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The-book of Exodas is named after the subject of the firstfifteen chapters of the book: the liberas

thH @f Israefram Lgypgb&.f;‘;hb@od of Abraham . .. Isaac, and . . . Iacob’; (3.15). The book con-
tinues with various:laws that-distinguish ‘the ;cbmmhnity,(chs-:Z,Qj-'ZS;34),;@8._:Well as the instrucfions
ssure that

for the construction of the tabernacle (chs 25-40), which are'narratéd in great'detailyand a
a holy God will reside among the people. SRR : et REE froglnis o

It is impossible to discern what historical events lie behinid the book of Exodus; givén thelack'of
contemporaneous evidence outside the Bible. Reconstructions run the gamut from identifying the
Pharaoh of the.plagues. with- Rameses, 1I (1279-1213 BGE) ;to..asserting «that.the entire .stoty-is
metaphorical; and Israel was never in:Egypt. Those favoring a historical reading of the:book have
noted thatno natioh is likely:to-make up-a story that its ancestors ‘had been slaves.These favoring
4 metaphoticalireading have suggested that the tyranhny experiericed réflects Egypt’s political and
economic domination of the land of Canaan in the Late Bronze Age. They emphasize the Coritinuity
of Israelite culture with Canaanite (rather than Egyptian) culture in architecture, crafts, language,
and worship. There is also uncertainty about most of the place names in the book, even about the.
location of Mount Sinai, where the covenafit' between 5od and Israel is made. Nor is there a con-
sensus on the a}J_thopship -4nd date of the various pé‘rts;_-.of, this coiﬁpléx'work. Some sections are
Priestly. '(c'c');n'ipére 20.8-11 with Gen 2.1-3, and note the interest in the priestly tabernacle in<chs
25-40), a few are clearly reminiscent of Deuteronomy (compare 23.23-33 with Deuteronomy 7),
and some contain material usually ascribed to JE, traditilc;hally considered to bé'tlie earliest sources
of the Pen'&ateuch. Underlying the*final forntof the boold is 4 Complicated literary prehistory, in.
which the:sources or “documents” of the ‘Penfgteucﬁﬁ" {J;-E,.and P; see pp. 4—6 HB) have been cont-
bined in za way that values the preservation of‘i"e;]ivergem traditions.more than a superficial consis-
tency. The bbok also includes an often bewildering variety of smaller uhits from various stages of
Israel’s history. These include hymns and h}'f_ré?,rji:l'éf'fgégfhents, itineraries, ritual traditions, and legal
codifications, along with elements of myth and folklore, and birth and contest narratives. Some of
these traditions are relatively ancient and may well reflect authentic-historical memory.

In the absence of a consensus cor}ger'riing the book’s historicity and cormposition, it is best to read
Exodus as a fiinisslléd‘ narrative, a- sto;ry—though never forgetting that it has a pﬂéhis_tg;y, and that in

-

its final fo‘}'m within the larger story of the Torah or Pentateuch, the first five boolés of the Bible, it

L iotrhie,

. SRS SR { 1 . . ' ER AR L i VRLS
is the definitive story of the establishment of Israel as a people freed from humap tyranny who be-

came slaves to their own loving God : g

God’s pu'x.;pbsep in liberating Israel is expressed in severa similar ways: in order 'f:_o’_;g:'é;tablish an ex-
clusive relationship (“I will take you as my people, and I'will be your God,” 6.7; {1 . .. brought you
to myself,” 19.4), to make them unique (“my"'rtiri%éis*ii"réd possession out of_;gll‘:,.t’}ge_;peoples, ...a

&

priestly kingdom and a holy nation,” 19.5-6), and to “dwell among them” (2?46) .‘.I_r‘_ldee‘:d, the Ex-
odus is inextricably tied to the provisions of the covenant by providing reason and- motivation for

\

much of what God expects of the people. In worship, the experience of liberation from slavery
promipts'thie Tstaclites to reiriterprét aricient Festivals; instilling ‘theri-with completely new meéanings
passover (12.1~13n.), unleavened bread (12.14-20n.), and sacrifice of fifstbora (13:1-21i!). Liki
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[Introdtiction to'Exodus]
wise, in: late sbiblical legislation, the festival of booths comes to commemorate the wilderness:-wan-
dering (Lev 23.:39-43), and-in postbiblical Judaism, the festival of weeks celebrates the giving of the
covenant at Sinai-(19.1n:): The central commandment, “you shall have.no othér gods before me,” is
immediately preceded by.the identification of God as:the one “who brought you cut of the land of
Egypt” (20.1-3). An important part of teaching children is-to’ explain-that many customs are based
on the experience of liberation.(12:24=27n.). Ethically, God: uses the-experience of oppression to mo-
tivate the covendnt'patrier: the Israelites’ memory of being aliens in Egypt gives them empathy: for
aliéns-within Istael (22.21; 23.9). Thus, the Exodus is truly the central,-unifying focus of the book..,
- Oné'way: to express the movement in Exodus is.to say that chs 115 tell the story of freedom from
slavery, while chs 16-40 tell the story of the freed:Israelites entering into a set of obligations with
their God.This is-explicitly. reflected.in 7:16; where the LORD sent Moses to demand- of the:Pharaoh:
“Let-my people go, so that they may. worship-[literally, serve/be slaves to] me” . (see also 4.23): The
people are still servants,.but the change of masters makes all the difference: Addrtlonally, Israel was
forced to serve: Pharaoh, while it-freely. decides to sérve thé LoRD*(24.3;7) e <, o0 o iy i

:Another way to understand the-book is to visualize its geographical' movement. Chapters-1- 15 tell
the story of leaving the city where the evil Pharaoh reigns and enslaves the Hebrews; chs 16-40.tell
the story: ofiartiving-at the mountain where a holy God reigns and creates. the: people: of Israel. In
Egypt.a royal construction program:enslaves Hebrews;: Hebrew: boys are killed, and in:the’end God
claims the lives of all thefirstborn.of Egypt;:human and animal alike. At Sinai all the firstborn males
of Israel, human:and'animalalike; are ‘equally claimed by God: A new.royal construction’ program
is inaugurated, forbuilding: the portable.tabernacle:that:assures the .continuing:presence: of God
among the new-people as they travel to the promiséd land. . =i

Indeed, this geographical movement can be understood more specifi¢ally as a pilgrimage under-
taken first by Moses alone (chs 2-4), then by all the people (chs 13—40). Each pilgrimage proceeds
from the evil land where Pharaoh reigns, through the desert to the holy mountain where the God of
Smal re1gns~ The goal of each pllgrlmage g’ experlencmg God through a theOphany, a divinie appear-
ance, and recelvmg a commlssmn The’ f1rst theophany is’ for Moses alone (3 1~6) the second is for
all Tsral’ (19 16—1 9) but is too much for them to bear (20 18—21) $0 the thn'd is for the leaders only
(24 9—11) and the fourth is for Moses alone as covenant"' :
mission is to act as God agent in freemg the people (chs_.3-—4) Israel S comrmssmn is to aet as God’
holy, people in all areas of life (chs 19—24) and to build 2 shrme $0 that God may., dwell in, the1r pres-
ence: (¢hs 25—31) The. first-effort to fulfill- each commission. fails: :Moses’ fll'St appearance before
Pharaoh only makes the oppression worse (ch S), and Israel’s first impatient attempt to ensure God’s
continuing presence among them, the construction of the calfjalmost brings compleéte destruction (ch
32):But-aftér each commiission-is restated(6:2-7.7;:34.10~28  after*a fifth- theophany, again ‘for
Moses‘aloné, 33 17-34.9),‘the sécond attempt i$ successful Moses finally leads the slaves to freedom
(chs 7—15), and Israel fmally bu1lds the tabernacle so that God may dwell among them (chs 35—40)

“Thre is more than one way to outlme the' book smce many of the’ stones 1t narrates pomt both
backward and forward For example, the hymn f.:ch 15 pornts backward to celebrate the v1ctor1es
of the dlvme warnor whlle it also pomts ahead to antlcrpate the terror of the other peoples and the
march, forward to God’s mountaln Thus, the’ followmg suggested structure of the book is necessar-
ily one- dlmensmnal T —

L€

- 1:1-15.21..God- hberates Israel from slavery by defeatlng Pharaoh

*:15.22-18:27. God.]ourneYSWrth.Israel to. Mount Sinai - - Do
K 19.1+31.18.: God establishes the covenant with Israel. . Litue . SRR T RIS
* 32:1-34.35. Isrdel breaks the coveniant; but God-reestablishes it~ wodedl ¥

! 35.140.38: Istdé] Gbeys instructions; and God takes up residence with them - SRR
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EXODUS 1.1-1.9

. Many recurrent words and: themes tie the book’s different:parts together. For example, some of
the themes. that frame-the first part of the story, that of liberation, are women’s. activities
(15.19-211.); a.life-threatening body of water with reeds (2.3n.),a loud cry (2.23n.), the:plundering
of Egypt (3.21-22n.); God’s claim on the firstborn son-(4.22-23n.), and.ri-tual withiblood (as pro:
tection against death at Ged’s hand, 4.24-26n.). ‘ : Py : .

. The Hebrew word for heavmess (5.9); referring not.only to the “hardenmg of Pharaoh s.heart
(7:14;.8.15,32; 9.7,34; 10. 1) but also to God’s “glory” (14.4;17-18; 16.7,10; 24.16-17; 29. 43
33.18,22;°40.34-35), unifies the book. Other themes tie.the parts of the story together:: knowledge,
or better, acknowledgment of God (5.2n.); the distinction between Israel and other peoples (Egypt,
8.22-23n.; other peoples, 15: 13—1 8n.); and proper service/worship: flrst the right object of service,
not the Pharaoh but God; second the right means of worship; not a golden calf (ch 32) but a taber-
nacle (chs 25-31; 35-40). Several of the themes that frame the first part of the story, liberation, recur
in the second half, covenant, thus llnkmg the two sections.together: the treasures from Egypt used
both to break and to keep the covenant (3. 21-22n.); the firstborn (4.22-23n.); and ritual with blood
(now. sealing the covenant between God and:Israel, 24.3-8n;: and comnsecrating the . priests,
29.20-21n.).

Anothier important pattern is God’s precise command followed by Moses’ exact obedience. It can
be seen (7.6n.) in Moses’ two commissions, the plagues, the victory at the sea, several incidents dur-
ing the journey, and preeminently the instructions for'making the. tabernaclé (chs 25-31). The one
case of disobedience; the construction of the golden calf (ch 32), dlsrupts this theme. Moses must in-
tercede four times, many. Israelites must die, and three chapters are required before the story can get
back on track. Finally the commands of chs 25—-31 are carried out in-chs 35-40, and God indeed
takes up residence among the people. : - ey

These are the names of the sons of Isra- brothers, and that Whole .generation.. 7 But
‘el who came to Egypt with Jacob; each  the Israelites were fruitful and prolific; they
w1th his household: 2Reuben, Simeon, ~multiplied and grew exceedingly strong, so
Levi, and ]udah 31ssachar, Zebulun, and ‘that the land was filled with them.

Ben]amm 4Dan and Naphtali, Gad and '8 Now a new king arose over Egypt,
Asher. 5 The total number of people born to * who' did not know Joseph. 9He said to
Jacob was seventy. Joseph was alréady in- his people, “Look, the Israelite people are

Egypt. -6Then Joseph died; and: all' his more numerous and more powerful than

- 1.1-15.21: God liberates Israel from slavery by defeating Pharaoh. :

-1.1-22: The Israelites suffer oppression:in Egypt. In spite of their: suffermg, the descendants of-Jacob
(Israel) multiply and prosper, in fulfillment of the divine promise repeated to Abraham, Isaac, and, Jacob
(Gen 12.2;.15.5; 22,17; 26.4; 28.14). V. 7 echoes the, Pnestly Gen,1.28, suggesting, that.the growth of
Israel fulfills the d1v1ne blessmg of creation as well. 1-7: An abbreviated version of Gen 46 8-27, serving:
as a transmon from Jacob’s family in Genesis to the people Israel in Exodus —5 The. sons are listed
accordmg to their mothers: Leah’s six, Rachel’s second Bnlhah’s two, and lepah’s two (Gen-
29.31-30. 24 35.16-20,23-26). Rachel’s firstborn, ]oseph Whose story has been told in ‘Gen 37-50, is’
mentioned in v. 5. Daughters such as " Dinah (Gén 30:21; 34) are not counted-in- this Tist of heads of
households (v. 1). 5: Total number of people . . . was seventy, Gen 46.8-27; Deut 10.22. 6: Gen-50.26.
According to Ex 12.40 (cf. Gén 15.13) over four centuries have elapsed since Joseéph’s death. 7: The land
of Goshen in northeastern Egypt (8.22; Gen 45.10; Map on p. 28 HB). 8-14: The #ew king attempts to
counter the growth of the Israelite people by. subjecting them to forced labor (Gen 15.13). 8: Know, does
not acknowledge any obligation to Joseph’s descendants. 9-:10: The presence of the Israelites on Egypt’s:
frontier is regarded as a security risk..11: Pzthom and Rameses are presumably in.Goshen, though theit

[ 84 HEBREW BIBLE ]




at

350

’t,
to
Ie
an

s to
Joes
pt’s
heir

we. 10Come, let us deal shrewdly with
them, or-they will increase and, in the event
of war, join -our enemies and fight against
us and escape from the land.” 11Therefore
they set taskmasters over them to”oppress
them with:forced labor. They built supply
cities, Pithom-and Rameses,-for Pharaoh.
12But ‘the more:they -were oppressed, the
more they multlphed and- spread, so-that
the Egyptians came to dread the Israelites.
13The Egyptians-became ruthless in impos-
ing tasks on the Iraelites, 14and made their
lives bitter with hard service in mortar and
brick and in every kind of field labor. They
were ruthless in all the tasks that they im-
posed on them.
-15' The king of Egypt said to the Hebrew
midwives, one of whom was named. Shiph-
rah and the other Puah; 16“When you-act
as midwives to the Hebrew womien,: rand see
them .on the birthstool, if it'is a boy, kill
him; ‘but if itis a girl; she shall live.” 17But
the midwives feared God; they did not do
as the king of Egypt CO'mmahded them, but
they let the boys live. 18So the king of Egypt
summoned the midwives and said to.them,
“Why have you done this, and allowed the
boys to live?”? 19 The midwives said to Phar-
aoh, “Because the Hebrew women are not
like the Egyptian :women; for they are vig-
orous and give birth before ‘the midwife
comes to them.” 20So God dealt well with

the midwives; .and. the people multiplied- -

and became very strong: 21 And-because-the
midwives feared God, he gave them fami-

EXODUS 1.10-2.10

lies. 22Then -Pharaoh.commanded: all his
people, “Every boy that is born to the He-
brews® you shall throw into the Nile, but
you shall let every girl live:”

' Now a man from the house -of Levi

« went and married a Levite woman.
2The woman conceived and bore a son;
and when:she saw that he:was a fine baby,
she hid him three. months. 3 When she could
hide him no longer she got a papyrus bas-
ket for him, and plastered it with bitumen
and pitch; she put the child in it and’ placed
it among ‘the reeds on the bank of the river:
4His sister stood at-a distance, to see what
would happeénto him.

5 The: daughter of Pharach came down
to bathe at the river, while her attendants
walked beside the river. She saw the basket
among the reeds and sent her maid to bring
it. 6When she. opened it, she saw. the child.
He was crying, and she took pity on him.
“This must:be one of the Hebrews’ chil-
dren,” she said. 7Then his sister said to
Pharaoh’s daughter, “Shall I go and get you
a nurse from the Hebrew-women to nurse
the child for you?” 8Pharaoh’s daughter
said ‘to her, “Yes.”? So the girl went -and
called . the . child’s ‘mother. 9Pharaoh’s
daughter said to her, “Take this child and
nurse it for: me, and I will give you your
wages.” So the woman took the child and
nursed it. 19When' the child grew up,.she
brought. him to .Pharaoh’s daughter,- and

a Sam Gk Tg: Heb lacks to the Hebrews -

precise locations. are disputed. 15-22: Forced labor having.failed, the king now attempts genocide. 15:
The term’ Hebrew:probably refers to displaced persons rather than to a specific ethnic group. In Exodus
the word occurs:about.a dozen times in-chs 1-9, but afterward ‘only once (21.2), Hebrew midwives,
alternatively “midwives of the Hebrews,” in which case Shiphrah and Puah may. beé Egyptians, the first
outsiders to rescue Hebrews (another. © nghteous Gentile” appears in 2.5-10).' Their names, however, are
Semitic. 16: The killing of.boys rather than girls reflects: a ‘patrilineal society. 17: Feared God, better,
reverenced God. 22: Unable to rely on the midwives, the Pharach turns to all'of the Egypnans to carry
out his genocide. ol

2,1-22: The early Tife of Moses 1-10: Moses is born.and adopted: 1: Levi, the thu:d son of Jacob (1.2).
The parents’ names are given in 6.20, Amram-and Jochebed. 2-3: Saw that be was a fine baby, lit. “saw
that he was good,” as.in the creation story in Gen 1. The meaning here is “healthy.”:The basket occurs
elsewhere-only concerning Noah’s ark (Gen 6-9). As Noah’s ark rescued humankind; Moses™ “ark” will
rescue the future liberator of Israel. Since Moses will bring a new beginning, parallels with creation and
flood are especially fitting. The reeds point ahead to the rescue of Israel at the Reed Sea (chs 14-15). 4:
The sister-is. elsewheré identified as Miriam in 15. 20; Num 26.59. 6: Hebreivs, 1.15n. 10: The, name
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EXODUS 2.11-3.2%

she fook:him .as: her. son. She named him
Moses;* “because, > she- sald “I drew hrrn
out’ of the water.” .- . *

11 One day, aftet Moses: had grown up,
he. went-out to- his. people -and saw. their
forced labor. He saw an.Egyptian beating.a
Hebrew, -one 'of his kinsfolk.:12He:looked
this-way*and. that, :and seeing .no.oné: he
killed the Egyptian and hid-him in the sand.
13When he went: out: the next day, he saw
two Hebrews fighting; .and he said-to the
one,who was-in the: wiong, “Why.do you
strike ‘your fellow Hebrew?” “14He: an-
swered,“Who-made you a-ruler.and judge
over us? Do you mean:to kill me’as you
killed -the  Egyptian??: Then: Moses was
afraid-and:thought, “Surely the thing ‘is
known:” 15When Pharaoh . heard of -it; he
sought to kill Moses:«
+.1But Moses fled from: Pharaoh He settled
in ‘the:land-of Midian, and sat-down: by a
well. 16The. priest ‘of Midianhad seven
daughters. They came to draw ‘water,- and
filled. the: troughs to watee:itheir-‘father’s
flock. - 17But:.some :shepherds: came . and
drove them:away."Moses: got up and came
to their defensesand’ watered ,théir. flock.
13When they returned to' thelr father Reuel

i H ,4..

he said,. “How is it that:you.havé come
back 'so: soon - today?” 19 They:said, “An
Egyptian helped us:against:the: shepherdSv
he even drew watér:for:us:and-watered the
flock.”:20He sdid to his-daughters, “Where
is he?. Why' did'you :leavé:the: man? Invite
him. .to!'break bread.” 21Moses agreed: to
stay with the:man;.and he.gave Moses*his
daughter: erporah in'marriage. 22She bore
a'son; and he named him: Gershoms, f@r,he
said,:“I:havé:ibeen.an; ahen resrdlng in‘a
forergn dando ¥ B sty it oo aide

23 rAfter a long tirhe- the kmg of Egypt
dled .The. Israelites: groaned: under .their
slavery,.and cried.out. Out:of the:slavery
their cry for help rose up to:.God..24God
heard their:groaning; and God rémembered
his icovenant with Abraham, Isaac, and Ja-
cob:25God looked upon the Israelrtes, and
God took notice of them. . -
7Yy Moses was keeping. the ﬂockt of hlS
<) father-in:law Jethrothe:priest of Midi-
an;+he led-his flock:beyond: the wilderness;
and.came to- Horeb, the: mountain: of God.
2°There the:angel:of the LORD appeared:to
him™in- a ﬂame of f1re out of a-bush;-he

» gy
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Moses, from an Egyptlan wotd meanmg “to. beget a chdd” and. perhaps once- ]omed Wlt.‘h the name o£ an
Egyptlan deity (cf. the name:Thut:inose), is given a Hebrew: etymology, “he whoidraws out™; as an‘adult
Moses will live:up to his:namie by 'drawmg the Hebrews out of the Red Sea. 11-15a: Despite his Egyptian
upbrlngmg_and.appearance (¥v..10,19);: Moses identifies with his . own people when he sees their suffering.
His first attempt to help them fails, however, as both-Hebrews :and Pharaoh: turn gainst him. 15b=22;
Moses flees and marries. 15: Gen 25.2 identifies the Midianites as descendants of Abraham-and Keturah,
and thus relatives of Israel (contrast Judg 4.11). Their homeland was in northwestern Arabia (Map on p.
24 us). 17: Having been rescuéd by the daughter of the Egypfian:king, Moses: now:rescues: the:seven
daughters of a.Midianite priest.. Zipporah: (v. 21) will later return the-favor .(4.24-26). '18: Mosés’
father=in-law. (v..:21)'is.elsewhere'called elther ]ethro (3.15 4:18;:18.1) or Hobab (]udg 4.11), whrle Reuel
is Zipporah’s grandfather (Num 10:29).- PR sragrtig ot T TR S
++2.23-4.17: God calls Moses. In" Mldlan the God of Israel’s ancestors. appears to: Moses -and summons
h1m to ‘take the lead in delivering Israel: 2:23-25:-The transition to the:next-king:does not improve
conditions for the Israelites, but it will-make possible Meoses® return’to :‘Egypt (4:19). Though-it is not
stated that the Israelites cry out to God, nonetheless God hears them and is moved to the first overt divine
action .on behalf of all the slaves (cf. 1.20=21). Israel’s: ery- will be-echoed ‘by: Egypt’s:#loud cry™-at’the
end (11:6;:12.30). 24: Remembered, .Oor-“focused attention on.” Covenant, Gen:12:1=3; 175 26:2=5.
3.1=6: God .appéars for the first timé at Horeb (or Sinai). This theophany; or divine appearance,.to Moses
alone, prefigures the second, beginning in ch 19;to all Istael. 1: The mountain of God;-called both Horeb
(as here)-and Sinai:(19.11), is probably a Midianite sacred place. Its location is unknown, but three poems.
support ‘the notion here that it is southeast of Isrdel rather:.than in what we'now.call the Sinai Peninsula’
(Deut 33:2; Judg §.4; Hab.3.3,7; see Midian on-color'Map 3.at end of book):-2: The ‘angel. (lit.:“messen-
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EXODUS 19.9-20.2

thing: that ‘the: LorDp+hds  spoken. we will
do.” Moses reported the words of the peo-
ple-to’the LorD. 9Then the LORD said to
Moses; “l-am going: to.come :to you in a
dense, cloud, in order that the people-may
hear .when T speak with - you and $O: trust
you ever ‘after.”. -

When. Moses had told the words of the
people to the Lorp, 19the LORrRD ‘said to
Moses: “Go to the people and-consecrate
them - today: and tomerrow: - Have. them
wash: their clothes 1land.prepare for:the
third -day,- because:oni:the. third .day the
Lorp will come:down upon Motnt:Sinai in
the sight: of-all the people. 12You shall set
limits.for. the people all around, saying, - ‘Be
careful not to.go up-the mountain or to
touch-the edge. of ‘it.~Any:who touch the
mountain shall be put to death. 13No hand
shall touch'them, but they shall-be stoned
or shot with arrows;* whether animal’or
human:being, they shall not live.” When the
trumpet sounds a long: blast,. they may go
up:on-the mountain.”” 14So Moses went
down from the: mountain to the people. He
consecrated: ‘the - people; -and. they ‘washed
their-¢lothes. 15 And he said to the people,
“Prepare for the thlrd day, do not go near
a'woman.”

16 On: the mormng of the th1rd ‘day
there was thunder and.lightning; as -well as
a thick cloud on the mountain; and a blast
of a trumpet so loud-that all-the people
who were in‘the camp: trembled:: 17 Moses

brought the people qut of the camp to meset
God: They took: their stand at ‘the: foot. of
the mountain.: 18Now- Mount Sinai- was
wrapped:in ‘smoke, because:the Lorp had
descended. upon it in fire; the smoke went
up like the smoke of a kiln; while the whole
mountain shook violently.: 19 As the blast of
the trumpet grew: louder and louder, Mdses
would speak and God:would:answer-him
in ‘thunder.. 20Whenthe - LorD “descended
upon Mount Sinai, to-the top of the moun-
tain, the LorD. summoned ‘Moses “to ‘the
top -of the:mountain, and-Moses went:up.
21Then the LoRrb said to. Mosés; “Godown
and warn:the people not to: break through
to  the LORD ‘to look; :otherwise; many of
them: will perish.22Even. the. priests:who
approach the' LORD must consecrate them-
selves or the Lorp-will break out against
them.”. 22 Moses. said to-the Lorp, “The
people. are not. permitted to come up to
‘Mount Sinai;-for you yourself warned us,
saying, Set limits around the mountain and
keep it holy.>” 24The:LorD said -to:him;
“Go .down, and come up bringing Aaron
with you; but do notlet either.the priestsof
the people break through to come up to the
LoRrD; ‘otherwise he will:break out against
them:” 25So Moses went: down to the p 0
ple and told them. -
2 “Then God spoke. all these words .
/2 I'am. the LORD your God wh
4 *Heb lacks with arrows

R

God to the people dnd the people to:God (20.19;'24.1-2;'34.27; Deut 5). 10-15:In this: paragraph, of
the other hand, all the people are to prepare to take part in the covenant ceremony (24.3-8). 12-13: Thest
limits reflect-the rinderstanding of holiness as a‘mysterious; threatening power with which' the mountaid
is charged*(3.6n.; 2 Sam 6.6<9): No hand may touch the.offerider who has :become- affecteéd with the
contagion of hohness (Lev 6.27-28). 14-15: Washing. or changing of clothlng (Gen. 35.2) and sexu
abstinence (1 Sam 21.4-6) are forms.of ceremonial purification..The people, . .- a woman,” the addres
betrays the narrator’s.androcentric-view: He equates the Israelite people with the men: Deut 31.12 offes
4 more inclusive view. 16-19: The theophany, or divine appearance, is portrayed: this:time as. a: violef
thunderstorm and-earthquake (Judg 5.4-5; Ps 18.7-15; 29.3-9).-16: The trumpet:(v..13) sounds on ritua
occasions (2 Sam 6.15). 20~25: The three zones of increasing holiness must be carefully respected: Al
Israel :must remain at thé foot. of .the mountain (vv.-12,17), and the leaders may-go up partw
(24 1-2,9-11), but only Moses may ascend-to the top where God is (v. 20; 20.21).- .

. 20.1-17: The Ten Commandments, the epitome of the covenant obligations toward God and nelgh bol
(Deut»S .6-21). All are in_uriconditional and absolute (apodictic) second-person masculine singular: form
1::These words,;“the ten ' words” or the Decalogue (34.28; Deut 4.13; 10:4). “Words?.is more suita bl
than-commandments. Nowhere does the Bible-establish how.these ten should be. enurnerated, and thef
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brought.you out:of the land of Egypt; out
of the house of slavery; 3you shall have no
other.gods:before” me. 2

-4 You: shall:not .make. for yourself an
idol, whether in the form of ariything that is
in heaven above;!or that:s on the:earth
beneath, or that is in the:water under the
earth: $ You shall:not:bow:.down to them or
worship them; for L.the LorD your God am
a jealous: God, purishing; children-for. the
iniquity of parents, to. the third and the
fourth -generation of-those who: reject ‘me,
6but showing: steadfast love .to the thou-
sandth ‘generation”; of those: who love me
and keep my.commandments. + © =,

7 You shall not: make wrongful use: of
the name of the LorD"your God, for the
Lorp, will not acqult anyone Who ‘misuses
his name.. .~ .. 7 Hn

& Remember the sabbath day, and keep
it holy. 2Six days you-shall:labor and do all
your work. 10But the seventh day .is“a.sab-
bath to: the LORD: your God; you shall:not
do.any work:—you, your:son -er- your
daughter, your male or female slave, your
livestock, ior the: alien.resident in your
towns. 11For in six days the LORD made
heaven and earth, the sea, and .all that is in

- EXODUS 20.3-20.20

them, but rested the seventh day; therefore
the LorD blessed.the sabbath day and con-
secrated it. .

12 Honor your father and your mother,
so that your..days may be. lo‘ng‘in the 'land
that the L.orD your:God is giving you

13 Youshall not murder.

14 You shall not commit adultery.r»-;- :

15 You shall-not steal.- )

16 ‘You: shall .not bear false : witness
against your neighbor. -

17 You shall-not-cevet your neighbor’s
house; you shall not-cowvet your neighbor’s
wife, or male. or:femaleslave,-or -ox, or
donkey, or anythmg that belongs to your
neighbor; . =
4 18 When all the .people. w1tnessed the
thunder and lightning, the:sound of the
trumpet, and ‘the mountain smoking, they
were afraid? and trembled and stood iat.a
distance, 19and said to Moses, “You speak
to us; and we will listen; but. do not let God
speak to us, or:we:will die.?:20Moses said
to the people; “Do not be afraid; for God
has come: only. to test you and to put.the

@ Or besides b Or to thousands ¢ -Or kill
d Sam Gk Syt Vg: MT:they saw .

was a diversity of views on this already. in antiquity. 2: This.self-identification:summarizes the meatning
of the Exodus; thereby setting command within'the context of God’s liberating action. In Jewish tradition
thisis the first “word.”" 3: This. “word,” the first commandment in Christian' tradition, does not deny:the
existerice of .other gods, but asserts that Israel: shall acknowledge. 7o other gods than.the God who has
liberated them (5.2n.; 12.12; 15.11). 4-6: Imageless worship of God (20.23) distinguishes Israel’s religion
from those of ifs néighbors, where deities were typically depicted in animal or human form: Some consider
vv. 3<6 as‘one tommandment. 5:-A:jealous God - who will tolérate no fivals for:Israel’s devotion (34.14).

7: A prohibition. of the.misuse of the:divine.#ame in magic, divination, of false swearing (Lev.19.12).

8-11: Keeping the sabbath, or seventh day.of the week, holy means to observe it.as a-day: separated-from
others, a segment of time belonging especially to God. Since v. 11 refers to the Priestly creation story (Gen
1.1-2:3), this version-of the fen words is often called the Priestly Decalogue. T0: 16.22-30n. Since the Ten
Commandménts are: in the: masculine singular and addressed to:individual males, wives are absent:here
{contrast v. 12). 11: Compare the reasons in 23.12; Deut-5.15::12: Ini contrast to vv. 10-and 17;-the
woman is treated-equally, precisely. because she‘is’a mother (21.15,17; Deut-27.16): 13: This comiriand-
ment forbids murder; not the forms of killing authorized for Israel,.such as.war and capital punishment.
15 Steal, the 'same :word is translated “kidnap” .in 21.16. 17: Some. see two-commandments: here.
However, neighbor’s:house; or household, introduces what is named in the second ‘part-of the verse: wife,
male or female slave, etc. This final command shows most clearly that:the commandments:address the
adult male. o v

~ 20.18-21: The péople request that Moses be the covenant mediator-(19.9n.) so that they need not- hear
God’s voice directly (Deut 5.4-5). The fear of the :people ‘is 1nterpreted positively  in Deut 5.22-23;

18.15-18, which view this a§ the'beginning of institutionalized prophecy :
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EXODUS 20.21-21.12

fear of him upon you so that you do not
sin.” 21 Then the people stood at a distance,
while Moses drew near to the thick dark-
ness where God was. ..~ -.

22 The LorD said to Moses: Thus you
shall.say to the Israelites: “You have seen
for yourselves that I.spoke with you from
heaven. 23 You shall not make gods of silver
alongside me, nor shall you make for your-
selves gods of gold. 24 You need -make for
me only an altar of earth and sacrifice on it
your burnt offerings and your offerings of
well-being, your sheep and: your-oxen; in
every place where.I cause my name. to be
remembered T will ‘come to you and bless
you. 25But if you make for me an altar of
stone, do not build it of hewn stones; for if
you use a chisel upon it you profane it.
26 You shall not:go up-by steps to my altar,
so that your nakedness may not be exposed
onit.”. = : '

2 " These are the ‘ordinances that you

22 1 .shall set before them:

" 2 When you buy.a male Hebrew slave,
he- shall serve six years, but in-the seventh
he shall go out a free person, without debt.
31If he comes in single, he shall go out sin-
gle; if he comes in married, then his wife

shall go out with him. #If his master gives
him a -wife and she bears him sons or
daughters, the wife and her children shall
be her master’s and he shall go out alone.
5But if the slave declares, “I love my mas-
ter, my .wife, and my children; I will not go
out a free person,” 6then his master shall
bring him ‘before ‘God.* He - shall: be
brought to the door or. the doorpost; and
his master shall pierce his ear with an awl;
and he shall serve him for life..
. 7 When a man sells his daughter as a
slave; she shall not go out as the male slaves
do. 81f:she does not please her master, who
designated her for himself, then he shall let
her be redeemed; he shall have no right to
sell her to a foreign people, since he has
dealt unfairly with her. °If he designates
her for his son, he shall deal with her as
with a daughter. 101f he takes another wife
to himself; he shall not diminish the food,
clothing, or. marital rights of the first
wife.t 11And if he does not do these three
things ‘for her, she shall go out without
debt, without payment of money.

12 Whoever strikes a person mortally

a Or to-the judges b Heb of her

20.22—23.19: The Covenant Collection, or Book of the Covenant (see 24.7). This legislation begins and
ends with commands regarding ritual (20.22-26; 23.1 0-19), so that worship surrounds social legislation,

The laws presuppose a settled agricultural society (
laws of the surrounding culture were borrowed and adapted to the covenant tradition. Most scholars see

this as the earliest of the biblical law collections. :

'20:22-26: Regulations for worship, in unconditional second-person style (like the Ten Command-

22.5-6). They reflect Israelite life in Canaan, when

ments, 20.2-17), continued in 22.1 8-23.19. 22-23: 20.4-6n.; Deut 4.15-40. 24-26: On the types of
offerings, see Lev.1; 3. The Israelite-altar is to be built wherever I cause my name to be remembered, in

other words, choose to reveal my presence. Contrast the reform of centralized worship demanded in Deut

12.5-14.

21.1-22.17: Case laws.. 1: Ordinances are laws £
various cases (casuistic law), in:contrast to uncondi
case laws are similar in style and coritent to other legal codes of the ancient Near East.
- 21.2-11: The rights of slaves (cf. Deut 15.12-1 8; Lev: 25.39-55). 2-6: Male slaves. 2: Hebrew may

ormulated (usually in the third person) to deal with:
tional laws such as the Ten Commandments: These

refer here to displaced persons generally (1.15n.),. though even some Israelites will go into servitude

because of debt and poverty (22.1; Lev-25.39; 2 Kings 4.1). 6 The pierced ear will be a lifelong symboi‘_
of the slave’s status. 7-11: Female slaves sold because of their fathers’ poverty and taken as wives, 8
Redeemed by a relative who pays the purchase price. A foreign people; better, anyone outside her family

of origin.

~21.12-32: Laws protecting human beings. 12-17: Capital offenses (22.18-20). 12-14: A distinction
between intentional and unintentional homicide. The-asylum is at the altar (1 Kings 2.28-34), rather tha
at a city of refuge (Num 35.12; Deut 4.41-43; 19.1-13; Josh 20). 17: Lev 20.9. The curse is understood
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shall be put to death. 13If it was not pre-
meditated, but came about by an act of
God; then I will appoint for.you a place to
which the killer may flee.:14But if someone
willfully.- attacks  and kills another by
treachery, you shall take the killer from my
altar for execution.- .

15 Whoever strikes father or mother
shall be put to death.

16 Whoever kidnaps a person, whether
that person has been sold or is still held in
possession, shall be put to death. -

17 Whoever curses father or mother
shall be put to death.

- 18 When individuals- quarrel and one
strikes the other with a stone or fist so that
the injured party, though not dead, is con-
fined to bed, 1%but recovers 'and walks
around outside with the help of a staff, then
the assailant shall be free of liability, except
to pay for the loss of time, and to arrange
for full recovery. .-~ - -

20 When a slaveowner strikes a male or
female slave with a rod and the slave dies
immediately; the owner shall be ‘punished.
21But if the slave survives a day or two,
there is no punishment; for the slave is the
owner’s property. - .

22 When people who-are fighting injure
a pregnant woman so that there is a:miscar-
riage, and yet no further harm follows,. the
one responsible:shall be fined what the
woman’s husband démands, . paying as
much as: the judges :determine. 23If any
harm follows, then you shall give life for
life, 24eye for eye, tooth: for tooth, hand
for hand, foot for foot, 25burn for burn,
wound for wound, stripe for stripe.

26 When a slaveowner strikes the eye of
a male or female slave, destroying it, the
owner shall let the slave go, a free person,

EXODUS 21.13-22.1

to compensate for the eye. 271If the- owner
knocks out a tooth of a male or female
slave; the slave shall be let go, a free person,
to compensate for the tooth.

28 When an ox gores a man or a woman
to death, the -ox shall be stoned, and its
flesh shall not be eaten; but the owner of
the. ox shall not be liable. 29If the ox has
been accustomed to gore in the past, and its
owner has been warned but has not re-
strained it,"and it kills a man or a woman,
the ox shall be stoned, and its owner also
shall be put to death. 30If a ransom is im-
posed on the owner, then the owner shall
pay ‘whatever is imposed for ‘the redemp-
tion of the victim’s life. 311If it gores a boy
or a girl, the owner shall be dealt with ac-
cording to this same rule. 32If the ox gores
a male or female slave, the owner shall pay
to the slaveowner thirty shekels of silver,
and the ox shall be stoned. -~ -+ ..

33 If someone leaves a pit open, or: digs
a pit and does not cover it, and an ox or a
donkey falls into it, 34the owner of the pit
shall make restitution, giving money to its
owner, butkeeping the dead animal.

35 If someone’s ox hurts the ox of an-
other, so that it dies, then they shall sell the
live ox and. divide the price of it; and the
dead animal they shall also'divide. 36 But if
it was known that the ox was accustomed
to gore in the past, and its owner has not
restrained it, the owner shall restore ox for
ox, but keep the dead animal:
22“When. someone steals an ox or a

« sheep, and slaughters it or sells it
the thief shall pay five oxen for an ox, and
four sheep for a sheep.’ The thief shall

a Ch 21.37 in Heb
thus: 3b, 4, 2, 3a

b Verses 2, 3, and 4 rearranged

to releasé an inexorable power (Num 22.6), thus making it as seriousto curse parents as to strike them
(v. 15).. The verb can also mean “humiliate” or “treat with contempt,” the opposite of what is com-
manded in 20.12. 22-25: This “lex talionis,” or “law of retaliation” (Lev-24.19-20) is not a warrant for
unrestrained vengeance but precisely a limitation on revenge: Only the equivalént of the damage may be
taken. 28-32: The goring ox is used as a paradigmatic case here, as in other ancient Near Eastern legal
collections, for indirect manslaughter and negligent homiicide. Biblical law is more stringent.than the laws

of the surrounding sociefies; -

21:33-22.17: Laws dealing with property and compensation. 21.33-36: Responsibility in cases of negli-
gence. 22.1~4: Cases of stéalinig. 2-3: Thése verses may mean that an intruder caught in the act at:night
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EXODUS 22.2-22.25

make- restitution, but if unable.to do so;
shall:be sold for the theft.4When the ani-
mal, -whether ox .or::donkey or sheep, is
found alive in the thief’s. possession, the
thief shall pay double: = -+ -
. 24f.a thiefis found breaking in, and is
beaten. to deathy no bloodguilt is ‘incurred;
3but if it happens dfter sunrise, bloodguilt
isincurred. . 0 c.o¢ ool
_ 5 When someone causes a field or vine-
yard-to be.grazed: over, or:-lets livestock
loose to graze in-someone else’s field, resti-
tution shall be .made from the best-in’the
owner’s field or-vineyard.- - o
.6 When fire ‘breaks -out ‘and catches in
thorns so - that' the-stacked -grain or the
standing grain of the'field:is .consurned, the
one-who started the fire shall make full-res-
tigntiont . e 90 e SEEGE T
" 7. When someone delivers.to a heighbor
money or goods.for safekeeping,-and they
are stolen:from the neighbor’s house, then
the thief, if caught, shall pay double: 81f the
thief is not caught, the owner of the house
shall. be- brought” before :God,’to deter-
mine whether or hot the :owner had laid
hands on the neighbor’s goods.: 7+ =%
-+ 9: In any case .of disputed ownership in:
volving ox, donkey, sheep;:clothing, or any
othet loss, of which oneparty says, “This is
mine;” the case of both parties: shall-come
before:. God;* the one whom  God- con-
demns¢ shall pay double to the other.:.
10 When someone:delivers to-another:a
donkey, ox; sheep; or any other animal for
safeKeeping, and-it-dies or is injured or .is
carried. off, without anyone seeing'it, 11an
oath before thé LorDprshall decide between
the two of them that the one has not laid

v oet

may be killed with impunity, but net in broad daylight.: 5-6: More cases-of negligence. 7+15:-Cases
involving property entrusted to another. 8-9: Before God, for an oracular decision or the sacred oath
(v.-11; 1 Kings .8.31-32).-9:. Whom God condemns, alternatively, “whom: the gods condemn,” perhaps
derived from pre-Israelite tradition: 1 6-17: The case of consensual sexual relations with a virgin' nof
promised. to. another . is included here because it requires compensation for damage to property, the

bride-price.Cf. Deut 22.13=30. .~ * "

. 22.18-23.9:Social and religious commands,. mostly in unconditional secondsperson style, continuiil
. 20: 20.3; Deut 13.12-18. 21-27: In-a-society:based
God is the protector of the legally and economicall
defenseless: resident aliens, widows, fatherless (orphan), and poor. 21: Memory. of the experiefce iri Eg P
creates empathy for aliens within Israel (23.9): 25:.Cf. Lev 25.35-38. 26-27: A lender can keep 4.garmef

20.22-26.-22.18-20: Capital: offenses (21.12~17)

on land ownership, patrilineality, and patriarchy,
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hands. on -the. property of the other; the
owner shall accept the:oath, and no restitu-
tion shall be made: 12But if it was stolen,
restitution: shall- be made to its owner. 131
it was -mangled by beasts, let.it be brought
as evidence; restitution shall not. be: made
for the mangled remains. -~ : = ¢ '
.14 .When someone ‘borrows an -animal
from another and it is injured or dies; the
owner not.being: present, full. restitution
shall be:made. 151f the.owner was present,
there shall be:no restitution if it was:hired,
only the hiringfee'is due;. .+ 7
16 When a man seduces a virgin whosis
not engaged to ;be: marriéd, :and. lies ‘with
her, he shall give the bride-price for her and
make. her his -wife.-17But if her father re-
fuises. to .give: her-to him, he shall:pay:an
amount equal to the bride-price for Virgins.
- .18 :You'shall not permit a female sorcer-
er tolive.: i R R R
19 Whoever lies with an animal shall be.
put.to death.: 0 - .
" 20 Whoever sacrifices to any god; other
than- the: LoRD-alone, shall-be devoted to
destruction: .
-,:21. You shall not. wrong or-oppress a ress
ident alien, for you were aliens in:the land
of Egypt.22 You shall not abuse any widow
or orphan: 231f youdo abuse.them, when
they cry-out;to me; I'will surely heed thei
cry; 24my wrath will; burn; and T will kill
you with the sword;.and your -wives. shall
become - widows;: and your -children .0f5
phans:: : &
25 If you lend money:to my people,std

¢

4 Ch22.1in Héb

b Or béfore the judges "
-Or the judges condemmns = -~ be i i

4
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the. poor: among. you, you shall not deal
with them-as a creditor; you shall not exact
interést..from' them. 26} you take your
seighbor’s cloak-in.pawn, you shall restore
it before the sun goes down;27 for it.-may be
your: neighbor’s 6nly: clothmg t0 use as cov-
er; in.what else shall that person-sleep? And
if. your neighbor cries-out to: me, I will Lis-
ten, forI am-compassionate..

.- 28:XYoushall: not revile God, or curse a
lea:der;'of your people. ...

-.29 Youw shall not-delay to make offerings
from:the fullness-of your harvest and from
the-outflow of your presses.”

'The firstborn of your:sons you shall glve
tome..30You shall. do ‘the same with your
oxen:and. with- your sheep:-seven days- it
shall-remainiwith: its mother; on-the eighth
day you shalk give it to.me. . . ..

31. You. shall:be people consecrated to
me; therefore. you shall not eat any meat
that is mangled:by beasts in the fleld you
shall throw it to the.dogs.: L
2 3 “You 'shall riot spread a false; report

-You-shall:not join hands with the
wicked to-dct as:a malicious:witness. 2 You
shall not follow.a-majority in wrongdoing;
when you bear.witness in:a: lawsuit, you
shall not-side- with the majority so:as-to
pervert justice; 3nor: shall you be partlal to
the péor in-a lawsuit. ' :

4 When you come upon your enemys
ox or .donkey going astray, you shall-bring
it back.

5 When you see the donkey of one who
hates you lying under its burden.and. you

would held ‘back: from set:tmg it free, you.r

must help to:setit free.” = . -

EXODUS 22.26-23.16

-6 You shall not pervert the:;justice dueto
your :poor in: their: lawsuits. 7Keep far from
a false charge,;and donot kill the innocent
and those:in the right, for I will-not acquit
the guilty. 8You shall take no bribe, for-a
bribe blinds the off1c1als, and- subverts-the
cause of those who are in the right.

9 You shall not oppress a.resident-alien
you know the heart of an alien‘, .'for you
were aliens in the land of Egypt.. :

10 For six years you shall sow your land
and gather in its yield; 11but the seventh
year :you shall let it rést-and lie fallow, so
that the poor of your people may eat; and
what they:leave the wild animals may .eat.
You: shall do the same w1th,your v1neyard
and with your olive orchard.: ST

12 Six days you shall do your work but
on the seventh: day.you-shall rest, so. “that
your:ox and your. donkey may: haye relief,
and your homeborn slave and the resident
alien may be refreshed. 13Be attentive to all
that:I have said to.you. Do not.invoke the
names of other gods; do not-let them be
heard on your lips.

: 14 Three times in-the year-youshall hold
a-festival for:me.:15You shall observe :the
festival of.unleavened bread;:.as I com-
manded you, iyou shall eat unleavened
bread:for seven days at the appointed. time
in the month:of Abrb for Anit you came out
of Egypt. -, . lan-

- No:one- shall appear before me empty
handed St

16 You shall observe the festlval of ha-
vest, of. the flrst. frults o.f your labor; -of

.a: Meamng of Heb uncertain: -

as security only for the day, since a pooi borrower needs it at night (Deut 24.12~13;-:Am 2.8): 28: Lev
24.15-16; 2 Sam 16.9; 1 Kings 2.8<9; 21.10: 29:30:. 2.22-23n.;:13.1~2,11-16, and notes. However, it
is uncertain if.the redemption of the firstborn is recognized here.:31: Flesh-torn by beasts is regarded as
unclean:because it is not properly drained of bload {Lev 7.24;:17.15): 23.1-9: Equal justice for all. 1=3;
20.16: 4~5: Justice extends even to helping your eriemy (contrast Deut 22.1-49. 9:22:21.

23.10-19: A ritual calendar (34.18-24; Lev 23; Deut 16.1-17) concludes the Covenant Collection; so
that social laws are framed by worship (20.22-26). 10-11: Fallow land (Lev 25.2-7). The land, the poor,
and wild animals are all objects of concern. 12: Here the observance of the seventh day, not here called the
sabbath, is based upon concern: for the needs of exploitable-humans and animals (cf.-20.11: 16. 22-30n.;
Deut 5.14-15). 13:20.3..14-17: Three annual pilgrimage festivals to.a-major sanctuary (1 Sam 1.3;21).
15: Unleaviened bread, 12.14-20n.; 13.3=10.-Abib, 13.4n. Empty-banded, without.assacrificial offering:
16: The festival- of harvest, later called Shavuot, the festival of weeks, or Pentecost, celebrated.in May-
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EXODUS 23.17-24.2.

what you sow in‘the field. You shall ob-
serve the festival of ingathering at the end
of the year, when you gather in from the
field the fruit of your labor: 17 Three times
in the year all your males shall appear be-
fore the Lord Gobp. '

18 You shall not offer the blood of my
sacrifice with anything leavened, or let the
fat of my festival remain until the morning.

19 The choicest of the first fruits of your
ground you shall bring into the house of the
Lorp your God. © .

" You shall not-boil-a kid in its mother’s
milk.: . -

20 I'am going to send an angel in front
of you, to-guard- you on the way and to
bring you to the place that T have prepared.
21Be attentive to him and listen to his voice;
do not rebel against him; for he will'not
pardon your transgression; for my name is
in him. ’

22 But if you listen attentively. to his
voice and do all that I say, then I will be an
enemy to your enemies and a foe to your
foes. ‘
- 23 . When my angel goes in front of you,
and brings you to the Amorites, the Hit-
tites, the Perizzites, the Canaanites, the Hi-
vites, and the Jebusites, and I blot them out,
24you shall not bow down to their gods,-or
worship them, or-follow their.practices; but
you shall utterly demolish them and break
their pillars in pieces..25 You-shall worship
the LOrD your God, and I* will bless your

bread and your water; and I will take sick-
ness away from among you. 26 No one shall
miscarry or be barren in your land; I -will
fulfill the number of .your days. 271 will
send my terror in front of you, and will
throw into confusion all the people-against
whom you shall- come, and T will make
all your' enemies turn their backs to you.
28 And I will send the pestilence® in front
of .you, which shall drive out the Hivites,
the  Canaanites, and the Hittites from be:
foré you. 291 will not drive them -out from
before you in one-year, or the land:would
become desolate and the wild animals
would multiply against you. 30Little by lit-
tle I will drive them out: from before you,
until you haveincreased. and possess. the
land. 31I:will set.your borders from the Red
Sea“ to the sea of the Philistines, and from
the wilderness to the Euphrates; for I will
hand over to you' the inhabitants of the
land, and you shall drive them out beforg
you. 32You shall make no covenant with
them and their gods. 33 They :shall not live
in‘your-land, or they will: make you sii
against me; for if you worship their gods, it
will surely be a snare to you. -
2 | Then he said to Moses, “Come up

to the LORD; you and" Aaron, Na
dab, and Abihu, and seventy of the elden
of Israel, and worship at a distance. 2Mosé

4'Gk Vg: Heb bé ' b-Or bornets: Meaning of Heb
uncertain ¢ Or Sea of Reeds

June at the time of the wheat harvest (19.1n.; Lev 23.15-21;Deut 16.9-12). The third festival, the festivd
of ingathering, later called Sukkot, the festival of booths (Lev 23.33-43; Deut 16.13-135), celebrated @
the end of the year (autumn); according to the old agricultural calendar (12.2n:), when fruit, grapes, aé
olives are harvested. 17: Women and young children are not obligated to make the pilgrimage. They d
make the pilgrimage, however, in 1 Sam:1;:2:19; of. Ex 10.9. 18-19: 34.25-26. Fat, see Lev 3.3-4. Th
ancient meaning of the prohibition against boiling a kid in its mother’s milk (Deut 14.21) is disputél

23.20-33: The divine warrior will conquer the promised land for Israel, and in return Israel is to ket
separate from .other peoples and their gods (Deut 7). 20-21: The angel represents God’s own presefid
(14.19). 23,28: 3.8n.'25-26: 15.26. 27-28: Terror{Gen 35.5; Josh 10.10) and pestilence (Deut 7.20) 2
frequent weapons of “holy war.” 31: Red Sea, the Gulf of Eilat/Agaba, the eastern arm of the Red 5@
sea of the Philistines, the Mediterranean; the wilderness, the desert south of Israel. For these boundarié
cf. Gen 15.18; Deut 11.24. - .~ v L i g gl & =] § _
. 24.1-11: The covenant is ratified in.two ceremonies: a theophany (the third divine appearance of h
book) and sacred meal for-a chosen few (vv. 1-2,9-11), and a ritual of blood for all Israel (vv. 3-8). Th
chapter too is an amalgam of traditions. 1-2: This part of the story continues in'vv. 9=11. 2: Moses alof
an.indication of Moses’ special role as coveriant mediator (19.9; 20.:19). 3-8: This ceremony stresses: h

b
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alone shall come near the LorDp; but the
others shall not come near, and. the people
shall not come up with him.” iz L

3 Moses came and told-the people all the
words of the LORD and all the ordinances;
and all the people answered with one voice,
and said, “All the words that the Lorp has
spoken we will do.” 4And Moses wrote
down all the words of the Lorp. He rose
early in the morning, and built an altar at
the foot of the mountain, and set up twelve
pillars, corresponding to the twelve tribes
of Israel. SHe sent young men of the people
of Israel, who offered burnt offerings and
sacrificed oxen as offerings of well-being to
the LORD. 6 Moses took half of the blood

and put it in basins, and half of the blood

he dashed against the altar.: 7Then he took

the book of the covenant, and read it:in the .

hearing:of the people; and they said, “All
that the LORD has spoken we will do, and

EXODUS 24.3-24.14

the LorD has made with you in accordance
with all these words.” -

- 9 Then Moses and Aaron, Nadab, and
Abihu, and seventy of the elders of Israel
went up, 10and they saw the God of Israel.
Under his feet there was something like a
pavement of:sapphire stone, like the very
heaven for clearness.. 11God® did .not lay
his hand on the chief men of the people of
Israel; also they beheld God, and they ate
and drank. -

12 The Lorp said to Moses, “Come up
to meon the mountain; and wait there; and
I will give you the tablets of stone, with the
law and the commandment, which I have
written for their-instruction.” 13S0 Moses
set out with his assistant Joshua, and Mo-

“ses went up into the mountain of God.
14 To the elders he had said, “Wait here for
-us, until we come to you again; for Aaron

and Hur are with. you; whoever has a. dis-

we will be obedient.” 8Moses took the
blood -and dashed -it on'.the people, and
said, “See the blood of the covenant that

pute may go to them.” ’
a Heb:He

participation of all Israel (19.10-15). The twelve pillars, one for each tribe, symbolize Israel, while the
altar represents God’s presence. Since blood stands for life (and therefore death), throwing half the blood
on the altar and half on the people obligates both parties to keep their side of the obligations of the
covenant on pain of death (cf. Gen 15). Israel enters into the covenant knowing the conditions and
willingly accepting them (vv. 3,7). 3: The words, the Ten Commandments (20.1). The ordinances, the
case laws of the Covenant Collection (21.1n.). 5: On the types of offerings, se¢ Lev 1; 3. 7: The book of
the covenant (Josh 24.25-26) contains the covenant laws, and here is implicitly identified with “the words™
and “the ordinances” (v. 3). 9=11: In this ceremony (continuing vv. 1-2), the chosen few see God and eat
a sacred meal. 9: The people do not take part in this theophany (contrast 19.16-19; 20.18-21), but are
represented by the seventy elders or chief men (4.29). Moses, the covenant mediator, is accompanied by
the priestly family, Aaron, Nadab, and Abibu (6.23; Lev 10.1-3). 10-11: The description of the leaders’
experience is extremely unusual; they actually see God and yet remain unharmed (contrast 3.6; 19.21;
33.18-23), o '

24.12-31.18: Instructions for worship. Now that the covenant has established a long-term relationship
between the God of Sinai and the people of Israel, God tells Moses what must be done so that both parties
can leave the mountain and travel together to the ‘promised land. There must be a portable shrine
{“tabernacle”) and priests to officiate. The detailed instructions of chs 25-31 will be carried out in chs
35~40. This extensive material reflects the importance of building a physical house for God, ensuring
God’s presencé-among Israel.

24,12-18: Moses meets God on the mountain. Moses goes alone up on the mountain to meet God for
forty days and forty nights. Moses’ ascent and the theophany (vv. 15~18) introduce the Priestly instruc-
tions of chs 25-31, and his prolonged absence from the people; leaving Adron in charge (vv. 14,18), sets
the stage for the episode of the golden calf in ch 32. 12: According to the first and last verses of this section
(24.12 and 31.18), it is God who has written the law and the commandment on tablets of stone
(32.15-19; 34.1,4,28-29; Deut 9.9~11; contrast Ex 24.4). 13: Joshua appears for the second time (17.9).
14: Hur appears for the second and final time (17.10). 15-18; This fourth theophany, or divine appear-
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EXODUS 24.15-25.9

. 15.Then Moses went.up. on the:moun- from-all whose hearts prompt them to give
tain, and the cloud covered-the mountain.  yow shall receive the offering for me..3This -
16The.glory of the.LORD settled on-Mount  1s the offering that you shall receive from
Sinai, and the clouid covered it for six days; them: gold; silver, and-bronze, 4blue, pur-
on: the seventh day he called to Moses out ple,~and :crimson yarns: and. -fine linen, |
of the cloud..17Now: the appearance of the goats’ hair, S tanned rams” skins, fine leath:
glory of:the LORD was like a devouring fire er/ acacia wood, 6oil for the lamps, spices
on the top of the mountain-in the sight of for the-ancinting oil and for:the. fragrant
the people of Israel. 1¥Moses entered the incense, 7onyx stones and gems to be set in
cloud, and went il-p...on'-»t-'e'mountélin.? Mo- the ephod and: for ' the -breastpiéce. 8And
ses was on the mountain for forty days and have them make me a sanctuary, SO that |
forty nights. = -~ . o ne T may: dwell among* thern. 9In-accordafice
2 = The LORD said to-Moses: 2Tell:the :

", ) Israelites to take for me an offering; & Meaning of Heb uncertain f o
ance (19.16=19), follows the pattern of six days and a seventh; which began in ch-16. The glory, 16.6=7n.
. 25.1-27.21: 'The tabernacle and its furnishings (See Diagram below). The Israelités are to.build a

portableé shrine:so that God can leave-Mount Sinai to travel with therh and live among them. Like. Mount
Siniai-(19.20+25n.), the shrine will-Have three carefully. delimited sones. of descending holiness. In these
chaptérs the instructions move from the host holy.place‘through the holy place to:the surrounding court.
The metals used will mark the level of holinessi . 1:  cergr v e an i B gt b Ta
25.1-40: The offering, the ark, the table; and the lampstand. The three items described in thisichaptet,
destined for the most holy place and the holy place, aré made of or overlaid with golds it o R
25.1-9: A voluntary offering will supply-the materials ito make:the: tabernacle and:its equipm
(3.21-22n.; 35.4-29; 36.2-7). 7: Ephod and breastpiece, 28.6-30n. 8-9: The Israelites must make the
|
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Chs 25-31; 36-39: The structure of the Tabernacle.
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DEUTERON OMY

1r

Deuteronomy directly addresses the problem of the historical distance between past and present,

between tradition and the needs of the contemporary generation, between- revelation and inter
pretation. In thatiway, it is a. remarkably modern- text that irstructs.its audience how to be.
come more thoughtful readers of scripture. In narrative terms; Deutefonomy comes just as thy
Israélifes, encamped on the. plains of Moab; finally stand poised to enter the promised land
This entry into Canaan would provide the long-awaited climax of  the- story that had begun
with the promises to- the ancestors in Genesis, and whose fulfi'llment had been delayed by the
enslavement in Egypt and the wandering in the wilderness. Now, on’ the’ eve bothi of his death
and of the nation’s entry ‘into the land without him, Moses, as Deuteronomy’s speaker, arrests the
narrative action in order to deliver a series of three speeches, gfoupcd_'tog‘eihér‘as a long fa;gwe
address. He reviews the. nation’s history, expounds upon “their laws,, and instructs them- about
the importance of loyalty to God. He also requires thatthe nation .swear upon oath o uphold

this- combination of law and theological instruction:as a covenant upon the plains of Moab, one

that supplements the prior covenant of Horeb. (Deuteronomy’s name for Sinai; 29:1). Only aftes
the conclusion of these discourses and a following -appendix (chs 31-34) does the. overall

narrative line resume. with.the account of the nation’s eiitry into Canaan' in the books of Joshua

and Judges. |
" The English. name of the book comies from the ancient Greek translation, the Septuagint, and
means “second law” (see 17.18n.), That title reflects the eatly Jewish perspective that Deuteronomy
is Moses rehearsal of the earlier legal sections of the Torah. Despite this perspective and the text’s
own self-presentation, however, Deuteronomy is likely not Mosaic but originates in the seventh cef:
tury. BCE, I_‘t‘h'as' lc;),iig been recognized that there are striking similarities between the distin_cﬁve relis
gious and legal requirements of Deuteronomy and the account of the major religious reform carried
out by Josiah, the king of Judah, in 622 BCE/(2 Kings 22-23). That reform had been inspired by he
discovery in the Temple of a «gcroll of the Torah” (2 Kings 22.8). Josiah’s reform restricted all sa¢
rificial worship of God -toe.Jerusalem-and.removed. foreign elements from the system of worship; if

culminated in the celebration-of the first nationally centralized Passover at the Temple in Jerusaled
(2 Kings 23.21-23). So-strongly do these royal initiatives correspond to the distinctive i:equit_'emeq
of Deuteronomy that scholars, both traditional and critical, have long identified the “scroll of the
Torah” discovered in Josiah’s Temple as Deuteronomy. '

~ Josiah’s reform, with Deuteronomy as its catalyst, was much tr_;bre,é r'cirélﬁtion than a simple 1€
turn to older forms of worship. Previously, it was entirely legitimate to sacrifice to God througho
the land, as did Abraham at Shechem and .rlééi"Be"jchgl (Gen 12.7-8); Jacob at B@thei'(Gen 35,1-7)
Samuel at Mizpah, Ramah, Gilgal, and Bethlehem (1 Sam 7.9,17; 9.11-14; 10.8; 16.1-5); and Bl
jah upon Mount Carmel (-1-Kings.'18.,20-;46)-,Indeecl, earlier biblical law stipulated that God wou ¢
grant blessing “in every place where I cause my name to be remembered” (Ex 20.24). Deuteronoft!
challenged that older norm, prohibiting sacrifice “at any place” (literally, “in every plai:e”) and ¢
stricting it to a single site, implicitly Jerusalem (Deut 12.13-14). In this way, Deuteronomy’s et
presentation as a rehearsal or explication of prior law (1.1-5) or as a simple supplement to the pri¢
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[ Introduction to-Deuteronomy]|

tovenant (29.1) obscures the. extent to which Deuteronomy actually challenges and revises earlier
Jaw in support of its new religious vision.

A century of Assyrian imperial'domination serves as the historical background of Josiah’s re-
forms. The Northern Kingdom of Israel had fallen to the Assyrians in 722 Bck (2 Kings 17).- Con-
rinuing Assyrian incursions down the southeastern coast of the Mediterranean had all but reduced
Judah to a rump-state (2 Kings 1 8;13)'; In a desperate bid to preserve the nation’s autonomy, King
Hezekiah of Judah made a pact with.Assyria (2 Kings' 18.13~18), as had his predecessor Ahaz
(2 Kings 16.7-8). The resulting military allegiances led to religious syncretism, as foreign forms of
worship were introduced into the Temple (2 Kings 16.10-20; 21.1-6).

By the last quarter of the seventh century BCE, however, Assyria’s might was in decline. In this con-
text, Josiah’s religious reforms represented an important bid for Judean cultural; political, and reli-
gious autonomy. The monarch extended his reforms into the area of the former Northern Kingdom
of Istael (2 Kings 23.15-20), territory formerly under Assyrian control. Deuterononiy, apparently
written sometime during this historical crisis, likewise reflects the desire to presérve Judean cultural
and religious integrity. Its authors were convinced that older conventions of worship and. social or-
ganization were no longer viable. If the religion of the LoRD was to survive the crisis, renewal and
adaptation were necessary: The collection.of laws that form the core of- Deuteronomy (chs 12-26)
provides a remarkably comprehensive program for cultural renewal. The laws-deal with worship;
the festival calendar; the major institutions of public life (justice, kingship, priesthood; prophecy);
criminal, family, and civil law; and-ethics. These laws are presented as the requirements of a
covenant between God and the nation, which the people: take an oath to uphold, upon penalty of
sanctions, while maintaining unconditional loyalty to their God. That covenant structure closely
corresponds to Neo-ASsyrian state treaties that have been recovered from this period, the most fa-
mous of which is the Vassal Treaty of Esarbaddon (672 BCE). At a number of points, the authors of
Deuteronomy seem consciously to have patterned their covenant after such treaties, treaties that had
been repeatedly -'impdsed_.upén Judah'in the late eighth and seventh centuries. From this perspective,
Deuteronomy is a counter-treaty: Its authors turned the weapon of imperialism into-a bid for free-
dom, shifting its oath of loyalty from the Assyrian overlord to their divine sovereign.

The authors of Deuteronomy were thus tutored in international treaty conventions, and elsewhere
reveal their knowledge of the ‘literary traditions. of ancient Near Eastern law (see 15.1-18n.;
17.8-13n.,14-20n.; 22:13~30n.) and wisdom literature (1.13n.; 4.2n.). The authors of Deuteron-
omy made use of another common ancient Near Eastern convention as well. They did not directly
attach their name to their composition or writé in their own voice; instead, they attributed their
composition to a.prestigious figure frofit the past. By employing-Moses as their spokesperson, they
established a link with tradition at precisely the time when tradition, for the sake of survival, had to
be transformed. ‘This. convention of ascribing a text to an ancient personage, technically. called
“pseudepigraphy,”.is particularly well known-in the later literature of the Second Temple period; ex-
amples include Jubilees, 4 Ezra, the Testament of Abrabam, and (among the Dead Sea Scrolls) the
Temple Scroll. - ’

It is important to note that Deuteronomy has its own internal literary history as well, preserving
several layers of tradition within itself: The structure of three different speeches given by Moses,
Wwith an appendix, already suggests a process of literary growth. That growth is closely connected to
the gradual formation of the Hebrew Bible. To appreciate what is involved, it helps imaginatively to
turn the clock back to the time before the Bible achieved its present form.

When Deuteronomy was first promulgated, it would not have been part of any larger whole. In-
Stead, it would have been complete by itself as a “scroll of the Torah” (i.e., the “book of the law” in
2 Kings 22.8). It would have consisted of most of the laws of chs 12-26, framed by a relatively sim-
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[ Introduction to Deuteronomy]

plé introduction*and, conclusion. This form of-Deuteronomy presented itself.as:a.treaty conclude
between the nation and its God in a formal ceremony whereby each citizen-took an oath-of loyalgj
under penilty of strict sanctions.(28.1-46). This was very: {ikely.the preexilic form of Deuteronom

- At a‘later stage; presumibly sometime during the exilein the mid-sixth centiiry BCE; Deutéronom
would have ‘been incorporated into the Deuteronomistic:History  (the.books..of :Joshua throug|
2 Kings) to.serve as its introduction. At this-point, the Deuteronomistic editors would have given tly
book 1ts lrterary frame (1.1-4. 40 chs:31-34); whlle also addmg to the collectlon of laws, selectlve

U

eflect the Babyloman exxle may- derlve from th1s..stage (see 4, 25.—:3.1 28.47-5; 6 30 1—10) :

+ At:a-still later point, in the-exilic or postexilic period, Priestly editors appended Deuteronomy e
the newly formed Pentateuch to-serve as its conclusion. Ironically; the decision-to conclide the Pey
tateuch with Deutéronomy separated the: overall narrative iplan:of Genesis through-Numbers froy
its logical fulfillment in an account of the conquest of the land ‘This naru‘atwe cllmax was delay
to the books.of Joshua:and Judges: - Poewteen 0 g Deginona gl ers wspien sy o

« In-the final chapters of. Deuteronomy, these three v1ewpomts operate srmultaneously, creatm"
complex interplay of perspectives. The legal sectionis-brought to its conclusion.with-a:formal rat
fication. ceremony mvolvmg the swearmg of an oath to assuine the penaltles for rransgress :

Deuteronomlsnc Hlstory Sttll other. EClitOl.‘S tled the hook to: Gene51s-Numbers and thus make r
creatlon of Torah——no longer ithe occupat1on iof. the land—the cl1max of the newly created Pe

awheel” (1: 16) g T STt S Lt TR PTR RARTYS SN R e --zé;‘- ;o

~Part of the. contmumg relevance of Deuteronomy s thar it-does not: permit itself to-be read lite
ally or passively. It challenges its- readérs actively to confront:the: .problem -of the relation betwg
revelation and-interpretation and breaks down conventional -boundaries between:scripture and ¢ "
dition It makes paradox: central to its:structure:: The: :book -distinctively narrates. the process of
own formation (31.1-12) while also-anticipating its existence and completion (17.18; 28:58; 30.1¢
Interpretation is-directly and-indirectly a-theme of Deuteronomy-(see 1.5}, At:many:points,ithe
thors of Deuteronomy reinterpret.earlier narratives:(see: 6.1n.) and:laws-{particularly from §
Covenarit:Collection or Covenant-Code in:Ex 20-23); Moreover,:the process: of the: book’s edifl
intentionally: preserves-conflicting perspectives on a full range of issues central to Israelite:teligi
on whether the reveldtion of the Decalogue at Mount Horeb (Deuteronomy’s‘name for Mount:Sin
was:direct or:required.the mediation-of Moses (5.5n:); .onthe stature. of .Moses relative to off
prophets (34.10n.); on the natufeiof divine punishment for sin“(5:9<10n:; 7.10n.); on:whethet. G
rules as head of a pantheonor is.the’only God who exists (4.7-8n.,15~31n.,35n:; 32»8n );.and &
on Deuteronomy’s own setting:in time and:place (1.1n.;:2.12n:; 3:11n:). These! mutually- ‘exclus
positions préserve an ongoing ancient debate about fundamental-religious assumptions. The edif
of Deuteronomy optéd-against-closure: They preserved these. different schools of thought in: theirf
integrity. Accordingly, there is in Déuteronomy no access to God in the covenant without enteg
into this debate. The modern reader of Deuteronomy: must- become, like:the: authors of Deutes
omy, an interpreter.’ v .. e

[ 242 HEBREW BIBLE ]



DEUTERONOMY 3.17-4.2

boundary of the Ammonites; 17 the: Arabah
also, 'with the Jordan and its banks, from
Chinnereth down to the sea of the Arabah,
the Dead Sea,’ with the lower slopes of
Pisgah on the east. i ol
- 18.At that time, I charged you as. fol-
lows: “Although the Lorp your God has
given you this land -to occupy, all- your
troops shall cross over armed ‘as the van-
guard of your Israelite kin. 1°Only .your
wives, your children, and your livestock—I
know that.you have much livestock—shall
stay behind in the towns that I have given
to you. 20When the LORD gives rest to your
kindred, as'to you, and they too have occu-
pied the land that-the LorD your: God ‘s
giving them beyond the: Jordan, then each
of you may return to:the property. that I
have given to you.” 21 And-I charged Josh-
ua as well at that time, saying: “Your own
eyes have seen everything that the LorD
your God has done to these two.kings; so
the Lorp will do to all the kingdoms:into
which you are about to cross. 22Do not fear
them,: for it-is the Lorp your God who
fights for you.” - °

23 At that time, too, I entreated the
LORD, saying: 24“O Lord Gob, you have
only begun: to show -your servant your

of the Jordan Valley or-Arabah. 22: The whole story of the Exodus,

greatness and your might; what god in
heaven or on earth can perform deeds and
mighty acts like yours! 25Let me cross over
to see the good land beyond. the:Jordan,
that good hill country and the Lebanon.”
26 But the LORD was angry with me on your
account.and would not heed me. The LORrD
said to me,: “Enough from you! Never
speak to me of this matter again! 27Go up
to the top of Pisgah and look around you to
the west, to the north, to the south; and to
the east.: Look well; for -you shall not cross
over this Jordan. 28But charge Joshua, and
encourage and strengthen him, because it is
he who shall-cross over at the head of this
people and who shall secure their posses-
sion of the land that you will see.” 29S0.we
remained in the valley opposite Beth-peor
A -So now, Israel, give heed to the statutes

[ and: ordinances that I.am teaching you
to: observe, so that. you may live to enter
and :occupy the land that the LorD, the
God of your ancestors, is giving you. 2You
must neithéer-add  anything to what I com-
mand you nor ‘také away anything from it,
but keep. the commandments of the:LORD
your God with: which I am’ charging you,

a Heb Salt.Sea -

Canaan is governed by the convictions of holy war, whereby God is a divine warrior who engages in battle

on behalf of Tsrael. 23-29: Num 27:12~23.

24: What god . . ..can perform,. the.assertion: of God’s

supetior power, relative to other gods in beaven, assumes the existence of other gods (5.7n:; 6.41.; 32.80,
Ex-15.115 Ps 89.5-8). For the later. perspective of monotheism, see 4.35n. 26: See 1.37n.-27: Mount

Pisgah, see 34.1n." < i .

4.1-40: Exhortation to obey the Torah. While preceding the Decalogue (5:6<21), this unit p‘ro.vides a
latet theological reflection.upon it, focusing on the second commandment:and broadening its significance.

{vv. 5-24)/disobedience (¥v. 25-31); remembering/

Israel’s revealed Torah/the laws of other nations

worship of God is aniconic: Images (whether of God or of natural phenomena) should play no rolein

Israelite religion. This becomes so strong’a theme that idolatry by itself isasserted to be the cause of the
nation’s exile from its land (vv. 25-31). The explicit re
theological explanation for the Babylonian exile. The focus on idolatry as.the ba
ment diverges significantly from the perspective elsewh
commandments and decrees” as the cause of exile (28.15
(Num 25.1-9) is recalled to emphasize the importance o
worshiping other gods. 2:- This admonition not to alter. the Torah, whether by addition"or subtractioft
(cf. 12.32), parallels similar admonitions in wisdom literature (Pro
«of. Rev 22.18-19):and in ancient Near Eastern legal traditions. 5-8: The author here challenges the
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wilderness journey,.and invasion of

Admonitions to obedience - (vv. 1,40) frame the unit?' which systematically - contrasts *obedie‘ﬁce:
forgetting (vv..9,23); the Lorp/other-gods (vv: 7,34%
(vv. '8,28); and God/idols -(vv. 12~20). The correct

ference to exile suggests that the unit is a late
sis for the divine punish- f
ere that views. failure to heed “all his [God’s]
s cf. 28.1,45,58~59). 1-4: The incident at Peetf*

f fidelity to God and the dire consequences of

v 30.6; Eccl 3.14; 12.12-13; Sir-42.25

1

3You

LORD

liow -t
among
Baal o
fast to
day.
. 548
charge
ordin:
that 7y
6You

will sl
the- p«
statut
saw



"DEUTERONOMY 4.3-4.14

d in 3You -have:seen for yourselves what the from your mind all thezdays of your life;
and LorD did with regard t6 the Baaliof Peor— make ithem known :to your children and

over how ‘the Lorp your:God ‘déstroyed from your childrén’s children— 10how you once

dan, among you. everyone /who followed. the stood before the LorD. your God at Horeb,
on,” Baal of Peor, 4while those of you whoheld when the LorD said to:me,.“Assemble the
your fast to the: LORD-your: God are‘all alive to- people for me; . and-1.will:let: them: hear my
ORD day.ow oo s b cien o words, socthat they:may dearn: tofear me as

lever 5- See; ‘just ‘as ‘the’_. I:ébkm:»hly: 'God -has long as ithey-live: on .the:earth, and' may

0 .up charged ‘me, I.-now-teach you.statutes and teach theit children so”; 11you approached
du to ordinances for you to observe inithe land and stood'at the foot.of the mountain while
d to that -you:‘are: about to -enter.and.occupy. the mountain was blazing up to.the very
Cross 6You must observe.them diligently, for this heavens, shrouded in datk clouds. 12Then

»-and will show.your:wisdomrand'discernmentto  the LorD ‘spoke to you out.of the fire: You

2 1ti§ the-peoples, who, whén they hear all'these heard:the sound:-of words:but saw no form;
E this statutes, Will say, “Surely this great nation there:was only’a voice..13He. declared :to
1SSES- isa wise-and discerning-people!” 7For. what you his ¢ovenant;: which he charged¥you:to
0 'we other great nation has a‘god so:néar to'itas  observe, “that. is; the ten-comimandments;*

peor the LorD: ouir:God is-whenever:we call'to andhe’ wrote:them: on -two ‘stone ‘tablets.

tutes him? ‘8And what other“great-nation:has 14And the LorD charged me-dt that time to
; you statutes and-ordinances as just as this'entire  teachyou:statutes: and ordinances for.you'

enter
, the
2You
com-
mit,
~ORD
you:

law-that I am:setting before youtoday?..-...  to observe in the land that you are.about to
9 But take .care and watch:yourselves crossinto:and occupy:

closely;:so' as neither .to: forget thé- things -

that your eyés have seen nor:to let them:slip & Hebthesén words

prevailiig Near Eastern idea that wisdom was-a royal prérégative.-Whereas, for example; the aricient
Babylonian Latws of Hammurabi (¢a. 1755 BcE) praised-the “just decisions” of its “wise” king (cols 47.1;
4.7), heres it.is’ the mnation:Israel :who will. be .internationally: renowned as: “wise™ for its’ “just” laws
(vv. 6,8).:See also 29.29n.; 30.11-14n. '7-8: Israel is distiniguished both by.its God and by its-law: The
two ideas. ate interlocked. God-is: #ear; both in having entered ‘history on‘behalf of Israel and in révealing
his will+as:Torah- (30.14). The laws are just (better, “righteous™); not only in their morality but.also-as
embodying the will of God. 9-14: The revelation at Sinai/Horeb (Ex 19-20; Deut 5) is recalled in order
Gods: toinstruct this generation, who did not experience it. 9 The-paired injunctions not to'forget the. powerful
, experienice of. God’s actions and to-educate your children, s thatthe past becomes. “present” also to them,
Mount fepresent' a prominent aim.of Deuteronomy::to.overcome the ‘distance ‘of :the.past: and maintain it -as a
' source of identity (vv. 23,25; 6.2,7;20-25;8.11; 9.7;.31.13; 32.18).. Your eyes.have seen, as well-as the
videsd. following “how you.once stood?:(v. 10),.are highly paradoxical assertions. Neither is.literally true: The
ican“f‘; - actual generation of the Exodus had died: off{2.14-15n.). This paradoxical structure 6f thought, whereby
dience Moses addresses those whohad not.witnessed the events as if they had;-while:insisting:that they inculcate
i the events to Posterity, is: central to-Deuteronomy’s theology of history (5.3-4,23; 1 1,7;:29.16~17). 10:
cor ?3 My words;:the Decalogue  (“ten commandments?; v, 13; §.22;.9:10;10.2,4). Elsewhere, however, ‘the

roled Pphrase.refers.comprehensively fo ‘thé legal corpus of chs. 12~26 (12.28). Fear, respectful reverence, not
: of thes intimidation (sée Job 28.28; Prov-1.7)..11: The manifestation of agod (“theophany”) was often associated
a 13 with disturbances of nature-in:Ugaritic (Canaatite)-literatire. This:motif was. taken over by Israelite

>uniSEE writers and applied to God (Ex:19.16~19; 20.21; Ps 18.7-15529:3=9). 12: Form (also vv. 15-16,23,25),
[God,’ §  ditectly alluding to the second commandment of the Decalogue (5.8 = Ex 20.4). 13: A stibtle reinterpreta-

%8 tion of Sinai: The specification of that event as'one where God proclaimed ten commandments occurs only
e hiere, at 10.4; and. at Ex 34.28:. There is. no.special number. of or name for the commandments:{lit.
ractiéh® = SWords) in'Ex 19-20 or Deut 5. The rationile for two store.sablets (as at 5.22) derives from ancient
42288 Near Easters tréaties, whereby both sovereign:and vassal, would retain.a separate complete copy of the
B8 Teary. 15-31: Reinterpretation-of the second commandment; The:Decalogue ‘concedés the existence: of
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DEUTERONOMY 4.15-4.31

15 Since you :saw no form .when the
Lorp spoke to you at Horeb out of the fire,
take care and watch . yourselves .closely,
16s0-that you do not act cortuptly by-mak-
ing an idol-for yourselves,.in the form of
any figure—the likeness of male or female,
17the likeness-of any animal that is on the
earth, the likeness of any winged bird:that
flies in.the air, 18the likeness of anything
that .creeps. on-the ground, the likeness of
any-fish that is in the water under the earth.
19 And when 'you look up to the heavens
and see the sun, the moon, and the stars, all
the host-of heaven, do not be led astray and
bow:down: to them and serve them, things
that the Lorp your God. has allotted: to
all the peoples evetywhere under heaven.
20But the LoRD has taken-you and brought
you out.of the. iron-smelter, out of Egypt,
to become a people of his very own-posses-
sion, as you are now. -

21 The Lorp was angry with me. be-
cause of you, and he vowed that I should
not cross the Jordan and that I should not
enter the good land that the LORD your
God is giving for your possession: 22For: I
am going to die in this land without cross-

ing. over the Jordan, but you are going to .

cross.over to take possession of that .good
land. 23So be careful not to forget the cove-
nant that the Lorp your God made with

you, and not.to make for yourselves an idol
in the form of anything that the. LORD your
God has forbidden you. 24For the LORD
your ‘God -is - a devouring -fire, a jealous
God.

25 When you have had children and
children’s children, and become compla-
cent in the-land,. if you act corruptly by
making :an idol in the form of anything,
thus doing what is evil in the sight:of the
Lorb your God, and provoking him to an-
ger, 261 call heaven and. earth to:witness

against you today that you will soon- utterly

perish from the land that you are crossing
the Jordan to occupy; you will not live long
on ity but will be utterly destroyed. 27 The
Lorp:will scatter you among the peoples;
only.a few of you will be left among the
nations . where the Lorp will lead you.
28 There you will serve other gods made by
human hands, objects of wood. and .store
that neither see, nor hear, -nor eat, not
smell. 29From there you'will seek the LorD
your God; and you will find him if you
search after him with all your heart and
soul. 30In your distress, when- all: these
things have- happened to you. in:time to

«come, you will .return to the:LORD your
‘God and heed him. 31Because.the Lorp

your God is a merciful God, he will neither

-abandon you nor destroy you;.he will:not

other gods,:while prohibiting Israel from -worshiping them(5.7; ¢f. 32:8; Ex 15.11; Ps.82.1). It then
separately prohibits the making of images (5:8). The distinction between those two ‘commandments is
dissolved here. The.existence of other gods is no longer: conceivable; the sole focus is the prohibition
against idols. Hete and elsewhere (sce v. 19n.) key. ideas in Deuteroriomy aré reinterpreted-from a later
theological perspective; such passages therefore represent alater textual layer that dates to the exilic
period. 16b=19a: This catalogue follows the order of creation in Gen 1 in reverse order, consistent with
ancient scribal practice when quoting an eatlier text..18: Water under the earth, seas, rivers, and lakes.
Ancient cosmology conceived the earth to be a disk floating on such waters (cf: Gen 1.9). 19: Sun . . . host
of beaven may teflect images derived:from the Neo-Assyrian pantheon brought into the Jerusalem Temple
by Manasseh but removed by Josiah (2 Kings 21.5; 23.4-5; Jer 8.2). The.idea of idols-or of celestial
phenomena literally being worshiped sharply distorts ancient Near Eastern religion, which regarded such
phenomena as visible manifestations or emblems of a deity, not as:themselves divine. This polemic, with
the idea that God allotted the celestial phenomena to othet nations while reserving Israel as “his very own
possession” (v. 20; cf. 7.6n.), reinterprets-the earlier idea that God, as héad. of the pantheon, assigned
other nations to the supervision of lesset gods but retained Israel as “his allottéd share” (lit. “his very own
possession”; 32.8-9). The author de-animates those gods, reducing them to lifeless celestial objects. 21:
See 1.37n. 26: Heaven . . . witness, similarly, 30.19; 31.28;.32.1; Isa 1.2; 44.23; Ps 69.34; 96.11. 27-28:
These verses allude to the exile of conquered populations, a policy used effectively by the Assyrians and
the Babylonians. 32-40: Continuation of the double focus on the uniqueness of God’s revelatioi to Israel
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forget the covenant with your‘ ancestors
that he swore to them.

32 For ask now about former ages, long
pefore your own, ever since the day that
God created human beings on the earth;
ask from one. end of heaven to: the. other:
has-anything so great as this ever happened
or has its like ever been heard of ? 33Has
any people ever heard the voice of a god

speaking out of a fire,;-as you have heard,
and lived? 34Or has any god-ever attempted
to go and take a nation for himself from the
midst of another nation, by 'trials, by signs
and wonders, by war, by a mighty hand
and an outstretched arm, and by terrifying
displays of power, as the LORD your ‘God
did for you in Egypt before your very eyes?
35To you it was shown so that you would
acknowledge that the Lorp is Gods there is
no other besides him. 36From heaven he
made you hear his voice to discipline you.
On earth he showed you his great fire,
while you heard his words coming .out of

the fire. 37 And because he loved your an- -
cestors, he chose their descendants after.
them. He brought you out of Egypt with his.

own presence, by his great power, 38driv-

ing out before: you nations -greater and. -

mightier than yourselves, to bring you in;
giving you. their land for a possession, as it
is still today. 39So acknowledge today and
take to heart that the Lorp is God in heav-
en above and on the earth beneath; there is
no other. 40Keep-his statutes and his com-

mandments, which I am commanding you .
today for your own well-being and that of .

DEUTERONOMY 4.32-5.1

your descendants after you, so that you
may long remain in thé land that the LorD
your Ged is giving you: for all time.

41 Then Moses set apart on the east side
of the Jordan three cities 42to which a ho-
micide could flee, someone who uninten-
tionally kills another person, the two not
having been at enmity before; the homicide
could flee to one of these cities-and live:
43Bezer in the wilderness on the tableland

belonging to .the Reubenites, Ramoth in

Gilead belonging to the Gadites, and Golan
in Bashan belonging to.the Manassites.

44 This is the law that Moses set before
the Israelites. 45These are the decrees and
the statutes and ordinances that Moses
spoke to the Israelites when they had come
out of Egypt, 46beyond the Jordan in the
valley opposite Beth-peor, in the land of

King Sihon of the Amorites, who reigned at

Heshbon, whom Moses and the Israelites
defeated when they came. out of Egypt.

47They. occupied his land and the land .of

King Og of Bashan, the two kings -of the
Amorites on the eastern side of the Jordan:
48from Aroer, which is on the edge of-the

.Wadi Arnon, as far as Mount. Sirion” (that

is, Hermon), 49 together with all the Arabah
on the east side of the Jordan as far as the
Sea of the Arabah; under the slopes-of Pis-
gah.
Moses convened all Israel, and said to
) them: -

a Syr: Heb Sion

and of the covenant he made with the nation. Several passages:fit best in the historical context of the
Babylonian exile (see v. 35n.).-33; Alludes to-the normal expectation that no human can look directly
upon God and survive (Gen 16.13; 32.30; Ex 3.6; 19.21; 33.20). 34: Astempted, better, “ventured” (as
at 28.56). Trials , . . wonders refers to the signs performed by Moses and Aaron in Egypt, including the
plagues, to persuade Pharaoh to release Israel (Ex 7.3; 8.23; 10.1-2; 11.9-10)..35; There is no other, this
affirmation of full moriotheism (contrast ¥. 73'5.7) corresponds to. the thought of the exilic Second Isaiah
{Isa 43, 10-13; 44.6-8;45.6-7,22). . :

4.41-43: An appendix. The cities of refuge to. be cstabhshed in Transjordan. Since the.law concerned
with these cities (ch 19) does not refer to this passage, these verses are most. likely an editorial appendix
Somposed after the completion of ch 19 (cf. Num 35,9-15; Josh 20.8). Similar disconnected appendices
often appear in the Bible at the conclusion of longer literary units (e.g., Lev 27).

* 4.44-28.68: The second discourse of Moses.
4.44-49: Introduction. Cf. 1.1-5. 49: Sea of the Arabah, the Dead Sea.
5.1-33: The revelation at Sinai/Horeb. .Ostensibly .a retelling: of Ex 19-20, this version. introduces
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DEUTERONOMY :5.2-5.12

i Hear;. O Israel, thestatutes and ordi-

nances that T am addressing to you today;

you shall learn them and observe them dili-
gently. 2The LORD: our God made a cove-
nant with us.af Horeb. 3 Notrwith our an-
cestors did 'the Lorp make' this covenant,
but with.us, who are all of us here alive
today. 4The:LorRD spoke: with you face to
face at-the mountain, ' out of the fire. S (At
that tirne I-was standing:berween:the LORD
and you to declare. to you' the words® of
the LORD;.fot:you were afraid because iof
the fire.and did not go:up. the mountain:)
And he said:

+6-1 am the” LORDyour .God, ‘who
brought you out.of the land of Egypt, out
of.the house of slavery; 7you shall have no
other gods before’ me.. * - 30l T Tt s
- '8 Youshall not maké: for yourself an

Al v

significant changes in both detail and -theo'lt;igy.'fﬁhe “ ‘ :
der; ré;:’e, and c‘las‘s;“’i’nqhidi‘hgﬁ non-Israelités (Ex 12.38). Neat

the enitire nation across boundaries of gent

Eastern legal collections; iri’contrast; ‘were-attributed to a humnar monasc
‘cl‘aés=di§tihéti0nssM‘oréoize'r-; a deity -disclosing himself to: an entire’ n _
sraelite individually*as a grammiatically masculine  singular“you,”
'-p'l'ui'alf In contrast:tofNeat: Eastern law, the prohibitions ‘are- universaliand
law is to transforiii society ‘by «creating g irioral community in"which’ murdes =
theft; etc.will nio longér exist: Obedience to God’s will.(vv. 6~16)-demands active: respect for the intege

i f

’DétélOgue ‘has ‘God address.édch Israe
rather: than ‘the expected
absolute: The -aim of:the .

of therieighbor:(vv: 17-21). The &diting drives home the point that there isno-a
without. miediation and interpretation (vv. 5,28-32),: ’

about whether God spoke directly to thé people (v. 4):or onlj:through the mediation of Moses (V. n..
the terror involved: in' hearing directly thé -divine voice

Similarly, the editing retains a debate about
(v QAR o] T T T T ‘

5.1-5: Making the past present. 3: N otiwi
emphasis that the generation who experience
overcome the limits of historical time-and’ plac

i

......

revelation “present” (see 4.9n.; 29.14-15n.). Our ancestors may refer either to the Exodus generation’
(2.14-15n.) or to the patriarchs Abraham, Isaac; and- Jacob (1.¥1n:). 5:- NRSV suggests that the first
sentence intends: merely ‘to clarify v. 4. More likely,
assumption of v. 4. I was standing between .. .'yous contrast
_at.the mountain” (Heb). And be said,-in' Hebrew, the

original transition from the end of v. 4 diréctly to the Decalogue: ==+~

the mountain, contradictin; ‘v.:4; “with.you ..
g 5

- 5.6=21: The Decalogue. This version differs-at ‘several points from'that in Ex 20:2-17. 7-10: S&
4.15-31n. 9: Punishment for sins against God extends across three genesations. This prineiple of vicario
' norm for civil and criminal law,-which restricts punisis
adition chillenged this theological principle of diviné
justice (see 7.10n.; Jer:31.29-30; Ezek 18):10: Steadfast love or “grace,” loyalty of action as an expectds
Hos.6.6). Who love me, technical language of Near Eastern trea ics
whereby “love” refers to the loyalty of action that the vassal owes the sovereign. 11: The intent is 0
text of swearing an oath (“May God do’X to'me unless

punishment contrasts sharply ' with the Israelite

mient to the agent alone. (24.16): Later Jayers:of-tr

tion of the covenant (2 Sami 7.15;

prohibit careless use of the divine name in the con
1 do Y?); such.oaths were viewed as legally-binding (
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) :#";‘ . .. . Y g

b our ancestors..:; . but with'us, inconsistent with the garlier
d these events hasi now died off (2.14=15)..The aim is o
e through -jipartici‘;;ation in the covenant, which ‘makes

idol, whether in the form of anything that.is
in heaven above, or that is onthe-earth
beneath;or that is.in the water underithe
eaith: 9¥ou shall not:bow down to them-or
worship them; for I the LORD your:God am
a‘jéalous God, punishing children-for the
iniquity of parents, to'the third-and fourth
generation of those who' reject me, 10but
showing steadfast' love to"the thousandth
generation® of those® who: love ‘me’-and
keep my commandments.:: we et D
_~14. You shall not make wrongful use of
the name.of the!LORD your ‘God, for'the
Lorb will not-acquit anyene who misuses
his'niame. 7
" -12 Observe the sabbath day and keep it
> i o
4 Q Miss Sain Gk Syr Vg Tgi MT word
b. Or'besides ¢-Or 1o thousands”: & -« -

i

central idea is that:God publiely reveals:the law: o

liiand were conicernedito preseive
ation - was ‘uriprecedented. The

aceess to God ‘or revelation
preserving two mutually indeperident: viewpoints ‘

:

it presents'an independent view -that <hallenges the
“face to face” (v.4). You'i.. . did not goufl

see Judg 11.29240). 12: Obsetve, contrast Ex208

- SO O W e

o.My s 5

&R

ey

O - I L T



~ holy, as: the LOorRD your God gorfnmanded
- you.13Six days you. shall.labor and do all
- your work. 14But the seventh-day is a sab-
bath to the LORD your: God; you shall not
~ do any work—you,er; your .son’ or.;your
- daughter, oriyour-male-orfemale slave,:or
your ox or your donkey, or any of your
~ Jivestock, zor.the ‘résident: alien: in " your
~ towns;:so that your'male.and female slave
* may rest as.well as you. 1SRemember that
- yowwere a slave in the.land:of Egypt, ‘and
~ the'LorDp ‘your God brought.you out from
~ there with a- mighty’ hand and: an’ out-
stretched ‘arm; therefore the LOorD your
. God commanded-you-to keep the sabbath
day. - I A it g
v i’6" Honor your father and your mother,
~ a5 the:LORD:your God commanded ‘you, so
~ that your' days:may be long and that.it may
- go well with you in the'land that'the LorD
~ your God is giving you. :
- 17 Youshall not murder® = .
18 Neither shall you commit adultery.
19 Neither shall you steal.
20 Neither shall you bear

dth.

1 oI A

false witness

.~ 21" Neither shall
- borswife. . .

~ ox, or donkey, or anything that belongs to
ourncighbor. - - Do e nn L s
~ 22 These words the:LoRrD spoke: with-a

A ¢

-~

lains the request that Moses:serve as mediator.

. against your neighbor. < s s
‘you covet .your--neigh- -

' Neither shall: you desire’your neighbor’s . :
‘house; or field, or male or: female slave; or--

. 5.22-:33: Moses as médiatotr. While: the Décalogue was given directly tothé people (v. 4;

Jest of the laws.were mediated-to the people by Moses, ‘at their plea:(v: 27; 4:14). 23-27: 4.33;cf. Ex
20.18-21: 24-25:: An dwkward; juxtaposition; v::24 ‘may be an-insertion reflecting‘4.33. The “anxiety
e 28-31: The idea .that:-Moses mediates between ‘God
the people will be-used in two-ways: to justify the laws that: Moses subsequently: ‘propounds: as
tevelation (chs 12-26); and to justify the:institution of “Mosaic” praphecy (18.15:22)7 { ¢ o g -

DEUTERONOMY: 5/13-5:29

loud voice to your whole assembly at the
mountain, out of the fire, the cloud, and the
thick darkness, and he added -no mere. He
wrote them on two stone tablets, and gave
them to ‘me: 23 When :you ‘heard‘the-voice
out ‘of -the: darkness, iwhile- the mountain
was burningwith fire; you approached:me;
all the heads of your tribes:and: your elders;
24and you'said, “Look; thé Lorp our:God
has:shown:us his gloty and greatnéss, and
we have heard: his voice‘out of the:fire. To-
day we:have seen that God:may: speak to
soméone and the person may still live.:25So
now:why should: we die? For this great fire
will consume us; if we hear the voice of the
Lorp :ourGod :any longer, we shall- die.
26For who is thére.of-all' flesh that has
heard the:voice of the:living God speaking
out of fire, as we:have, and remained alive?
27 Go: neat; you-yourself,-and-hear all- that
the’LoRD our:God: will:say. Then:tell' us
everything ‘that the Lorp our’ God tells
you,and we will-listeén and do it.” .- :
4:28;The'LORD. heard: your- words- when
you spoke to me, and the LORD said to me:
““I.have heard: the words .of  this people,
:which .they- have spoken to: you; they are
-right in all'that they have spoken. 291f only
‘they had such a'mind as this; to fear me and
to keep all my commandmeiits always, so
‘“that it might go-well-with-them and with

AT
Fagtiy

-a Orkill .

| r‘ The law equally benefits slaves:and ‘non-Israelites (1.16n.; 15.15; 16‘.11’5 24.:17): 15: Contrast the
" rationale provided for the sabbath at Ex20:11::Detiteronomy here, as elsewhere, émphasizes the Exodus
. @ a-central motivation- for religious and social practices. T6: As ... commanded.you; ‘thé ‘ostensible
fise repetition of the Decalogue here diverges from the original (Ex 20.12) by shifting to the perspective
Moses as:speaker; whose annotation-is now included in the reveélation. 17: Murderiis correct; text note

an inaccurate translation (“kill;” as a.global prohibition). 18:. The absolute prohibition of adultery
transforms it from:the.breach of thecontractual rights of the.-woman’s-husband into ‘ah offense against
both God' and the larger community. Near Eastern law normally granted the husband the sole right of
eciding whether:to .execute!or- dtherwise punish.the. wife-for adultery (see Laws of Hammurabi.§ 129).
- Biblicallaw here removes the wife from:the disposal of the husband -and grants:her the status of Jegal
- Person (see22.22n.). 21: Wife .. . ‘house, contrast the'sequence'of Ex 20.17. & winire ovv o tr

4:10-13), the
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DEUTERONOMY 5.30-6.9

their children forever! 30Go say to them,
‘Return to your tents.’ 31But you, ‘stand
here by me, and I will tell you all the com-
mandments,.- the statutes and -the ordi-
nances, that you shall teach. them, so that
they may do them.in the land: that T am
giving them to possess.” 32 You must there-
fore be careful to do as the LorD-your God
has commanded you; you shall-not turn to
the. right or to the left. 33 You must follow
exactly the path that the Lorp your God
has commanded you, so that you may live,
and thatiit may go well with you, and that
you may live long in the land that you are
to possess. - . -
~ Now this is' the commandment—the
statutes and the ordinances—that the

you, so:that your days may be long. 3Hear
therefore, O Israel, and observe them dili-
gently, so that it may go well with you, and
so that you may multiply greatly in a land
flowing with milk and honey, as the Lorp,
the ‘God of your-ancestors, has promised
you. -

4 Hear, O Israel: The Lorp is our God,
the LORD alone.*:5You -shall love the
Lorp your God with all your heart, and
with all your soul, and with all your. might,
6Keep these words that I am commanding
you today in your heart. 7Recite them ta
your children and talk about them when
you are at home and when you are away,
when you lie down and when you rise,
8Bind them as.a sign on your, hand; fix

them as an emblem’ on your forehead,
9and write them on the doorposts of yous
house and on your. gates.

I.orD your God charged me to teach you to
observe in the land that you are about to
cross into and occupy, 2so that you and
your children and your children’s children
may fear the LorD your God all the days of
your life, and keep all his ‘decrees and his
commandments that I am commanding

a Or The LORD our God is one LORD, or The LorD
our God, the LORD is one, or The LORD is our God,
the LORD isone b Orasafrontlet ... '
6:1-11.32: The requirement of loyalty to:God. A sermonic preamble to the laws of chs 12-26. 6.1-3
Introduction, stressing the rewards of obedience to the covenant..1: The commandment:. . . occupy, the
Hebrew is nearly identical to 5.31. The precise repetition of terminology legitimates the entire second
discourse—both the commandment (chs 6-11). and the statutes.and ordinances (the legal .corpus-of chs
12-26; see 12.1)—as originating in direct divine revelation-from God ‘onHoreb (5.31). The Book-of the
Covenant (Ex 21-23),.with its. “ordinances” (Ex-21.1), and the “statutes-and ordinances” of Deuteros
nomic law (6.1; 12.1), now in implicit tension, are independently presented as God’s words t0 Moses 01
the mountain immediately following the Decalogue (Ex 20.21; 24.3,12). 2: Fear, better, “revere” (sé¢
4.10n.). 4-25: A sermon on the first commandment of the Decalogue, incorporating direct, allusions
it: vv. 4 and 14 refer to 5.7; vv. 12,21,23 refer to 5.6; v. 15 (“jéalous. God™) refers to 5.9; vv. 5,17 refes
to 5.10. 4-9: In Jewish tradition these verses begin the.important. prayer known as the Shema (“Hear!7)
4-5: This “first” commandment (Mk 12.29-30) restates the first Decalogue commandment in :positivé
form. Hear, O Israel (5.139.1; 20.3; 27.9), ari imperative modeled ona wisdom teacher’s call for attentio
(Prov 1.8; 4.1,10; 5.7; 7.24; 23.19), The LORD . . . alone; as text note 4 indicates, the Hebrew is difficulf
the. translation selected makes most serise historically. The focus is not on God’s nature in the abstract but
on the quality of Israel’s relationship to God. The proclamation, like 5.7, does not deny-the existence o
other gods but is concerned with the exclusivity of Israel’s loyalty to God (as in-ch 13). This.vision &
universalized in later prophecy (Zech 14.9). 5: Love, see 5.10n. The paradox of commanding a feelif
{as in Lev 19.17-18) is resolved with the recognition that covenantal “love” is not private emotion bu
loyalty of action toward both deity and neighbor (see 5.1-33n.). 7: At home ... away, using pairth
opposites-as a merism {(28.3-6n:) to-indicate totality: One should always talk about the commandments
8: Bind them, based on the wisdom teacher’s symbolically-urging his students to focus on the lesson (Prot
3.3; 6.21; 7.3). This law, literally interpreted, provides the -basis for the Jewish convention of bindi
phylacteries, containing an abstract of biblical law, upon the arm and forehead. 9: Doerposts, import,
transitional spaces in which religious-légal ceremonies were performed and where divine images might%
stored (see Ex 12.7,21-23;'21.6; Isa 57.8). Perhaps partially- reacting against.a formerly magical back
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~ ground, this law.devotes.that space to:Torah. The law provides the:basis for:the Jewish convention of
~ placing a small box-containing this-and related texts upon the upper portion-of the right.doorpost (Heb
3 :émezuzah”).» 10-11: The list, land . . . houses . . . cisterns .. : olive groves (cf. Josh 24.13; Neh 9.24-25),

 defines the elements of an established civilization, which Israel i§ about to both inherit and become. 12:
- The threat of forgetting and :the fisk of a

‘of Canaan

- !aw. The ideal number seven,

'10: When the. LorD your God has
brought you into-the land that he swore to
your ancestors, to Abraham, to-Isaac, and
to Jacob, to give you=—a.land .with fine,
large cities that you did not build, 11 houses
filled with-all sorts-of goods that you did
not fill, hewn cisterns.that you.did not hew,
vineyards and.olive groves that'you did not
plarit-—and when you have eaten your fill,
2take care ‘that.you do. not forget the
LorD, who brought you out of the land of
Egypt, out of ithe house of slavery..13The
LorD your:God you.shall fear; him you
shall serve,-and by his name aloné you shall
swear. 14Do not follow-other gods; any of
the gods of the:peoples who are all’around
you, LSbecause the LorD your. God, who is
present with you, is a jealous God. The an-

~ ger of the LorRD your God would' be kin-
dled against you and he would destroy you -
~ from the face of the earth. = - o
~ 16 Do not put the LorD your God to the
~ test,-as you tested him at Massah. 17 You

must diligently keep the commandments of

~ the Lorp your God, and his -decrees, -and

his statutes that he has commanded you.
18Do what is right and good in the sight of
the LORD, so that it may go well with.you,

I}
T 0y

DEUTERONOMY 6.10-7.1

and so that you.may-go in and occupy- the
good land that the Lorp swore to your an-
cestors to give you, 19thrusting out all your
enemies from-before you, as the Lorp has
promised... . . . L L. A
20 When :your children-ask you in time
to come, What is the meaning of the de-
crees and the statutes and the ordinances
that the LORD ‘our God has commanded
you2” 21then you-shall say to your: chil-
dren, “We were Pharaoh’s slaves in Egypt,
but the LORD brought us-out of Egypt with
a mighty hand. 22The Lorp. displayed. be-
fore:our eyes great.and awesome signs and
wonders:- against -Egypt,” against Pharach
and all:his household. 23He brought us.out
from there in order to bring us.in, to give us
the land that he: promised on oath .to our
ancestors. 24Then the LORD commanded us
to observe all these statutes, to fear the
Lorp our-God, for-our lasting good; so as
to keep us alive; as is now the case. 25If we
diligently- observe this entiré. command-
ment before the- LORD our God, as he has
commanded us, we will be in the right.” -
~7 When the LorD your God brings.you
. into the land that you are about to enter
and occupy, and he clears away-many na-

postasy are repeatedly stressed (4.9-14n.; 8.11-20; 32.18;
- ¢f5.29; Hos 2.5-13).16;.Test . . . Massah, for the incident and the Hebrew pun, see Ex 17.2-7; see also
. Mt 4.7..20: The Jewish: Passover text (“Haggadah”). includes this and similar didactic questions (Ex
12:21-27; 13.1-10,11-16).-22; See 4.34n. - ; i i i
" 7.1-10.11: Risks to covenantal faith upon:entry:

Py R i : s

‘to theiland. The first issue is that Israel enters an
dy inhabited land, whose greater population and ‘worship.apparatus it must confront (ch 7). Thereaf-
5 successful habitation carries its own risks: comp
* 7.1-26::The war of conquest: Two topics are treated: the command to.destroy the original occupants
1(vv. 1-3,6,17-24); and the command not to worship their.gods: (vv: 4-5,7-15,25-26). The
. editors join the.two themes at v..16. 1: An after-the-fact literary. combpilation more: than a historical
. portrayal: The: peoples included-in: the “table ‘of nations” vary considerably.(Gen 15.19-21; Ex 3.8,17;

:5;23.23; 33.2;:34.11; Deut 20.17; Josh 3:10; 9.1;11.3; 12:8; 24.11; Judg 3.5; 1 Kings. 9.20; Ezra 9.1;
h 9.8, 2 Chr 8.7). Hittites (Gen 23:10; 25.9; 49.29-303°50.13; Num 1329, tc.); the Hittite Empire
- 1700-1200 BCE)-in fact flourished not in Canaan but in Anatolia, in central Turkey. The Jebusites,
the pre-Israelite inhabitants of Jerusalem, retained control of the city until conquered by David several

lacency and loss of historical memory (ch 8), .

; nturies.after.the.conquest (2 Sam 5.6-7). The latter narrative implies the nonimplementation ‘of this

~which signifies completion or totality (28.7;: Gén' 1; the plague list of Ps

£8:44-51 and 105.28-36 in contrast to Ex 7-12), suggests that the enumeration may be artificial. 2: This
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