 the GEh_AMM::ﬁE hundreds of copies have been given out at Chick-

m_%_: the nd the digital version of this cartoon was later posted on

:K:smm_/w web portal for an even wider distribution to Viewers. My

O nephew, for example, loved watching the movie and were

up the Chickasaw words for the main characters: Chokf’, “rab-

o Arap

o o Chickasaw language media is an obvious case of eco-
utio:

at increases the resources dedicated to language revitaliza-
pomic

on. I mc_ ojects o produce language media. However, some media,
external P

d games created for the online Chickasaw language portal,
s an!

ases, the resources are directly financial: money is approved
ICIEASE 2>

such
for

, also
ideo A :
i §_M= the Chickasaw Nation's own employees outside of the Language
draw

ot in the form of computer programmers, media developers, and
U%E.Qsm

W.
ideo editors, tO name a fe

New. Media

The most recent efforts in the Chickasaw Language Department’s develop-
ment of materials for language revitalization purposes are centered around
several modes of new media. Eugenia Siapera (2011) notes that the notion of
new media encompasses a number of media types, most prominently those
operating through digital technology, like the Internet and cellular phones.
Inaddition to specifying the format through which mediated communi-
ation occurs, the term new rmedia also denotes an aspect of novelty; these

media are seen to be emergent or evolving formats that bring language into
new domains of use and circul

lnguage learning for those
Nation,

ation. While new media works to supplement
living within the jurisdiction of the Chickasaw
it is the primary means by which diasporic Chickasaws are able to
Patticipate in both language revitalization efforts and the related negotiation
ofethnolinguistic identity. Media produced by the Chickasaw Nation Lan-

848 Department alloyy all Chickasaws, both those living within Oklahoma

”a those :S:m in other parts of the world, to hear the Chickasaw language
an

u ;
mber of SENIes, o learn the stories of the tribe’s fluent Speakers, and
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to keep apprised of language revitalization efforts (see Chew o
strategies used). Towar d that goal, the Language Departmep hag
material for several new media formats that answer Chickasay, i
for contemporary; technology -based language materials, The Chig
a developed thus far include an iPhone app,

6 for Othe,
aﬂiowo d
tizeng all
Kasay, Tane

guage new medi : § 3 “Chick,
Word of the Day” Twitter account,*an online language website 2 ang 0 Sayy
OSetty

Stone Chickasaw program, each of which allows Chicka: a5 thioy ;
the world to interact with their heritage language whenever, e Sr% out
they chose. New media and digital domains also serve this function EM<2.
other Indigenous and endangered language communities (Neely 2012) M:m
example, Jenanne Ferguson (2013) notes that online socja] :mgoaﬁsw.&ha
and forums provide venues for Sakha, an Indigenous community i x:m&”
living both in their home territories and outside of them to Participae EM
“conversation places” (191). New language media allows the Chickasay el
guage to circulate beyond localized boundaries of access. In the mozo,st
sections, I analyze three examples of Chickasaw language new media: T
ter; an application designed for iPods, iPads, and iPhones; and the language
section of the Chickasaw Nation’s online network, Chickasaw,T'V.

Twitter
Individuals who use the social media phenomenon Twitter, whether online
or through their phone, have the option of subscribing to the Chickasaw
Word of the Day (WOTD) account, which sends out one Chickasaw word
or phrase, with its English translation, to all subscribers on a daily basis.
Tweets are sent to the author’s main Twitter feed and/or to one’s followers
(ie. users who subscribe to a particular account’s tweets). They can also be
seen on the follower’s home page feed when a user logs in to Twitter. The
Twitter home page for the Chickasaw WOTD, then, lists all of the account’s
tweets in chronological order, which in aggregate look like a word list (see
figure 23). For those who don’t use Twitter, the Chickasaw WOTD is avail-
able on the Chickasaw Natior’s homepage.
Tiweets, if created by a user who has made their account public, can be
viewed or searched by anyone on the site, including others Rmmﬁmn& A
Twitter’s service. However, due to the nature of Twitter itself, twees ¢

Tweets
w WOTD et 5 Noy

ti* - Engli ouse {noun} - (bit.ly/nSmgrma)

ChickasaW
Chickasaw: Pif

4Noy

o chickasaw WOTD
Chickasaw: pishoke!
expand

ik {noun} - (bit.ly/nbSx11)

3Nov

o Chickasaw WOTD
M”woxmmusn ittafama - Engl

Expand

Chickasaw WOTD
Chickasaw: anta - Eng|

Expand

Chickasaw <<o._d.
ickasavs: pinli‘chi’ - Engl

chickasawwotd 310ct

o Chickasaw WOTD " o
@ Ghickasaw: chipota - English: child {noun} - (0iLy/pY3eHS)

Exp:

Figure 23 Screen Capture of Chickasaw WOTD Twitter Page

Jimited to 140 characters. This 140-character limit creates the parameters of
how Chickasaw is presented; that is, the tweets are not just presented as sin-
glewords, as the name of the Twitter account suggests, but also according to
aspecific format. As you can see in the tweets in excerpt 25, verbs are always
presented in their infinitive form without any possible inflections, and nouns

ate presented without any of the possible grammatical affixes.

Excerpt 25
[l 015 Chickasaw: loksi’ —English: turtle, terrapin {noun}
[ 0€T 26: Chickasaw: pisa—English: to see {verb}®

ﬁé linguistic information provided in the format of these daily tweets
MMHM_WM%M@S the @ovﬁmn use of Chickasaw and provides a means for indi-
wedby SOMMMM the Or_ww.mmms language through a social media tool that is
Yoman in ey m“moo Hw::os active users. In an interview with a Chickasaw
Ualmogt ; B_. ~forties who lives in California, Chickasaw WOTD came
{mmediately. She mentioned that she used the Chickasaw WOTD

et
3 her 4]
arm clock every morning, since it arrived on her phone at
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6:00 a.m.; she then re-tweeted the information to her own Twitter
which is followed by seventy-five people. She felt seeing the Q:nwmggH
guage first thing when she woke up created a daily connection to her il
munity and culture, stating, “It grounds the whole day, Rt Oom.
that Chickasaw word and thinking about how it’s connected tc, our culpype e
Incidentally, being woken up by the 7:00 a.m. arrival time of the Wy .M‘
tweet is exactly why I, not being a morning person, silenceq e HSEU
notifications on my phone while living in Colorado for graduate schoo] Hm i
another interview, a slightly younger Chickasaw woman living mosvr.w ow
hours outside of the Chickasaw Nation’s jurisdiction in Tulsa explaineq Ty
she used the word of the day as a starting-off point for daily Chickasaw oy,
guage exercises in which she would work to put the word into larger Phrases
and sentences, adding the various inflections as needed.

mnnocg
s

m»ﬂ: g

iPod/iPad/iPhone App

In 2009, the Chickasaw Language Department introduced a free Hmzmzmmo
learning application (or app), Chickasaw Language Basic, for Apple’s iPod
and iPhone (and later iPad) platforms. The online Apple store descrip-
tion for the application provides this synopsis: “Chickasaw Language Basic
offers hundreds of Chickasaw words, phrases, songs, and videos. Learn the
Chickasaw language anytime, anywhere from actual Chickasaw speakers?”
This application provides examples of the Chickasaw language in a more

Be polite

Chickasaw Alphabet SR cenavel
Greeting Phrases 5 n_om,z your room.

Essential Words & Phrases > Come and eat.

Kid's Phrases 5 Don'targue!
Forming Sentences > wca.n fight!
Daily Phrases s Goto bed.

Figure 24 Screen Capture of Chickasaw Language App for iPad.
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L the Twitter WOTD account. Users select o topic
oll through lists of Chickasaw words and phrases.
Je to mnmo appear as single lexical items, the majority of the
ords e clauses that include both noun and verb
NEMO under the heading of “Kid’s Phrases?” users can see
. x b Samilhlha, “I am scared.” or Chokoshkomo aya
» which create the potential for communicating
pan® it mroz\mxmamm&oi that go beyond single lexemes. Fur.
the format of this application, all of the language sam-
und files in the voices of a number of Speakers

en ab

g m&:v_mm P

unity-
e to ﬁm&uﬁo_om
s of media also address growing demands for being able

s and concepts. Whereas older media, such

the 0 y being the mode of access to the Chickasaw

I jdditiont

¢, these for™ :
s 1 porary topics and conce
(o discuSS o d the topics of kinship terms, food, and commands,
.S&cwmm a section on technology that provides a variety of terms
the app 12 that help parents, for example, to tell their children in Chicka-
and ﬁ_%mw off the television (Holba® aapisa’ hilichi) or video game (holba’
gshwhnm allow language learners to refer to the very iPod (nannola’) that
“Mw servesasale
onmunity who did not have access to the Apple products the app required

(ramely iPods, iPhones, or iPads), the Chickasaw Language Department

arning tool. To accommodate members of the Chickasaw

Jster released a web page with the same interface that is usable from any

device that can access the Internet.

Chickasaw.TV Language Web Page

The most interactive of the new media domains utilized by the Chickasaw
Emsmm Department is the language section of the Chickasaw.TV web-
site. The site, launched in 2010, is described as “a high-definition, video-rich
MHHHA MH”»M %_M M.M@wmmgzm Mﬁ n.s:EBv _m.mmn% wb‘& continuing contri-
. :»BM%%SE@ It is also directly r.zw&‘ toa mmn@o.oow
iy, " M rom the home page of the site, nine subsections
nd news, government, cultural center, commerce,

Emo_.
Vand cyly
s E:mcmmﬂ arts and creativity, destinations, and people.
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The language section of the web portal primarily offers videos anq inter,

ich consist of two types: (1) documentary style shory filtmg ac.
clips that present information about Speakers, the h.wbmcwmm Umvm:_:ﬂ:
and language revitalization efforts; and (2) pedagogical videos ap q mmsm.
that focus on @ specific area of the language or learner group. For ey .

5 « Es_
the language page debuted a series called Ofi toklo, “two dogs;” which mmmﬁ”ﬁ

es
:<mmnmo:<amo&

tive games, Wh ang

two dogs, Konta, “Whistle,” and Hottok, “Ashes” B
dogs are dubbed with the voices of Chickasaw Speakers, who provide Sh
examples of dialog lasting around thirty seconds each. In the fourth insta].
ment of the weekly program, segment titled Nashoba, “Wolf? shows the
two dogs playing when one asserts that he is, in fact, a wolf. This Statement
leads the second dog to disagree with him and then ultimately play a trick o

him. The videos thus introduce new terminology in the context of dialogye:n

Excerpt 26

Spoken dialogue English subtitles Physical activity

Dog 1: Nashobasaya [ama wolf

Dog 2: Ki'yo, ofi’ No, dog

Dog 1: Nashobasoya lama wolf  Standing

Dog2: Ki'yo, ofi’ No, dog

Dog 1: Nashoba saya lama wolf

Dog 2: Ki'yo, ofi’ No, dog

Dog 1: Gets distracted by tennis ball
Dog 2: Nashobal Wolf!
Dog 1: Katiyakia? Where? looks back and forth frantically
Dog 2:  Nashobal! Wolfl Lays on ground, emulating

(laughing) laughing

It is significant that this information is presented in an online forum.
Among endangered language communities, websites are a popular resource
because they can be utilized for distributing everything from basic word
lsts to online dictionaries with several thousand lexical entries. They are
also fun, interactive, and able to constantly change to meet the needs of

users. In presenting an overview of the potential benefits that websites offer
to endangered language communities, William Poser (2002) suggests thats

alo ith i ; :
ng with informational and pedagogical purposes, websites can “instill
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pr omote use of the language, promote new
information about available resources” (227). Web-
ool : :

ovid o the potential to raise awareness about lan-

ide and P hav
i ) 2
" 008"  ew medi e outside of endangered language commu-

wit ; : o
both 1 of this information no longer relies on a visit to
ieva ot : ,
centet; OF classroom. Additionally, while websites

i jibraty” 4 eilize written Chickasaw, they also preserve, circulate,

ects of the language, as the following invitation on
te the ©  ckasaw. TV site suggests:

ncient, the Chickasaw language is very much alive today.
ots are & i
5 and lear’

Use thes iscover the multitude of educational opportunities the

1 Chickasaw words and phrases through easy

ipstrd j . offers, meet the Chickasaw elders and linguists who are

on's spoken word alive and explore a web app to further your
1

. t
e . aw language. Chinittakat chinchokmashkif*

the Chickas

ChickasaW Rosetta Stone

Iy 2017 the Chickasaw Nation launched the first of four Chickasaw
a1l £l
e s through the Rosetta Stone company. Throughout my time

lguage level
o Chickasaws about the language and the work being undertaken to

”_Msaﬂm if, requests for a Chickasaw Rosetta Stone were almost ubiquitous,
sdtheleadership within the Chickasaw Nation, especially Governor Anoa-
fubby, who no doubt also received this request on a more-than-frequent
bass were very supportive of its development. This newly launched software
savalable free online to all Chickasaw households. Rather than using the
wuelformat of the Rosetta Stone program, which uses the same photos and
uganization for each language, a designated team within the Chickasaw
HMMMMMM%BWE %&mw& the software. As a result, each module fea-
med in the Chickasaw Nation featuring five Chickasaw actors

o por :
. portray the family whom the lesson is centered around. These lessons

alure ey
eryday language such as that necessary to go grocery shopping or

fo &mn
Uss school
work.
i ,and were d

Wit oe ]
Nother speaking Chickasaw” (Hinson and Morgan 2017).

esigned to “show Chickasaws hanging out
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Critically, Indigenous and endangered language meg;
serve linguistic pedagogical purposes; they also provide importap .. "P
tion beyond the language curricula that is equally importan ; nt nformy,
ethnolinguistic community membership. Videos available op Q_., :&wsm::m
Nation'’s website, for example, provide firsthand accounts by mwmnn_ﬁor.nrmmmz

€18 of- 90:

2 ult lan
ers, and animated traditional stories from the community in Em_wmm leary,.
€ wﬁnmmm

W

language with English subtitles. The iPod app features video recorg;
the children’s language club performing for the Oklahoma Native >~ Em.m of
Youth Language Fair at the University of Oklahoma. Su e

2 do not Sim

lives as they relate to the language, interviews with new ad

£ ch media proyig,
users with examples of local ways of talking about the Chickasay 5 S
guage

m:mmnmow.ammonmwoczrmEomwwammsmmnmiammmﬁm_mnmﬂﬁ% _ms
c 4 i . a
revitalization efforts in the community. g

New Domains, New Directions

The Chickasaw language survey conducted by linguistic anthropologist Ivan
Ozbolt in 2013 and 2014 found that out of all of the methods available for
learning the language, including textbooks, classes, and the immersion pro-
gram, the Chickasaw WOTD emerged as the most commonly used, with
61.15 percent of respondents selecting it (2014, 106). Survey participants
were asked to identify all types of methods and materials they used or had
used. Print materials such as dictionaries and textbooks had the second
highest, with 58.08 percent, followed closely by classes offered for Chick-
asaw Nation employees. Other media, such as the iPhone/iPad app were
used by 35 percent of the respondents. Most responded that they used a
mix of print media, digital media, and various types of classes to _Sa.: the
language, which more than half of the respondents said they were doing to
at least some extent.

i i vitaliza-
Clearly, new media plays a critical role in Chickasaw language re
ge use and increases

T : i a
tion. First, it expands the domains of Chickasaw langut ricwilint

i to
its appeal to younger generations. Second, with the mmé_owamnw. i
e
guage media, Chickasaw citizens no longer need to be living witht

: rs %Sw
graphic boundaries of the Chickasaw Nation to hear fluent Speake
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anguage or to ﬂmm_ﬁ. e D.m_.ﬁmm and life histories. Video and
150 provide @ window into language revitalization actiyi.
¢ an important part of life within the Chickasay Nation,
pickasaW Janguage as experienced by Chickasaws in diaspora
go\&am:&osmr voiceless entries in a &naoapi to dig-

entations of the language and the social histories and

age]
tagt

. hert

ell o dings al

i which it 1S s :ous
n es of language transmission are thus transforming ethno-

. and the means by which that aspect of identity is negoti-
ide

the access provided by new media language resources serves

] tool for authenticating the ethnolinguistic identities of diasporic
itica

The use of new media explicitly aimed toward promoting lan-

%M:N ation also allows those formats to be recognized as indexical

. fis

quage o centralize d Chickasaw community life. In other words, the use
en ; o :

%M K. signals that the user is a participant in language revitaliza-
es ;

of fipts—cien when in diaspora. Language media, then, are a means of

tion €

maintaining cO :

. outside of the tribal jurisdiction. Furthermore, the Chickasaw Lan-

nnection to local linguistic norms and ideologies for those
living
quage U%»aamnmm ongoing engagement with media indexes linguistic
vitality and can be iconic for their creators and audiences. In other words,
such media link the Chickasaw language to state-of-the-art technologies
and mediums rather than an inapplicable past. Likewise, these emergent
genres and forms are often imbued with the kind of symbolic capital that
ofher Indigenous forms are not, making them especially powerful for the
creulation of community ideologies regarding language endangerment and
wvitalization. In other words, new media encapsulates the changing formats,
mediums, topics, and users of the Chickasaw language and provides the
financial and social backing for language revitalization. With access to such
media, learners at various levels can interact with the language and index
thir affiliation with the Chickasaw community through the symbolism of
”Mmﬂ:m“_? Mi.r Or.,n.rmmwi language new media is a means through Srwn.:
i, :&MM M&m%o:n Ov._nwm.;mim are linked to centralized membership
i a&mow Hmsmzwmm revitalization participation. ,
_msmammm A o technology being the mode of access to the Ovpowmmwi
> these forms of media also address growing demands for being
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Table 4 New Chickasaw Language Acronyms

Acronym Full Phrase English Parse Englich
1
AYM ayali makila I've got to g0 OM . >Qo=§
CECT Chinchokmataa? Are you good? Iwo
CHL Ch_i_holloli Tlove you i
GEL Chipisalacho_o I'll see you later OCQS
FLC Falamalatch_o I'll return BRB R
OLL Ollalili I'm chE:w LOL
SMS Shooli micha sh_o_’ka Hugs and Kisses H&K
NIK Nanta ishkatihmitaa? What are you doing? WUD/Wyp

able to discuss contemporary topics and concepts. The use of Chickasay
in text messages, online, and in various chat programs also led to the cre-
ation of Chickasaw acronyms that were equivalent to frequently used English
acronyms.

These emerging practices, fostered through state-of-the-art technol-
ogy; break the assumed limitation of Indigenous languages to an idealized,
authentic past. They thereby bring Chickasaw language, as well as Chickasaw
identity, into “unexpected places” (Deloria 2004). In extending Philip Delo-
ria’s (2011) discussion of mainstream expectations that American Indians
remain in a stereotyped past, scholars have shown that many domains of
Indigenous language use are seen at best to be unexpected and at worst tobe
culturally and linguistically inauthentic (Webster and Peterson 2o11; Meek
2011; Debenport 2011; Leonard 2011). From Navajo in contemporary film
(Peterson 2011) to Tiwa in a soap opera script written by students (Deben-
port 2011), Indigenous languages break through, or leak past, the ideological
stability placed upon them. Language revitalization is often a vehicle for

these ruptures even as it is subject to them, as Wesley Leonard (2011) shows
in his discussion of how myaamia language revitalization efforts nrm:%m“
the language’s classification as “extinct” rather than dormant. The new media

dir ks
produced by the Chickasaw Nation Language Department similarly brea
6. Tt brings the

ideological expectations for Indians and for our language :
uagé

Chickasaw language into contemporary mediums and carries the lang
and revitalization efforts, outside of expected tribal jurisdictions.

ndige™® jsm, tribal
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dangered language activism is inherently an engagement
sovereignty, and the long-standing and ongoing
¢ two. Where colonial strategies actively worked to sever

m our linguistic and cultural practices, Chickasaw language
’ s work to reweave those practices throughout the commu-
b nd far, again. Leanne Simpson (2011) centers the connec-
£nous mo:mnm_ sovereignty and linguistic sovereignty in

en Hbmpm T .
e reconciliation between the Canadian state and

of discussions of

ontext g
the¢ arguing that

[ndigenous peoples:

mellstion 1o be meaningful to Indigenous Peoples and for it to be a

for reco!

decolonizing force,

e cultural generation and political resurgence. It must support
e

it must be interpreted broadly. To me, reconciliation must

ndigenous nations in regenerating our languages, our oral cultures, our tra-

ditions of governance and everything else residential schools attacked and

attempted to obliterate. (22)

Language revitalization programs are contemporary pieces of larger nar-
ratives of language survivance, where Indigenous communities have resisted
the violence of hegemonic colonial governments and their languages. Lan-
guage revitalization is then, not surprisingly, a manifestation of tribal sover-
éignty directly connected to the political, cultural, and economic sovereignty
ofIndigenous nations,

osism on her research with the Seminole Nation of Florida, Jessica
MMMMMMMMM& 0.8858 .ﬁrm mn.Oboan double bind of .>Bmaows Indians,
0 HM:QSNS Indian ﬁ.:‘omm can undertake gaming oa.v\ because of
sga._ms%mﬁ? and yet gaming wealth threatens :w ::QQ.B:.E that <wi
e g, . wwv‘ F.o."rﬂ words, federally recognized >Bmz.nm5 Indian

O participate in various economic mam:mmlwﬁcnﬁm&\ the

gamip, in A
by $industry _becayse of their status as politically independent entities;
Wever, the Wealt

Tesigt, h gained in those economic ventures creates non-Indian
e to conyj

Nued recognition of their sovereign status. This is largely




