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Preface

II
LC-USF¡:-0011,72-M4 is a picture, one that is a part of a Library of

Congress exhibition, The African-American Odyssey: A Quest fot Full Citi-

zenship. The photo, taken in 1938, depicts a segregated railroad facility in

Manchester, Georgia. Four African American men wait outside of what is

probably the railroad employment office. Two sit on the steps outside a door

that reads ..colored søaiting Room," while the orher two----clad in overalls-
stand to their right. The men donned in overalls are smoking cigarettes in

front of a restroom with the words "Colored Men" written across the door.

I am drawn to this picture for several reasons-some that are purely

scholastic, others that are outright personal. In many ways, the picture rep-

resents the traditional history of American race relations, cast in black and

white, depicting racial exclusion in social accommodations and occuPation.

Like the picture, the traditional historiography of race in America Presents

black men as the central characters in a history of exclusion. That histori-

ography casts the exclusion of African Americans from the rights and privi-

leges of citizenship as part of the burgeoning industrialization taking place

within the United States. The disciplinary machines of the modern academy

historically have recycled that historiography. Indeed, we may presume

without error that this picture appeals to a certain sociological rendering of

African American racial formations. In this picture are the images that have

become the emblem of the sociology of race relations, images suggesting the

intersections of povert¡ race, and economic discrimination. For canonical

sociologists, that exclusion would eventually be resolved by the very po-

Iitical economy that initiated it, and African Americans would gradually be

assimilated into the American political and economic spheres.

This sociological imagining of the picture coheres with the ofûcial memory

of the American nation-state, as the photograph is housed in one of the govern-

ment's main bureaucratic archives. The introduction to the exhibition reads,

The major presentation in the Jefferson Building, The African-American

Odyssey: A Quest for Full Citizenshþ, explores black America's quest

for equality from the early national period through the twentieth century.

The Library's materials . . . tell the story of the African-American experi-

ence through nine chronological periods that document the courage and
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determination of blacks, Iaced with adverse circumstances, who overcame

immense odds to fully participate in all aspects of American society.l

The archive solemnizes the image according to the same motivations that

lead sociologists to approach racial discrimination-to mark the iniustices

of racial exclusion and to promote the state's ability to assimilate that which

it formerly rejected. Like the introduction to the exhibit, canonical soci-

ology has historically organized the meaning of African American history

in terms of the nomenclature of liberal capital-"equalit¡ full citizenship,

full participation," the rewards subdued after "immense odds" have been

"overcome." But what is the normative infrastructure of that language and

its practices?

The picture itself suggests answers to this question. Behind the men clad

in overalls-in the background-is a white woman. One can imagine that

the words "Colored Men" not only identify the gender and racial speci-

ficities of the bathroom, but they announce an in'r'isible line that seParates

her from the four African American men. The picture dramatizes what has

become an established insight-that is, the ways in which a discourse of
sexuality was inscribed into racial exclusion. As several authors have noted,

racial segregation ostensibly worked to ensure the sexual purity of white

women and the sexual mobility of white men. Assigning racial segregation

the task of protecting gender and sexual norms, of course, made miscegena-

tion one of segregation's signal anxieties. The danger of using this image to

think about the intersections of race and sexuality is that miscegenation has

often been interpreted separately from other transgressive sexual formations

obtained in the context of racial exclusion. How might we see this picture

in relation to other racial subjects? In other words, how do we speak of the

picture as part of a dialogical and polymorphous network of perversions

that contradicted notions of decency and American citizenship?

I am pulled to this picture for reasons that straddle distinctions between

the epistemological and the personal. I know this railroad station. It is a ten-

minute walk from the house I grew up in. I know as well that there are sub-

jects missing who should be accounted for-the transgendered man who wore

Levi's and a baseball cap and chewed tobacco; the men with long permed hair

who tickled piano keys; the sissies and bulldaggers who taught the neighbor-

hood children to say their speeches on Easter Sunday morning. Is there a way

in which their emergence can be located within the social formations that the

picture represents? And might their presence cause us to reconsider political

economy and racial formation as they are normally pursued?

I offer this bit of personal detail not for purposes of autobiograph¡ but

to demonstrate the ways in which epistemology is encountered personally.

PREFACT::

I come to this picture awâfe of the epistemological and official renderings

of racial exclusion and the need to hold those renderings under inspection. I
am principally interested in what the sociological and national depictions of

that history leave our. My inspection is informed by a single assumption-

that epistemology is an economy of information privileged and information

excluded, and that subject formations arise out of this economy. I also know

that canonical and national formations rarely disclose what they have re-

jected. Such disclosures require alternatives to those formations, alternatives

expressed in those sites excluded from the so-called rigors and official im-

peratives of canons and archives. As the picture symbolizes the sociological

and national depictions of racial exclusion, my personal encounter with it
also symbolizes an epistemological engagement with what those depictions

leave out.
This book tells a story of canonical sociology's regulation of people like

the transgendered man, the siss¡ and the bulldagger as Part of its general

regulation of African American culture. This book places that story within

orher stories-the narrative of capital's emergence and development, the his-

tories of marxism and revolutionary nationalism, and the novels that depict

the gendered and sexual idiosyncrasies of African American culture. In turn'

this book tries to present another story----one in which the people that pre-

sumably evince the dysfunctions of capitalism are revised as sites that possi-

bly critique state, capital, and social science. In this book, I wish to connect

American cultural studies to questions from sociology, queer studies, post-

colonial studies, African American studies, and ethnic studies. I do so for

two reasons. I want to suggest that contrary to canonical claims, intellectual

inquiry is always shaped out of heterogeneit¡ never neatly contained within

rhe presumed homogeneous boundaries of a discipline. I would also like

to point to the productive nature of that heterogeneity-that is, its ability

to inspire new horizons for thought and action. I do not mean to establish

some intellectual or political protocol with this book. I merely wish to offer

a work whose insights and failures might incite other ways to be.

This book began in the restlessness of graduate school, and because of the

support and intelligence of friends, colleagues, and teachers' I can now put

this project to rest. I want to thank Ivan Evans, Harvey Goldman, Gershon

Shafir, and Jonathan Holloway for their support as committee members. I

thank my friends in sociology-Joann Ball, Doug Hartmann, Jeanne Powers,

Jennifer Jordan, Jonathan Markovitz, and Beth Jennings-for knowing what

I meant when I uttered our discipline's name. I thank AIex Halkias for being

there when I first conceived of this project and for encouraging me with

mentorship that was always gentle. I thank Susan Fitzpatrick for her interest
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in my work and her patience as an interlocutor. I thank Chanta Haywood
for lovingly prodding me ro keep writing. I thank Flassan Dhouti, John
Berteaux, Jerry "Rafiki" Jenkins, Ann DuCille, Andrew Zimmerman, Janet
Roberts, and Diane Bartlow for their generosity as readers. I thank Ruby,s
Reading Group (Ruby Tapia, Chandan Redd¡ Victor Viesca, Maurice Srevens,
Danny'Widener, Gayatri Gopinath, Victor Bascara, and Kyungwon Grace
Hong) for their rigor and their vision for contemporary scholarship in race,
gender, sexuality, and political economy. My project is all the better because
of the brilliance of their insights and the steadfasmess of their rigor. It's been
a few years since we were graduate students, but in many ways I still write
for them. I thank Avery Gordon for spending time with me and helping me to
think of ways to turn a dissertation into a book. I thank Judith Halberstam
for clarification and for encouraging me to think of queer studies as a site
of intervention. I thank Stephanie smallwood for consrant encouragement
and conversation and for insisting that I keep African American studies
on my mind. I thank Kulvinder Arora, Kara Keeling, Jodi Melamed, and
cynthia Tolentino for their enthusiasm and insight as listeners and readers.
I thank chandan Reddy for brilliance and friendship unparalleled, for mak-
ing this project and my life all rhe sweerer. Finall¡ I thank George Lipsitz
and Lisa Lowe for being the best mentors I could ever have: George-for
abiding mentorship and for showing me that the creation of an alternative
university is accomplished through work rather than personality; Lisa-for
quietly and unconsciously insisting that our work live up to the difficulty
and complexity of the formarions that we address. I thank rhem for teaching
me-as they did countless orhers-to see the complex and the difficult as my
project's task, rather than its obstruction, and to regard the state of emer-
gency as the moment of emergence. To them, I am forever grateful.

Since arriving at Minnesota, I have been fortunate to work in an envi-
ronment that is both stimulating and democratic. My colleagues Jennifer
Pierce, David Noble, and Jean O'Brien, especiall¡ have made the Depart-
ment of American Studies a welcoming place, going out of their way to make
sure that a newcomer felt like an agent. In addition to the Department of
American Studies, I have been deeply moved, informed, and inspired by col-
leagues outside of that department: Ananya Chatterjea, Anna Clark, Maria
Damon, Qadri Ismail, Leola Johnson, Hiromi Mizuno, Gwendolyn pough,
Paula Rabinowitz (and the students in her seminar "Girls Read Marx,,), and
Michelle \7right. My friend Richard Morrison has been an arrentive and un-
obtrusive editor. This text is all the better because of his talents and expertise,
and because of the craftsmanship of the universiry of Minnesota press staff.
These are the people who labored with me, and to them I owe my all.

lntroduction
Queer of Color Critique, Historical Materialism,
and Canonical Sociology

I

I
I n Marlon Riggs's Tongues lJntied, a black drag-queen prostitute sashays

along a waterfront. She has decked herself in a faux leather bomber and a

white tiger-striped dress that stops just below her knees. Her face is heavy

with foundation as she ponders into the distance. She holds a cigarette be¡ween

fingers studded with cheap press-on nails, dragging on it with lips painted red.

A poem by Essex Hemphill and a ballad by Nina Simone drum in the back-

ground. It is difficult to discern whether she is melancholic about her life or

simply satisfied. This uncertaint¡ this hint of pleasure and alrightness, flies

in the face of those who say that her life is nothing more than a tangle of
pathologies and misfortunes. In the pleasure of her existence lies a critique

of commonplace interpretations of her life. Doubtless, she knows that her

living is not easy. But that's a long way from reducing the components of
her identity to the conditions of her labor. Conceding to the meanness of
life, probably for her, is a far cry from assuming that her gender and sexual

difference are the reason for her poverty and that who she is attests to the

absence of agency.

This scene captures the defining elements of this book. In the film, the

drag-queen prostitute is a fixture of urban capitalism. Figures like her, ones

that allegedly represent the socially disorganizing effects of capital, play a

powerful part in past and contemPorary interpretations of political economy.

In those narratives, she stands for a larger black culture as it has engaged

various economic and social formations. That engagement has borne a range

of alienations, each estrangement securing another: her racial difference is

inseparable from her sexual incongruiry her gender eccentriciry and her class

marginality. Moreover, the country of her birth will call out to "the American

people" and never mean her or others like her. She is multiply determined,

regulated, and excluded by differences ofrace, class, sexualiry and gender. As

drag-queen prostitute, she embodies the intersections of formations thought

to be discrete and transpareît, a confusion of that which distinguishes the

heterosexual (i.e., "prostitute") from the homosexual (i.e., "drag queen")-

She is disciplined by those within and outside African American communities,

I
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reviled by leftist-radicals, conservatives, heterosexuals, and mainstream queers
alike, erased by those who wish ro present or make African American culture
the embodiment of all that she is not-respectability, domesticity, heterosexu-
aliry normativiry nationaliry universality, andprogress. But her estrangemenrs
are not hers to own. They are, in fact, the general estrangements of African
American culture. In its disrance from the ideals upheld by epistemology, rra-
tionalisms, and capital, that culture activares forms of critique.

The scene, thus, represents the social heterogeneity that characterizes Af-
rican American culrure. To make sense of that culture as the site of gender
and sexual formations that have historically deviated from national ideals, we
must situate that culture within the genealogy of liberal capitalist economic
and social formations. That genealogy caÍ, in turn, help us perceive how the
ncialízed gender and sexual diversity pertaining to African American cultural
formations is part of the secular trends of capitalist modes of production.
These are trends that manifest themselves globall¡ linking terrains separared
by time and space.

0ueer of Color and the Critique of liberal Capitalism
The preceding paragraphs suggest that African American culture indexes a
social heterogeneity that oversteps the boundaries of gender propriety and
sexual normativity. That social heterogeneity also indexes formations that
are seemingly outside the spatial and temporal bounds of African American
culture. These arguments oblige us to ask what mode of analysis would be
appropriate for interpreting the drag-queen prostiture as an image that alle-
gorizes and symbolizes thar social heterogeneiry a heterogeneity that associ-
ates African American culture with gender and sexual variation and critically
locates that culture within the genealogy of the 

'west. 
To assemble such a

mode of interpretation, r'e may begin with the nascent and emergent forma-
tion known as queer of color analysis.l

In "Home, Houses, Nonidentity: 'Paris Is Burning,,,' Chandan Reddy
discusses the expulsion of queers of color from literal homes and from the
privileges bestowed by the nation as "home." Reddy's essay begins with the
silences that both marxism and liberal pluralism share, silences about the in-
tersections ofgender, sexual, and racial exclusions. Reddy states,

Unaccounted for within both Marxist and liberal pluralist discussions
of the home and the nation, queers of color as people of color . . . take
up the critical task of both remembering and rejecting the model of the
"home" offered in the United States in rwo ways: first, by artending ro
the ways in which it was deÊned over and against people of color, and
second, by expanding the locations and moments of that critique of the

t¡¡tnooucttoll :: 3

home to interrogate processes of group formation and self-formation from

the experience of being expelled from their own dwellings and families for

not conforming to the dictation of and demand for uniform gendered and

sexual types.2

By identifying the nation as the domain determined by racial difference and

gender and sexual conformit¡ Reddy suggests that the decisive intervention

of queer of color analysis is that racist Practice articulates itself generally as

gender and sexual regulation, and that gender and sexual differences varie-

gate racial formations. This articulation, moreover' accounts for the social

formations that compose liberal capitalism.

In doing so, queer of color critique approaches culture as one site that

compels identifications with and antagonisms to the normative ideals promot-

ed by state and capital. For Redd¡ national culture constitutes itself against

subjects of color. Alternativel¡ culture produces houses peopled by queers of

color, subjects who have been expelled from home. These subjects in turn

"collectively remember home as a site of contradictory demands and condi-

tions."3 As it fosters both identifications and antagonisms, culture becomes

a site of material struggle. As the site of identification, culture becomes the

terrain in which formations seemingly antagonistic to liberalism, like marx-

ism and revolutionary nationalism, converge with liberal ideology, precisely

through their identification with gender and sexual norms and ideals. Queer

of color analysis must examine how culture as a site of identification produces

such odd bedfellows and how it-as the location of antagonisms-fosters

unimagined alliances.

As an epistemological inrervention, queer of color analysis denotes an

interest in materialiry but refuses ideologies of transparency and reflection,

ideologies that have helped to constitute marxism, revolutionary national-

ism, and liberal pluralism. Marxism and revolutionary nationalism, respec-

tivêl¡ have often figured nation and property as the transparent outcome

of class and racial exclusions. Relatedl¡ liberal pluralism has traditionally

constructed the home as the obvious site of accommodation and confirma-

tion. Queer of color analysis, on the other hand, eschews the transparency

of all these formulations and opts instead for an understanding of nation

and capital as the outcome of manifold intersections that contradict the

idea of the liberal nation-state and capital as sites of resolution, perfection,

progress, and confirmation. Indeed, liberal capitalist ideology works to sup-

press the diverse components of state and capitalist formations. To the ex-

tent that marxism and revolutionary nationalism disavow race, gender, and

sexuality's mutually formative role in political and economic relations is the

extent to which liberal ideology caPtivates revolutionary nationalism and
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marxism. To umes that liberal ideology
occludes the er, sexualiry and class in
forming socia of transparency as forma-

idea that racial and narional formations are obviously disconnected. As an
intervention into queer of color analysis, this text attempts to locate African
American racial formations alongside other racial formations and within
epistemological procedures believed to be unrelated or tangential to African
American culture.

To Disidentify with Historical Materialism
By relating queer of color subjects and practices ro marxism and liberal

gy as women of color theorists have historically theorized intersections as the
basis of social formations. Queer of color analysis extends women of color
feminism by investigating how intersecting racial, gender, and sexual prac-
tices antagonize andlor conspire with the normative investments of nation-
states and capital.

As queer of color analysis claims an interest in social formations, it lo-
cates itself within the mode of critique known as historical materialism.s Since
historical materialism has traditionally privileged class over other social rela-
tions, queer of color critique cannot take it up without revision, must not
employ it without disidentification. If to disidentify means to ..[recycle] and
[rethink] encoded meaning" and ..to use the code [of the majority] as ra.\M
material for representing a disempowered politics of positionality that has
been rendered unthinkable by the dominanr cuhure,"6 then disidentification

lntnoouctlon::5

resembles Louis Althusser's rereading of historical materialism. Queer of

color analysis disidentifies with historical materialism to rethinþ its catego-

ries and how they might conceal the materiality of race, gender, and sexu-

ality. In this instance, to disidentify in no way means to discard'

Addressing the silences within Marx's writings that enable rather than

disturb bourgeois ideolog¡ silences produced by Marx's failure to theorize

received abstractions like "division of labor, money, value, etc.," Althusser

writes in Reading Ca7ital,

This silence is only "heard" at one precise point, just where it goes un-

perceived: when Marx speaks of the initial abstractions on which the work

of transformation is performed. vhat are these initial abstractions? By

what right does Marx accept in these initial abstractions the categories

from which Smith and Ricardo started, thus suggesting that he thinks in

continuity with their object, and that therefore there is nc break in object

between them and him? These two questions are really only one single

question, precisely the question Marx does not answer, simply because he

does not pose it. Here is the site of his silence, and this site' being empry

threarens to be occupied by the "natural" discourse of ideology, in particu-

Iar, of empiricism. . . . An ideology may gather naturally in the hollow left

by this silence, the ideology of a relation of real correspondence between

the real and its intuition and representation, and the presence of an "ab-

straction" which operates on this real in order to disengage from it these

"abstract general relations," i.e., an empiricist ideology of abstraction'7

As empiricism grants authority to representation, empiricism functions he-

gemonicall¡ making representations seem natural and objective. To assume

that categories conform to reality is to think with, instead of against, hege-

mony. As he uncritically appropriated the conceptions of political economy

formulated by bourgeois economisrs, Marx abetted liberal ideology. He

identified with that ideology instead of disidentifying with it. Disidentifying

with historical materialism means determining the silences and ideologies

that reside within critical terrains, silences and ideologies that equate rePre-

senrations with reality. Queer of color analysis, therefore, extends Althusser's

observations by accounting for the ways in which Marx's critique of capital-

ist property relations is haunted by silences that make racial, gender, and

sexual ideologies and discourses commensurate with reality and suitable for

universal ideals.

An ideology has gathered in the silences pertaining to the intersections

of race, gender, sexualit¡ and class. '$le may locate that silence within one
..tendency,, of marxism. writing about that tendency as part of marxism's

critique of 'Western civilization, Raymond \lilliams states, "'Civilization'had
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produced not only wealth,-order, and refinement, but as part of the same
process poverry disorder, degradation. It was attacked for its ,artifrciality,_
its glaring contrasts with a 'natural' or 'human' order.,,8 As it kept silent
about sexuality and gender, historical marerialism, along with hbåral ide-
olog¡ took normative heterosexuality as the emblem of order, nature, and
universalit¡ making that which deviated from hereropatriarchal idears the
sign of disorder. In doing so, marxism thought in continuity with bourgeois
definitions of "civilization." Moreover, rhe distinction between civilization
as progress versus civilization as disorder obtained meaning along the axes
of race, gender, sexualit¡ and class. Hence, the distinctior, ¡.*a* norma_
tive heterosexuality (as the evidence ofprogress and deveropment) and non-
normative gender and sexual practices and identities (as the woeful signs of
social lag and dysfunction) has emerged historically from the field of racial-
ized discourse. Put plainl¡ raciarizationhas helped to articulare heteropatri-
archy as universal.

Marx universalized heteropatriarchy as he theorized property ownership.
In Tbe German ldeology, he bases the origins of property ow.rership within
the tribe, stating,

The 6rst form of ownership is tribal . . . ownership. . . . The division of
labor is at the stage stilr very erementary and is confined to a further exten-
sion of the natural division of labour existing in the family. The social
structure is, therefore, limited to an extension of the family; patriarchal
family chieftains, beÌow them the members of the tribe, finally slaves.r

For Marx, tribal ownership presumed a naturar division of labor symborized
by the heterosexual and patriarchal family. This definition of the ..tribe,, 

as
a signifier of natural divisions cohered with the use of that category in the
nineteenth cenrury. "Tribe" described a ..loose 

family o, collecti-on headed
not by a 'king' but by a 'chief' and denoted a cotnmon essence associated
with the premodern."ro "Tribe" was a racialized category emerging out of
the history of colonial expansion from the seventeenth to the nineteerrrh ...rrrr-
ries. Tribes marked racial difference, securing and transmitting that difference
from one person to the next through heteropatriarchal exchange and repro-
duction. As a racial category, "tribe" illusrrares the ways in which racial
discourses recruited gender and sexual difference to establish racial identity
and essence.

In addition, Marx characterized communal essence and identity as a found-
ing prerequisite for property relations. As he states,

The spontaneously evolved tribal communiry or, if you will, the herd_the
common ties of blood, language, custom, etc._is the first precondition of

ll'¡tR0OUCtl0t'¡ :: 7

the appropriation of the obiective conditions of life, and of the activiry

which gives material expression to, or obiectifies it (activity as herdsmen,

hunters, agriculturalists, etc.)-11

The property relations presumed within tribal communities suggested a

racialized essence garnered through heterosexual and patriarchal familial

arrangements. Another way of wording this would be to say that Marx

imagined social relations and agency-of as he says, "appropriation" and

"activity"- through heteropatriarchy and racial difference simultaneously.

Explicating this assumption about social relations and agency' Marx argues

ínThe German ldeology, man, who "daily [remakes his] life . . . enters into

historical development" by "[making] other men" and "[propagating] their

kind."12 Even earlier, ín the Economic and Philosophic Manuscripts, Marx

stated, .,This direct, natural, and necessary relation of person to person is

the relation of man to tuornan. In this natural species relationship, man's

relation to nature is immediately his relation to man, just as his relation to

man is his relation to nature-his own natural destination'"13 For Marx,

heteropatriarchy was the racialized essence of Man and the standard of so-

ciality and ageîcy.

If a racíally secured and dependent heteropatriarchy underlies Marx's ori-

gin narrative of social relations and historical agenc¡ then capitalist proPerty

relations represent the ultimate obstacle to heteropatriarchal practice and

being. In disrupting heteropatriarch¡ capital disrupted man's fundamental

essence. Locating this disruption within the emergence of the commodiry

form, Marx argues that

[p]roduction does not simply produce man as a commodity, the human

commodity, man in the role of commodity; it produces him in keeping with

this role as a mentally and physically dehumanized being'-Immoraliry

deformiry and dulling of the workers and the capitalists.-Its product is

the self-conscious anð self-acting commodity . . . the human commodity'

Great advance of Ricardo, Mill, etc., on Smith and Say, to declare the exis-

tence of the human being-the greater or lesser human productivity of the

commodity-t o be indifferen¡! and even h armful't+

The commodity disrupts the moral paramerers of subiectivity and agency. As

Marx states, the commodification produces man as a "mentally and physi-

cally dehumanized being," deforming agency and distorting subiectivity.ls

For Marx, the symbol of that dehumanization could be found in none

other than the prostitute. He writes,

prostitution is only a sþecifrc expression oÍthe general prostitution of

the laborer, and since it is a relationship in which falls not the prostitute
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alone, but also the one who'prostitutes-and the latter,s abomination is

er this head. . . . In the ap-
communal lust is expressed

himself.l6

INTRODUCTION::

population-living off prostitution'; on the streets and in 'temples raised by

English materialism to their gods . . . male guests come to exchange their gold

for debauchery.'"22 Reports of out-of-wedlock births, prenuptial pregnancy'

early marriage, masturbation, sexually active youth' and so forth arose dur-

ing this period and were for the British middle class evidence of a peaking

sexual chaos. In doing so, they conflated the reality of changing gender and

sexual relations with the representation of the prostitute and the working

class as pathologically sexual. As middle-class witnesses to industrialization

understood their own families to be sufficiently anchored against the moral

disruptions of capital, they regarded the working class as "rootless and un-

controlled-a sort of social correlative to unrestrained id."23 Corroborating

presumptions about industrial capital's encouragement of libertinism, Fred-

erick Engels argued, " [N]ext to the enioyment of intoxicating liquors, one of

the principal faults of the English working-men is sexual license."24 Marx's

use of the prostitute as the apocalyptic symbol of capital's emergence points

to his affinity with bourgeois discourses of the day' Both bourgeois ideo-

logues and their radical opponents took the prostitute as the sign for the

gendered and sexual chaos that commodification was bound to unleash-

More to the point, pundits understood this gender and sexual chaos to

be an explicitly racial phenomenon. Indeed, in nineteenth-century Britain,

the prostitute was.a racial metaphor for the gender and sexual confusions

unleashed by capital, disruptions that destabilized heteropatriarchal confor-

miry and authority.zs In fact, nineteenth-century iconography used the image

of Sarah Bartmann, popularly known as the Hottentot Venus, who was ex-

hibited in freak shows throughout London, to link the figure of the prosti-

tute to the alleged sexual savagery of black women and to install nonwhite

sexuality as the axis upon which various notions of womanhood turned.26

As industrial capital developed and provided working-class white women

with limited income and mobiliry the prostitute became the racialized figure

that could enunciate anxieties about such changes. Conflating the prostitute

with the British working class inspired racial mythologies about the sup-

posedly abnormal repioductive capacities and outcomes of that class- One

tale suggested that the bodies of British working-class women could produce

races heretofore unforeseen. One magistrate warned that if "empty casks

were placed along the streets of 'S7hitechapel," it would help spawn species

of tub men who would wreak havoc on communities in Britain' creating the

conditions by which "savages [would live] in the midst of civilization."2T

The universalization of heteropatriarchy produces the prostitute as the

other of heteropatriarchal ideals, an other that is simultaneously the ef-

fect of racial,gender, sexual, and class discourses, an other that names the
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social upheavals of capital'as racialized. disruptions. unmarried and sexu-
ally mobile, the prostitute was eccenrric to the gendered and sexual ideals
of normative (i.e., patriarchal) heterosexuality. That eccentricity denoted
the pathologies, disorders, and degradations of an emerging civilization.
Rather than embodying heteropatriarchal ideals, ,h. prortit.rt. was a figure
of nonheteronormativit¡ excluded from the presumed security of hetero-
patriarchal boundaries.

As such, she and others like her were the targets of both liberal and revoru-
tionary regulations. Those regulations derived their motives from the fact that
both bourgeois and revolutionary practices were conceived through heteropa-
triarchy. '$Øe 

may imagine Marx asking, "FIow could she-the pÀstitute-be
entrusted with the revolurionary transformation of society?'; Likewise, we
could imagine the bourgeoisie declaring, "Never could whores rationally
administer a liberal sociery." Historical materialism and bourgeois ideology
shared the tendency to read modern civilization as the racialized scene of
heteronormative disruption. Marx fell into that ideology as he conflated the
dominant representation of the prostitute with the social upheavals wrought
by capital. Put differentl¡ he equated the hegemonic discourse about the
prostiture, a discourse that cast her as the symbol of immoralit¡ vice, and
corruption, with the reality of a burgeoning capitarist economy. Taking the
prostitute to be the obvious and transparent sign of capital, at what point
could Marx approach the prostitute and her alleged pathologies as discur-
sive questions, rather than as the real and objective outcomes of capitalist
social relations? At what point might he then consider the prostitrrì. 

"rrdothers like her to be porenrial sites from which to critique capital?
Naturalizing heteropatriarchy by posing capital as the social threat to

heteropatriarchal relations meant that both liberal reform and proletarian
revolution sought ro recover heteropatriarchal integriry from the ravages of
industrialization. Basing the fundamental conditions of history upon hetero-
sexual reproduction and designating capital as the disruption of heterosexual
normativity did more than designate the subject of modern society as hetero-
normative. It made rhe heteronormative subject the goal of liberal and radi-
cal practices. under such a definition of histor¡ political economy became an
arena where heteronormative legitimation was the prize. universalizing het-
eropatriarchy and consrructing a racialized other that required heteropìtriar-
chal regulation was not the peculiar distinction of, or affinity b.t*...r, M"."
and his bourgeois contemporaries. on the contrar¡ the racialized investmenr
in heteropatriarchy bequeathed itserf to liberal and revolutionary projects, to
bourgeois and revolutionary nationalisms arike. eueer of colo, 

"rr"lyri, 
*,rr,

disidentify with historical materialism so as nor to exrend this legacy.

l¡¡lnoouctlot'l '' 11

The Multiplications of Surplus: U.S. Racial Formations,

l{onheteronormativity, and the 0verdeterminat¡0n of Political Economy

Queer of color analysis can build on the idea that capital produces emer-

gent social formations that exceed the racialized boundaries of gender and

sexual ideals, can help explain the emergence of subjects like the drag-queen

prostitute. At the same time, queer of color critique can and must challenge

the idea that those social formations represent the pathologies of modern

society. In other words, queer of color work can retain historical material-

ism's interest in social formations without obliging the silences of historical

materialism.
capital is a formation constituted by discourses of race, gender, and

sexualiry discourses that implicate nonheteronormative formations like the

prostitute. In addition, capitalist political economies have been scenes for

the universalization and, hence, the normalization of sexuality. But those

economies have also been the arenas for the disruption of normativity. If we

are to be sensitive to the role that those normalizations and disruptions have

played within liberal capitalism, we can only take up

by integrating the critique of normative regimes with

cal economy. In doing so' we must clarify the ways in

of liberal capitalism implies this contradiction-that is, the normalization of

heteropatriarchy on the one hand, and the emergence of eroticized and gen-

dered racial formations that dispute heteropatriarchy's universality on the

other. Understanding the drag-queen prostitute means that we must locate

her within a national culture that disavows the configuration of her own

racial, gender, class, and sexual particularity and a mode of production that

fosters her own formation.
\Øhile Marx, like his liberal antagonisrs, was seduced by the universaliza-

tion of heteropatriarchy, he can also help us locate procedures of universali-

zation within state formations. As he writes in "On the Jewish Question,"

[The state] is conscious of being a political state and it manifests its uni-

versality only in opposition to these elements [private property' education,

occupation, and so forthl. Hegel, therefore, defines the relation of the

political state quite correctly when he says: "In order for the state to come

in to existence as the self-knowing ethical actuality of spirit, it is essential

that it should be distinct from the forms of authoriry and of faith. But this

distinction emerges only in so far as divisions occur within the ecclesiasti-

cal sphere itself. It is only in this way that the state, above the particular

churches, has attained ro rhe universaliry of thought-its formal principle-

and is bringing this universality into existence."28
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For Marx, the state establishes its universality in opposition to the particulari-
ties of education, properry, religion, and occupation. For our own purposes,
we may add that this universality exists in opposition to racial, gender, class,
and sexual particularities as well. As heteropatriarchy was universalized, it
helped to constitute the state and the cirizen's universality. Lisa Lowe,s argu-
ments about the abstract citizen's relationship to particularity and difference
prove instructive here. She writes,

[The] abstraction of the citizen is always in distinction to the particularity
of man's material condition. In this context, for Marx, ..political 

eman_
cipation" of the citizen is the process of relegating to the domain of the
private all "nonpolitical" particulars ofreligion, social rank, educarion,
occupation, and so on in exchange for representation on the political
terrain of the state where "man is the imaginary member of an imaginary
sovereignry divested ofhis real, individual life, and infused with an unreal
universality. "zr

The universality of the citizen exists in opposition to rhe intersecting particu-
larities that account for material existence, particularities of race, gender,
class, and sexuality. As a category of universalit¡ normative heteropatri-
archy or heteronormativity exists in opposition to the particularities that
constitute nonheteronormative racial formations. In this formulation, the
citizen is a racialized emblem of heteronormativity whose universality exists
at the expense ofparticularities ofrace, gender, and sexualiry.

Ironicall¡ capital helps produce formations that contradict the univer-
sality of citizenship. As the state justifies properry through this presumed
universaliry through claims about access, equivalence, rights, and humaniry
capital contradics that universaliry by enabling social formations marked by
intersecting particularities of race, gender, class, and sexuality. Those forma-
tions are the evidence of multiplications. By this I mean the multiplication
of racialized discourses of gender and sexuality and the multiplication of
labor under capital. Addressing the multiplication of discourses and their
relationship to moderniry Foucault argues, "The nineteenth century and
our own have been rather the age of multiplication: a dispersion of sexu-
alities, a strengthening of their disparate forms, a multiple implantation of
'perversions.' our epoch has initiated sexual heterogeneities."30 For Marx,
the multiplication of class divisions and economic exploitation characterizes
moderniry. As he states, "Growth of capital implies growth of irs consrituent,
in other words, the part invested in labour-power."31 Despite conventional
wisdom, we may think of these two types of multiplication in tandem. For
instance, in "on the Jewish Question," Marx states, "Man, in his most lzri-
mate reality, in civil society, is a profane being. Here, where he appears both

tnrRoouctton '' l3

to himself and to others as a real individual he is an illusory phenomenon."32

Man, the subiect of civil re' As an illusory

phenomenon, Man is co he British prosti-

iot. 
".rd 

the race of tub a simultaneously

discursive and material site. The growth of capital implies the proliferation

of discourses.

The gendered and eroticized history of U'S' tacialization compels us to

address both these versions of multiplication. Indeed, my use of nonhetero-

African Americans generated anxieties about how emerging racial forma-

tal to the production of nonwhite labor, but constitutive of it. For instance,

industrial expansion in the southwest from 19L0 to 1930, as George Sanchez

notes, ..created an,escalating demand for low-wage labor" and inspired more

than one million Mexicans to immigrate to the United States.33 The entrance

of Mexican immigrant labor into the u.S. workforce occasioned the rise

of Americanization programs designed to inculcate American ideals into the

Mexican household. Those programs were premised on the racialized con-

struction of the Mexican immigrant as primitive in terms of sexuality, and

premodern in terms of conjugal rites and domestic habits.¡a In the nineteenth

..rrrrrry as well, San Francisco's chinatown was the site of polymorphous

sexual formations that were marked as deviant because they were nonrePro-

ductive and nonconiugal. Formed in relation to exclusion laws that prohib-

ited the immigration of Asian women to t
capital's designation of Asian immigrants

Chinatown became known for its bachelor

tutes. Each one of these formations rearticulated normative familial arÍaîge-

ments and thereby violated a racíalized ideal of heteropatriarchal nucleari-

ty.3s L'kew'se, as African American urban communities of the North were

created out of the demands of northern capital in the early twentieth century,

they gave birth to vice districts that and sexual

ideals and pracdces in northern citie spurred by

a wartime economy and "in Protest the South'

the Great Migration-through the production of speakeasies, black and tans'
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intermarriage, and fallen women---<aused a change in "gender roles, standards
of sexualit¡" and conjugal ideals.36

As capital solicited Mexican, Asian, Asian American, and African Ameri-
can labor, it provided the material conditions that would ultimately disrupt
the gender and sexual ideals upon which citizenship depended. The racial-
ization of Mexican, Asian, Asian American, and African American labor as
contrary to gender and sexual normativity positioned such labor outside the
image of the American citizen. The state's regulation of nonwhite gender
and sexual practices through Americanization programs, vice commissions,
residential segregation, and immigration exclusion attempted to press non-
whites into gender and sexual conformity despite the gender and sexual di-
versity of those racialjzed groups. That diversity was, in large part, the out-
come of capital's demand for labor. As a technology of race, u.S. citizenship
has historically ascribed hereronormativity (universaliry) to cerrain subjects
and nonheteronormativity (particularity) to others. The state worked to
regulate the gender and sexual nonnormativity of these racialized. groups
in a variety of ways. In doing so, ir produced discourses that pathologized
nonheteronormative u.S. racial formations. In the case of Mexican immi-
grants, Americanization programs attempted to reconstitute the presumably
preindustrial Mexican home, believed to be indifferent to domestic arrange-
ments and responsibilities. Doing so meant that the Mexican mother had to
be transformed into a proper custodian who would be fit for domestic labor
in white homes, as well as her own. As George sanchez notes, "By encour-
aging Mexican immigrant \Momen to wash, seq cook, budget, and mother
happily and efficientl¡ Americans would be assured that Mexican \Momen
would be ready ro enter the labor market, while simultaneously presiding
over a home that nurtured American values of €coromy.,'37 In the case of
Asian Americans, immigration exclusion laws worked ro ensure that the
gender and sexual improprieties of Asian Americans would not transgress
u.S. boundaries as residential segregation worked ro guarantee that such
impropriety among Asian and Asian American residents would not contami-
nate white middle-class neighborhoods. In like fashion, vice commissions
in New York and chicago, along with antimiscegenation laws, attempted to
insulate middle-class whites from the real and presumed gender and sexual
nonnormative practices of African Americans and Asian Americans.

Despite his naturalization of gender, sexualit¡ and race, Marx is useful
for thinking about how capital fundamentally disrupts social hierarchies.
Those disruprions account for the polymorphous perversions that arise out
of the production of labor. Marx defines surplus labor as that labor that capi-
talist accumulation "constantly produces, and produces indeed in direct re-
lation with its own energy and exrent." Surplus populations are populations
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that are "relatively redundant working populations . . . that is superfluous

to capital,s average requirements for its own valorization."3s Surplus poPu-

lations exist as future laborers for capital' "always ready for exploitation

by capital in the interests of capital's own changing valorization require-

ln..r,r."r, Both superfluous and indispensable, surplus populations fulfrll and

exceed the demands of capital.

In the united Srares, racial groups who have a history of being excluded

from the rights and privileges of citizenship (African Americans, Asian Ameri

cans, Narive Americans, and Latinos, particularly) have made up the sur-

plus populations upon which u.S. capital has depended. The production of

such populations has accounted for much of the racial heterogeneity within

the United States. As mentioned before, the heterogeneity represented by

U.S. surplus populations was achieved to a large degree because of capital's

need to accumulate labor.

As capital produced surplus populations, it provided the contexts out of

which nonheteronormative racial formations emerged.ao As U.S. capital had

to constantly look outside local and national boundaries for labor, it often

violated ideals of racial homogeneity held by local communities and the

united Srates at large. As it violated those ideals, capital also inspired wor-

ries that such violations would lead to the disruption of gender and sexual

proprieties. If racialization has been the "site of a contradiction between the

promise of political emancipation and the conditions of economic exploita-

tion,"+r then much of that contradiction has pivoted on the racialization of

working populations as deviant in rerms of gender and sexuality. As for-

mations that transgress capitalist political economies, surplus populations

become the locations for possible critiques of state and capital'

Marx addresses many of the ways in which capital fosters social hetero-

geneity and therefore nonequivalent formations. For instance, he states,

As soon as capitàlist production takes possession of agriculture, and

in proportion to the extent to which it does so, the demand for a rural

working population falls absolutel¡ while the accumulation of the capital

employed in agriculture advances, without this repulsion being compensat-

ed for by a greater attraction of workers, as is the case in non-agricultural

industries. Part of the agricultural population is therefore constantly on the

point of passing over into an urban or manufacturing proletariat, and on

the lookout for opportunities to complete this transformation. . . . There is

thus a constant flow from this source of the relative surplus population.a2

Moreover, as capital produced certain working populations as redundant, it

inspired rural populations to migrate in search of employment, a move that

ensured greater and greater heterogeneity in urban areas. The constant flow
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of surplus popularions from ihe rural ro the urban caprures the diverse his-
tories of nonwhite migrations within and to the united states. For insrance,
this movement from the rural to the urban denotes the history of African
American migration.

As well as exceeding local and regional boundaries, surplus populations
disrupt social hierarchies of race, gender, age, and sexuality. As it produces
surplus, capital compels the transgression of previously established hierar-
chies and provides the context for the emergence of new social arrange-
ments, identities, and practices. As Marx states,

!7e have further seen that the capitalist buys with rhe same capital agrearer
mass of labour-power, as he progressively replaces skilled workers by less
skilled, marure labour-power by immature, male by female, that of adults
by that of young persons or children. (788)

To adapt this insight ro the circumsrances of u.S. working populations we
might add "immigrant" and "nonwhite" to that of ..less skilled,', ..female,,,

and "child." Hence, the creation of surplus is the violation of the bound-
aries of age, home, race, and nation.

Surplus populations poinr to a fundamental feature of capital: It does
not rely on normative prescriptions to assemble labor, even while it may use
those prescriptions ro establish the value of that labor. capital is based on a
logic of reproduction that fundamentally overrides and often violates herero-
patriarchy's logic. Subsequendy, capital often goes against the state's uni-
versalization and normalization of heteropatriarchy. Discussing the ways in
which capital bypasses heterosexual means of reproduction, Marx argues,

The expansion by fits and starts of the scare of production is the precondi-
tion for its equally sudden contraction; the latter again evokes the former,
but the former is impossible without disposable human material, without
an increase in the number of workers, which must occur independently of
the absolute growtb of the population. (7g5-g6)

Continuing with this argumenr, he states

capitalist production can by no means conrent itself with the quantity of
disposable labour-power which the natural increase of popuration yields.
It requires for its unrestricted activity an industrial reserve army which is
independent of tbese natural limits- (7g9, italics mine)

capital is based on a fundamentally amoral logic. capital, without pressures
from the srate or citizenr¡ will assemble labor without regard fo. .ro.-"-
tive prescriptions of race and gender. capital, on the other hand, will oblige
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normative prescriptions, especially in those moments in which it wants to

placate the interests of the state.

\lhile capital can only reproduce itself by ultimately transgressing the

boundaries àf neighborhood, home, and region, the state positions itself as

new racialized gender and sexual formations. To restate, capital requires

the transgression of space and the creation of possibilities for intersection

and convergence. capital, therefore, calls for subjects who must transgress

rhe material and ideological boundaries of communit¡ family, and nation.

aries of race, gender, class' and sexuality into confusion'

NonheterÃormative racial formations represent the historic accumula-

tion of contradictionsa3 around race, gender, sexualit¡ and class. The variety

of such racial formations (Asian, Asian American, Mexican, Chicano' Native

they offer for agency. 'we must see the gendered and eroticized elements of

racial formations as offering ruptural-i.e., critical-possibilities. Approach-

ing them as sites of critique means that we must challenge the construction

¡
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of these formations as monsirous and threatening to others who have no
possibility of critical agency and instead engage nonhereronormative racial
formations as the site of ruptures, critiques, and alternatives. Raciar forma-
tions, as they are constituted nonnormativery by gender and sexual differ_
ences, overdere¡mineaa national identiry contradicting its manifold promises
of citizenship and property. This overdetermination could compel intersect-
ing antiracist, feminist, class, and queer struggles to emerge.

Epistemology, Political Economy, and Regulation
Historical materialism is not the only inquiry into social formations char_
acterized by investments in normative epistemes. canonical American soci_
ology betrays those investmenrs as well. canonical sociology denotes a dis-
cursive formation that emerges out of Enlightenment claims to rationarity
and scientific objectivity. These craims entail an invesrment in heterosexual
patriarchy as the appropriate standard for social relations and the signature
of hegemonic whiteness. As canonical sociology has racialized heter-opatri_
archy through whiteness, the discipline has excluded and disciplined those
formations that deviate from the racial ideal of heteropatriar.hi.

's?e can see the exclusionary and disciprinary techniques at work in the
discipline's engagemenr with African American culture. American sociorogy
has historically understood civilization as the production of wealth and order
and as the spread of disorder and dehuman ization. American sociorog¡ rike
historical materialism, has proffered hereronormativity as rhe scene of order
and rationality and nonheteronormativity as the scene of abandonment and
dysfunction. In doing so, the discipline has contributed to the discursivity
of capital. I rurn now to canonical sociology because it has contribured to
that discursivity as it has produced raciar knowredge about African Ameri-
can culture. Indeed, sociology has been a hegemonic site of reflection about
African American culrure and has read that currure consistently through a
heteronormative lens. American sociology has deployed riberar ideology as
the main paradigm through which to ¡ead American racialization. Histori-
cal materialism has provided the means by which canonical sociology could
translate processes of state and capital into a narrative of African Ameri_
can racial formation and disruptions to gender and sexual ideals.as In fact,
universalizing heteropatriarchy and understanding that universalization as
whiteness and through American citizenship defined the core of sociologicar
reflection about African American culture. As it has done so, formations rike
the drag-queen prostitute have been a constant preoccupation that canonical
sociology has consrructed as pathologies emblematic of African American
culture. Looking at canonicar sociology's relationship to African American
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nonheteronormative formations can help us see how u.s. capital has also

been regarded as a site of pathologies and perversions that have designated

racialízednonwhite communities as the often ominous outcome of capital's

productive needs. As I stated earlier, queer of color analysis attempts to

explain how gender and sexuality vatíegate racial formations and how that

lr"ri.ry indexes material processes.'We must engage racial knowledge about

African American culture as it was produced by sociology if we are to under-

stand the gender and sexual variation within African American culture as

the outcome of material and discursive Processes'

In Modernity and Self-ldentity, Ãrrthony Giddens argues that reflection

is one of the institutional traits of modernity and that "[sociology], and the

social sciences more widely conceived, are inherent elements of the institu-

tional reflexivity of modernity'"a6 In the United States' the social changes

that characterized American modernity brought different peoples and cultures

within close proximity to one another. Because of these changes, sociology

sought to ,..rnd..st"nd the ways in which societies (or cultures or peoples)

differed from one another,"47 initiating a foundational concern with dif-

ference into sociology's reflexive project. 'we can see American sociology's

interesr in difference in the discipline's fascination with the social conditions

of African American existence. For early American sociologists of racial rela-

tions, the question of African American culture became the location within

which sociologists could speculate about the relationships between moderni-

zation andcultural difference. Even though these sociologists of race often

presumed that they were studying racial phenomena that were external to

th.-, th. sociology of race was, in fact, a site for the production of racial

knowledge that ,.consist ed ex hypotb¿sl in the making of difference."as The

sociological writings abour race " [were] part of the reflexiuity of modernity:

they [served] routinely to organise and alter the aspects of social life they

[reported] on or [analYsedl-"+r
American sociology began as away toreflect on "the vast dislocations from

extremely rapid urbanization and industrialization' [It] was shaped from the

start by 
^ 

*årol response to immediate national social problems-racial and

cubural concerns prominent hffiong them."so The social problems that oc-

casioned sociological interest were ones posed by migrations to urban areas.

In sociological discourses, African American migration loomed largely in

narratives of urban and industrial dislocations and in the moral resPonses

to national and social problems enunciated on the axes of race and culture'
.Whereas in 1910, 637,000 African Americans lived in cities in the North

and the'$lest, by 1930 that number had grown to 2,228,000'51 Sociologists

worried that African American migrants from rural beginnings were cul-

turally unfit and morally unversed for the demands of city life' Canonical
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sociology imagined African American culture as the site of polymorphous
gender and sexual perversions and associated those perversions with moral
failings typically. During this period, sociologists broke with prior formula-
tions of African American racial difference by eschewing explanations of
biological inferiority but revised those formulations by offering the cultural
inferiority of African Americans as an explanation for urban poverty and
social upheaval. often sociologists explained African American poverty and
upheaval through what was considered African American gender, sexual,
and familial eccentricity. sociological arguments about African American
cultural inferiority were racialized discourses of gender and sexuality. As
Kobena Mercer argues, "[A]ssumptions about black sexuality lie at the
heart of the ideological view that black households consrirure deviant, dis-
organized and even pathological familial forms that fail to socialize their
members into societal norms."52

At the base of sociological arguments about African American cultural
inferiority lay questions about how well African Americans approximated
heteronormative ideals and practices embodied in whiteness and ennobled in
American citizenship. For insrance, African Americans'fitness for citizenship
was measured in terms of how much their sexual, familial, and gender rela-
tions deviated from a bourgeois nuclear family model historically embodied
by whites.s3 The sexualized construction of African Americans was both a
way of grounding African American racial difference within the so-called
vagaries of the sexual and a way of locating African Americans within liberal
capitalism. Liberal ideology has rypically understood the family as that insti-
tution that provides stability and civiliry against the instability and ruthless-
ness of civil sociery.sa rhat ideology has historically constructed the African
American family as an insufÊcient tether against the chaos of civil society. The
advancement of capitalism, therefore, has occasioned the state's efforts to dis-
place the social burdens of that advancemenr onto relations within the private
sphere, making the African American family the bearer of those b,r.d..rr.
Liberal ideology has recommended conforming to the heterosexual nuclear
family model as the appropriate way to bear such burdens.ss canonicar
sociology has consistently abutted that ideology by demanding the hetero-
normalization of African Americans as the primary resolution to economic
devastation. By " [naturalizing] heterosexuality as the only possible, sensible,
and desirable organizing principle by which society and social relations can
function,"5ø canonical sociology aligned itself with the regulatory impera-
tives of the state against African Americans.

African American culture has historically been deemed contrary to the
norms of heterosexuality and patriarchy. As its embodiment in whiteness
attests' heteronormativity is not simply articulated through intergender rela-
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tions, but also through the racialized body. sociology helped to establish Af-

rican American corporeal difference as the sign of a nonheteronormativify

presumed to be fundamental to African American culture.sT Marking African

Americans as such was a way of disenfranchising them politically and eco-

nomically. In sum, the material and discursive production of African Ameri-

can nonheteronormativity provided the interface between the gendered and

eroticized properties of African American racial formation and the material

practices of state and civil society-

I theorize African American nonheteronormative difference as a way of

the age of repression within the development of capitalism and bourgeois

order.s8 'Sle may extend and revise Foucault's argument by addressing the

ways in which sociological discourse produced multiple sexual and gender

perversions coded as nonwhite racial difference and as the study of African

American culture. By engaging capital as a site of contradictions that com-

pels racial formations that are eccentric to gender and sexual normativiry

i h"u. also attempted to revise the presumption that capital is the site of

gender and sexual uniformitY.

Bur canonical sociology has produced that heterogeneity to discipline it. In

Tbe Dialogic lmagination, Mikhail Bakhtin defines canonization as a process

that attempts to suppress the heterogeneiry of meaning. For Bakhtin, the het-

erogeneity refers to the multiplicity that characterizes a given social context'

sociolog¡ when incarnated canonicall¡ attempts to discursively supPress an

actual material heterogeneity. The material heterogeneity that I've been dis-

cussing is one that critically exPoses the gender and sexual diversity within ra-

cial formations. That multiplicity points to the illusions of universal claims as

they are taken up by canonical sociology and the American state. As canoni-

cal sociology suppresses heterogeneity in the name of universaliry it becomes

an epistemological counterpart to the state's enforcement of universality as

the state suppresses nonheteronormative racial difference. Pathologizing the

material heterogeneity embodied in African American nonheteronormative

formations disciplines its critical possibilities. As a site that arches toward uni-

versaliry canonical sociology can only obscure the ways that nonheteronor-

mative racial formations point to the contradictions between the promise of

equality and the practice of exclusions based on a tacializeð gender and sexu-

al eccentriciry an eccentricity produced through discourse and articulated in

practice. As the universal has been the justification for political and economic

regulations of those formations deemed antithetical to it, canonical sociology
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has intersected with forms öf narion rlism and capitar over the gendered and
sexual regulation of nonwhite populations.

As canonical formations suppress the multipric ity of a social conrext,
they also regulate the diversity that constitutes a disciprine. As canonical
formations are constituted through craims to universalit y, they oblige them-
selves ro the regulatory and exclusionary imperatives of those claims. They
must present their own histories as ones emptied of formations that contra_
dict universality. In the context of canonical sociolog¡ black sociologists
occupy such a position. During periods of segregation and indus triariza-
tion, African American sociologists were incapable of claiming the illusory
universality fostered by canonicar sociology. Black sociologistl such as st.claire Drake, Horace cayton, and E. Franklin Frazier op-.."t.d within a
historical moment rhar consrructed the black body as the antithesis of the ra_
tionaliry and universality of western epistemolo gy and.American citizenship.
\Øhereas the bodies of canonical (i.e., "white") sociorogists were unmarked
by particularities of gender, sexualit¡ class, and race, the bodies of black
sociologists were the signs of racial differences rhat praced the rationarity
of African American sociologists into question. The nonheteronormarive
racial difference associated with brack bodies prevented them from claiming
canonical sratus. For instance, during the 1930s the carnegie corporation
asked a "neurral" and "objective" Swedish sociologist-G.,*", vtyrd"t-to
head the major study of race relations within the united States rather than
E. Franklin Frazier, despite Frazier's srarus as the authority on race within
the srates.se canonical sociology excluded brack sociologists as subjects
who could not claim the universal properties of the ration"isubje.t of epis-
temology and the citizen-subject of the United States.'without 

a doubt, black sociologists from the thirties ro rhe sevenries
contributed to the body of sociological knowledge. 's'e 

need only think of
how influential charles Johnson's work was ro Gunnar Myrdal,s American
Dilemma or ro how E. Franklin Frazier's theories about the black family
laid the groundwork for Daniel patrick Moynihan's Tbe Negro Famiry. As a
regulatory and exclusionary formation, canonical sociology-has subjígated
the history of African American sociolog¡ making ,.r,lio.. like Myrdal,
Moynihan, Park, and Burgess the spectacular representatives of American
sociology's interest in social relations during periods of industrial ization.
In turn, canonical sociology has made blacksociologists such as Du Bois,
Horace Cayron, St. Clair Drake, E. Franklin Frazier, Charles Johnson,Kelly Miller, and Monroe work part of the unread genearogy of Ãmerican
sociology. canonical sociology expresses an ideorogical impelrative, one that
calls for the subjugation of the historicar roles of African American soci-
ologists. Hence as I address canonical sociology throughout this text, I am
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not referring to black sociologists. !ühile these authors may be canonical

to African American studies, they are part of the unseen and subterranean

layers of American sociology. \7hile seemingly a progressive and democratic

move, including African American sociologists within the definition of ca-

nonical sociology actually denies the regulatory and exclusionary practices

of canonical formations and suggests the perfection of the discipline. This

sort of move is really liberal ideology applied to epistemology. Rather than

reifying the suppression of African American sociologists by not addressing

them at all, I attempt to demonstrate the ways in which canonical sociology

has usurped their intellectual work and banished them from the taken-for-

granted and lived history of American sociology.

As it has imputed African American culture with hegemonic meanings,

canonical sociology is part of the genealogy of African American nonhetero-

normativity. It has constructed African American racial difference as the

exemplar of social pathologies that suggest gender and sexual disorders.

Moreover, it has affixed that meaning to African American culture and to Af-
rican American bodies. Canonical sociology has consistently said that these

hegemonic formulations are appropriate to understanding the upheavals

formed by industriali zation.

Culture, Heterogeneity, and Rupture

In their introduction to Tbe Politics of Cuhure in the Shadow of Capital,

Lisa Lowe and David Lloyd make the following argument:

'We suggest "culture" obtains a political force when a cultural formation

comes into contradiction with economic or political logics that try to

refunction it for exploìtation or domination. Rather than adopting the

understanding of culture as one sphere in a set of differentiated spheres

and practices, we discuss "culture" as a terrain in which politics, culture,

and the economic form an inseparable dynamic.60

I have been implying throughout this chapter that epistemolog¡ along with
politics and economics, composes the cultural terrain as well. Indeed, Af-
rican American culture obtains a political force as American sociology has

attempted to retool African American nonheteronormative difference for
state and economic exploitation and domination. As the site of nonhetero-

normative difference, African American culture materially and discursively

registers the gender and sexual heterogeneity of African American racial for-

mations as critiques of the contradictions of state and capital and the regula-

tions of canonical sociology.

This book critiques canonical sociology by concentrating on a cultural
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anatomy of simian and human brains and then translated into a metaphor
for intelligence and the artisric porenr ial of a ,,race.,,61

Inasmuch as African American writing thematized progress and perfectibili-t¡ it located itself within the signature preoccupations of modernity.

INTRODUCTION::

Aesthetic culture has pronounced progress and perfectibility within the

intertwining languages of nationalism and normativity. The nineteenth-

century French intellectual and Enlightenment exPonent Germaine de Staël

defined the relationship between canonical literature, nationalism, and mo-

rality when she wrote, "Literature can derive its enduring beauty only from

the most perfect morality. . . . If Literature can serve moralit¡ it must also

have a powerful influence upon renown, for there can be no enduring honor

in a country where there is no public morality."ez As literature upholds pub-

lic morality, it gives honor to the nation. According to Madame de StaëI,

literature's aesthetic function is inseparable from its normative and political

function. David Theo Goldberg situates the Enlightenment's reformulation

of classical aesthetics within eighteenth-century practices of racíalization. He

states, "[N]atural qualities of beauty and perfection were supposed to be

established on a priori grounds of racial membership."63 Progress and per-

fection became the racialized tropes of the Enlightenment and were immedi-

ately associated with aesthetic culture. Celebrating the dictates of morality

would assure literature its universality and grant distinction to the nation-

state, a distinction and universality that, in the context of the eighteenth and

nineteenth centuries, were racializ ed and normalized.

In Democracy in Americ¿, Alexis de Tocqueville echoed Madame de

Staël's sentiments. Discussing the relationship between the life of the mind

and the rational individual who is the epistemological counterpart of the

liberal citizen-subject, Tocqueville states that "Ipoetry], eloquence, memory'

the graces of the mind, the fires of the imagination and profundity of
thought, all things scattered broadcast by heaven, were a profit to democ-

racy, and. . . served its cause by throwing into relief the natural greatness

of man."6a Tocqueville, like Madame de StaêI, assumes intellectual and aes-

thetic work will promote the normalizing knowledges of the liberal state.

Those knowledges distinguish between the rational cítizen, who embodies

and claims the rights and privileges of citizenship, versus the irrational other,

who can never possess those rights and privileges.6s If morality is that which

legitimates certain social practices, then liberal ideology delegated aesthetic

culture to justify normative social relations and the liberal nation-state.

Moreover, aesthetic culture could demonstrate moral fitness for citizenship,

demonstrating that the citizen-subject is idealized through race and con-

ceived in normativity.
Accordingl¡ liberal ideology has often presented literature as a mecha-

nism by which marginalized groups can bid for the normative positions of
state and civil society. Abolitionists used the poetry of Phyllis llheatley and

the letters of Ignatius Sancho to show "that the untutored African may pos-

sess abilities equal to an European."66 Aesthetic Practices would grant access

to national culture and'Western civilization and would bestow the properties
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of the rational (i.e., "white',) citizen-subjecr onro the irrationar other. As
canonical interpretations format literature to enable morarit¡ they presume
literature's obligation to normaÌize and universalize heteropat.ia.ch"i ..ru_
tions. As we saw with canonicar sociorogy and historical maàrialism, univer_
salizing and normaiizing heteropatriarchal relations would aiso necessitate
disciplining nonheteronormative formations. Indeed, regulating nonhetero-
normative elements exposes a nationalist imperative at work within aesthet-
ics' As it responds to canonicar pressures, rit"r"ture engâges the raciarized
genealogy of citizen and state formations.

As queer of color critique addresses minority curturai forms as bothwithin and outside canonicar genearogies, pointing to the ruptural possibili-
ties of those forms means that curture is not simpry exhausted by its com-plicity with regulation. Inasmuch as minority cultural forms are eccentric
to the normative and ractartzed properties of canonicar formations, they
suggest possibilities outside rhe normarrve parameters and raciarized bound_
aries of those canonicar structures. For instance, following Homi Bhabha,
we may say that African American novels, as minority curturai forms that
suggest the racialized gender and sexual nonnormarivity of African Ameri_
can culture, oniy mimic the properties of canonical Ìiterature. As discourses
of mimicr¡ they estrange themselves from the normarizing knowledges upon
which canonical literature is founded, namely its rerianceìpon and"privileg_
ing of the normarive hererosexuar subject idealized by the rx/est. Apprehend-
ing African American lirerature as a criticar cuiturar site means ,h"ìï" ,',rr,
read it not simply as consistenr with the universalist idears of nationarism.'we must read African American literature as a culturar form, that is, to
show how it disrupts those ideals by referring to a gender and sexuar muiti-plicitl' constitutive of African American culture.

As African American culturar forms distance themserves from the nor-
mative claims of canonicar formations, they simurtaneousry estrange them-
selves from Ìiberal articurations of aesthetics and canonical enunciations
of sociology. Historically even African American novels, as cultural forms,
often converged with Ame¡ican sociorogy rn a contest over African Ameri-
can represenration, naming sociology as a contradictory and ambiualent'T
enterprise located between the humanities and the natural sciences and posi_
tioned as both the critic and the suppricant of the American srare.68 As such,
sociology's claims to objectivity were ofren dogged by suggestions of discur-sivit¡ especially where raciar mafters were .on....r.d. And its declarations
of progressive solidarity with racially egalit tioned
on the basis of sociology,s discursive practic rarher
than disabled, racial regulation. Hence, in erican
culture is a site of contradiction, I do not mean to suggest that sociorogy is

lrurRooucrlon,,27

not contradictory. I simply mean to suggest that African American culture's

own particular contradiction of being ractaltzed as nonheteronormative pro-

duces nonheteronormativity as a site of rupture. Canonical sociology could

not produce nonheteronormativity as a site of rupture because whether as

supplicant or as critic, sociology universalized and racialized heteropatriarchy

and pathologized nonheteronormativity as nonwhite difference. In this book,

I have juxtaposed sociological texts alongside African American novels to

demonstrate how African American culture as a site of reflection compelled

struggles and confrontations over the meaning of the gendered and sexual

diversity associated with African American culture. In other words, I situate

African American novelists alongside canonical sociologists to illuminate

how African American culture as an epistemological object produced dia-

logical relations that both exceeded the formal parameters of its interlocu-

tors and confused the distinctions between factual and fictive enterprises.

In chapter 1 I address the formation of nonheteronormative subiects and

practices in industrial Chicago during the 1930s. I analyze Richard S7right's

Natiue Soz; Robert Park, Ernest Burgess, and Roderick McKenzie's Tå¿

City; and an unpublished ethnography about a transgender bali on Chicago's

South Side. Each of these texts refers to the discursive explosion around a

heterogeneously constituted African American culture. Moreover, they point

to the ways in which U.S. industrialization disrupted hegemonic gender and

sexual ideals and how that disruption was spoken as racial difference.

chapter 2 analyzes an unpublished chapter from Ralph Ellison's Inuisible

Man. ln this chapter, a black queer university professor named Woodridge

calls for a critique of the ways in which canonical literary and sociologi-

cal formations serve as discursive locations that produce racial and sexual

knowledge about African Americans. Chapter 2 interrogates the ways that

nonheteronormative subject formations critique developmental narratives of

migration, narratives that figure nonwhite migration as witness to the liberal

state's perfection and to capital's benevolence. Such narratives presume a

subject whose ethical development is organized normatively. As nonhetero-

normative subjects of color are estranged from the normativity of ethical

development, African American nonheteronormative subjects rebut social

science, literature, state, and capital's presumptions about progress' perfect-

ibility and recognition. Disputing those presumptions offers insights about

the migratory narratives of other racial formations. This chapter then evokes

canonical sociology's role in creating a discourse around African American

nonheteronormativity to reconsider Foucault's theory of how sexual knowì-

edge is produced and upon what subjects that knowledge is based-

As chapter 2 critiques developmental narrarives from the vantage point

of nonheteronormative social and subiect formations, chapter 3 analyzes

I
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ratlonality as a subjecr and social formation that linked the racialization ofAfrican Americans to racialization 
s the book ap_proaches racializatíonas the pr heterogeneit¡

chapter 3 interrogates diaspora 
rocess as well.The chapter engages African A formations torefuse the discrete presumptions of national identity and to link up withthe anticolonial s : blacks. To do so, I juxtapose GunnarMyrdal's Americ

James Baldwin's 
nd American Democracy with

sexuar regurati ons or American citizenship ií J:.ti3:i:tt'r'* ?äfi:åî:within '$Øesrern 
nation-srare formarions, ìr, g.r.."r. In the chapter, I readGo Tell It on tbe Mountain as an analysis of the ways in which !Øesternrationality is a technique of raciarization that requires erotic subjugation. Igo on ro locate critiques of rationality's disciprinary imperativ., *irt ir, ,rr.genealogy of decolonization. I concrude by insisting that diasporic critiquesintegrate analyses of gender and sexual normativity.

Taking the gender and sexual exclusions of decolonizing and civ' rightsstruggles as its point of departure, chapter 4 explores the em"ergenc. or ¡t".tlesbian feminist critiques in the 1970s, anaryzinghow woman of color theori_zations of intersections index the rise of transnationar capital as an economicformation that commodifies nonwhite femare rabor for surplus exffacrion.By locating rhe emergence of black lesbian feminism within the excrusionsof anticolonial, revolutionar¡ and cultural nationalist social movements, Iargue that black lesbian feminist formations attempted to disrupt the norma_tive genealogy of oppositional movements. To conrextualize this emergence,the chapter creares a dialogue berween T""i M;.;i;;;;;;;"* i".,r.r
o Family: A Case for National Ac_

n Report. The chapter analyzes how
ory of black matriarch¡ presented
ion as the one most appropriate fordecolonizing subjects, â grammar that insisted on the disciplining of genderand sexual nonnormativity- As an exampre of how revorutionary nationalismintersects with the normative proto.ol, of canonical sociorogg the chapterattempts to show how investments in heteronormativity provided occasionsfor unlikely alliances between radicar movements and liberal social science.For instance, the chapter looks at the way in which revorutionar, 

""*""rism invested in Moynihan's theory of matriarch¡ arguing that the theorydisplaced anxieties about the destabilization of heteropatriarchy onto blackwomen's hunger for castration and occruded the gendered exploitations ofcapital' Black lesbian feminists attempted to theorize these dispracemenrsand occlusions and address contemporary capital as a set of relations char-
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acterízed by an unprecedented gender and racial diversity. Hence, theorizing

intersections was a way of naming the manifold outcomes of that diversity

and determining what new strategies and opportunities for coalition could

arise from it. In this conrexr, black lesbian feminists engaged Toni Morri-

son's Sula as a means to fashion a subiect who could critique the aforemen-

tioned displacements and create alternatives to them.

The conclusion to this book explores the ways that contemporary state

formations lubricate the mobility of capital by enlisting middle-class minori-

ties to regulate the gender and sexual eccentricities of nonwhite populations.

The present moment requires a critique of canonical social science, and state

and revolutionary nationalisms as they all participate in the gendered and

sexual regulation of nonwhite peoples. In the conclusion, I acknowledge

the complicity between state formations under globalization and minority

middle classes as the cooptation of prior social movements. I argue that con-

temporary globalization is one in which normativity still organizes state and

citizen formations, but apprehends subjects previously excluded from the

normative privileges of sovereignty and rights. This chapter also theorizes

postnationalist American studies as one epistemic formation that might pre-

sume the relations specific to woman of color and queer of color subiects as

a way of imagining forms of sociality and agency that exceed the normative

binds of citizenship.
'we need a study of racial formations that will not oblige heteropatriar-

ch¡ an analysis of sexuality not severed from race and material relations, an

interrogation of African American culture that keeps company with other

racial formations, and an American studies not beguiled by the United States.

This book represents an attempt to theorize queer of color critique as an

answer to these needs. As an inquiry into the nonnormative components of

racial formations and as a challenge to the manifold restrictions of normative

epistemes, queer of color analysis can be another step in the move beyond

identity politics and toward what Angela Davis calls "unlikely and unprece-

dented coalitions."6e
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liberal subiects, arguing for the universalization of black men through ac-

cess to black women'' foditt' Given a historical context in which middle

classes are positioned as the regulators of the intertwining gender, sexual,

and racial differences of lower tl""t"'!íilson's argument implies not only a

ãrff....t.. between black lower-class women and white middle-class women'

but suggests an equivalence between white and black middle-class subiects'

Itisimportanr,or..o*t"zethatthisequivalenceisbrokeredagainstthe
nonheteronormative dif"fe.e.,c. of African American working-class subjects,

particularly women. An equivalence between white and black middle classes

implies that both c".t tlaiå, to varying degrees' normative privilege against

the denig.ated status of black Poor women' in particulat' 
'Inacontextsuchasthis,middle-classstatusfortifiesnormativeprivilege

for African Americans who can claim it' ostensibly purifying racial-differ-

ence of its nonheteronormative hues, casting nonnormative raciai difference

as a gendered and eroticized phenomenon specific to black poor and work-

ing classes. A, t 
",g"tJ 

itt th"pttt 4' national liberation's bid for normativi-

ty coupled with the upward and dowt'ward,expansion of social structures

h^, prod,r..d ..o,""ti"l alliances over middle-class access to normatlve

privileges. As contemporary globalization.polarized minority communrtles

economicall¡itp'od"ctdtt'"t'oti"lconditionswherebyclassdifferences
could help establish the normative status of racial subiects'

\fithin this historic moment characterized by the normalization of racial-

ized class formations, we need modes of analysis that can address normativi-

ty as an object of inquiry and critique' Cultural and revolutionary nadonal-

ism are fundamentally incapable of posing such an inquiry as they arise out

ofagenealogyof.to'.,'"tiuity'C'-tlt"'"landrevolutionarynationalismshave
nomindforgenderandsexualnormativity.Butifitistostudysocietyin
its fullest complexit¡ postnationalist American studies must mind this very

phenomenon. 
.Wt 

"ttå a postnationalist American studies that can address

the complex formations åbtalned in this moment of globalization' forma-

tionswhoseracial,gender,sexual,andclassdifferencesobtaintheirdistinc-
tions through engagemenis *ith normativity' In the preface of this book I

asked where the familiar faces of black queer subjects were in the picture

of my hometown. It is worth asking where the faces of queer of color sub-

jectsarewithinpostnationalistAmericanstudies"Where'forinstance'isthe
transgendered man who wore Levi,s held up by suspenders, or rhe sissy who

played for us on Sunday mornings? It is not enough to merely recognize

th.i, .*irt..rce. In this moment of transgressions and regulations' we must

approach these subjects as sites of knowledge'
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