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MANIFESTO OF THE COMMUNIST PARTY (1848)

A specter is haunting Europe -- the specter of communism. All the powers of old Europe
have entered into a holy alliance to exorcise this specter. ~ Where is the party in
opposition that has not been decried as communistic by its opponents in power? Where is
the opposition that has not hurled back the branding reproach of communism, against the
more advanced opposition parties, as well as against its reactionary adversaries?

BOURGEOIS AND PROLETARIANS
The history of all hitherto existing society is the history of class struggles.

Freeman and slave, patrician and plebian, lord and serf, guild-master and journeyman, in
a word, oppressor and oppressed, stood in constant opposition to one another, carried on
an uninterrupted, now hidden, now open fight, a fight that each time ended, either in a
revolutionary reconstitution of society at large, or in the common ruin of the contending
classes.

In the earlier epochs of history, we find almost everywhere a complicated arrangement of
society into various orders, a manifold gradation of social rank. In ancient Rome we
have patricians, knights, plebeians, slaves; in the Middle Ages, feudal lords, vassals,
guild-masters, journeymen, apprentices, serfs; in almost all of these classes, again,
subordinate gradations.

The modern bourgeois society that has sprouted from the ruins of feudal society has not
done away with class antagonisms. It has but established new classes, new conditions of
oppression, new forms of struggle in place of the old ones.

Our epoch, the epoch of the bourgeoisie, possesses, however, this distinct feature: it has
simplified class antagonisms. Society as a whole is more and more splitting up into two
great hostile camps, into two great classes directly facing each other -- bourgeoisie and
proletariat.

The feudal system of industry, in which industrial production was monopolized by closed
guilds, now no longer suffices for the growing wants of the new markets. The
manufacturing system took its place. The guild-masters were pushed aside by the
manufacturing middle class; division of labor between the different corporate guilds
vanished in the face of division of labor in each single workshop.

Meantime, the markets kept ever growing, the demand ever rising. Even manufacturers
no longer sufficed. @ Thereupon, steam and machinery revolutionized industrial
production. The place of manufacture was taken by the giant, MODERN INDUSTRY;
the place of the industrial middle class by industrial millionaires, the leaders of the whole
industrial armies, the modern bourgeois.
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Modern industry has established the world market, for which the discovery of America
paved the way. This market has given an immense development to commerce, to
navigation, to communication by land. This development has, in turn, reacted on the
extension of industry; and in proportion as industry, commerce, navigation, railways
extended, in the same proportion the bourgeoisie developed, increased its capital, and
pushed into the background every class handed down from the Middle Ages.

We see, therefore, how the modern bourgeoisie is itself the product of a long course of
development, of a series of revolutions in the modes of production and of exchange.

The bourgeoisie, wherever it has got the upper hand, has put an end to all feudal,
patriarchal, idyllic relations. It has pitilessly torn asunder the motley feudal ties that
bound man to his "natural superiors", and has left no other nexus between man and man
than naked self-interest, than callous "cash payment". It has drowned out the most
heavenly ecstasies of religious fervor, of chivalrous enthusiasm, of philistine
sentimentalism, in the icy water of egotistical calculation. It has resolved personal worth
into exchange value, and in place of the numberless indefeasible chartered freedoms, has
set up that single, unconscionable freedom -- Free Trade. In one word, for exploitation,
veiled by religious and political illusions, it has substituted naked, shameless, direct,
brutal exploitation.

The bourgeoisie has stripped of its halo every occupation hitherto honored and looked up
to with reverent awe. It has converted the physician, the lawyer, the priest, the poet, the
man of science, into its paid wage laborers. The bourgeoisie has torn away from the
family its sentimental veil, and has reduced the family relation into a mere money
relation. The bourgeoisie has disclosed how it came to pass that the brutal display of
vigor in the Middle Ages, which reactionaries so much admire, found its fitting
complement in the most slothful indolence. It has been the first to show what man's
activity can bring about. It has accomplished wonders far surpassing Egyptian pyramids,
Roman aqueducts, and Gothic cathedrals; it has conducted expeditions that put in the
shade all former exoduses of nations and crusades. The bourgeoisie cannot exist without
constantly revolutionizing the instruments of production, and thereby the relations of
production, and with them the whole relations of society. Conservation of the old modes
of production in unaltered form, was, on the contrary, the first condition of existence for
all earlier industrial classes. Constant revolutionizing of production, uninterrupted
disturbance of all social conditions, everlasting uncertainty and agitation distinguish the
bourgeois epoch from all earlier ones. All fixed, fast frozen relations, with their train of
ancient and venerable prejudices and opinions, are swept away, all new-formed ones
become antiquated before they can ossify. All that is solid melts into air, all that is holy
is profaned, and man is at last compelled to face with sober senses his real condition of
life and his relations with his kind. The need of a constantly expanding market for its
products chases the bourgeoisie over the entire surface of the globe. It must nestle
everywhere, settle everywhere, establish connections everywhere. The bourgeoisie has,
through its exploitation of the world market, given a cosmopolitan character to
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production and consumption in every country. To the great chagrin of reactionaries, it
has drawn from under the feet of industry the national ground on which it stood. All old-
established national industries have been destroyed or are daily being destroyed. They
are dislodged by new industries, whose introduction becomes a life and death question
for all civilized nations, by industries that no longer work up indigenous raw material, but
raw material drawn from the remotest zones; industries whose products are consumed,
not only at home, but in every quarter of the globe. In place of the old wants, satisfied by
the production of the country, we find new wants, requiring for their satisfaction the
products of distant lands and climes. In place of the old local and national seclusion and
self-sufficiency, we have intercourse in every direction, universal inter-dependence of
nations. And as in material, so also in intellectual production. The intellectual creations
of individual nations become common property. National one-sidedness and narrow-
mindedness become more and more impossible, and from the numerous national and
local literatures, there arises a world literature. ..

Modern bourgeois society, with its relations of production, of exchange and of property, a
society that has conjured up such gigantic means of production and of exchange, is like
the sorcerer who is no longer able to control the powers of the nether world whom he has
called up by his spells. The weapons with which the bourgeoisie felled feudalism to the
ground are now turned against the bourgeoisie itself. But not only has the bourgeoisie
forged the weapons that bring death to itself; it has also called into existence the men who
are to wield those weapons -- the modern working class -- the proletarians. In proportion
as the bourgeoisie, i.e., capital, is developed, in the same proportion is the proletariat, the
modern working class, developed -- a class of laborers, who live only so long as they find
work, and who find work only so long as their labor increases capital. These laborers,
who must sell themselves piecemeal, are a commodity, like every other article of
commerce, and are consequently exposed to all the vicissitudes of competition, to all the
fluctuations of the market. Owing to the extensive use of machinery, and to the division
of labor, the work of the proletarians has lost all individual character, and, consequently,
all charm for the workman. He becomes an appendage of the machine...

The Communists disdain to conceal their views and aims. They openly declare that their
ends can be attained only by the forcible overthrow of all existing social conditions. Let
the ruling classes tremble at a communist revolution. The proletarians have nothing to
lose but their chains. They have a world to win.

Working men of all countries, unite!
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The Fetishism Of Commodities And The Secret Thereof
From Volume I of Capital

A commodity appears, at first sight, a very trivial thing, and easily understood. Its
analysis shows that it is, in reality, a very queer thing, abounding in metaphysical
subtleties and theological niceties. So far as it is a value in use, there is nothing
mysterious about it, whether we consider it from the point of view that by its properties it
is capable of satisfying human wants, or from the point that those properties are the
product of human labor. It is as clear as noon-day, that man, by his industry, changes the
forms of the materials furnished by Nature, in such a way as to make them useful to him.
The form of wood, for instance, is altered, by making a table out of it. Yet, for all that,
the table continues to be that common, every-day thing, wood. But, so soon as it steps
forth as a commodity, it is changed into something transcendent. It not only stands with
its feet on the ground, but, in relation to all other commodities, it stands on its head, and
evolves out of its wooden brain grotesque ideas, far more wonderful than "table-turning"
ever was.

The mystical character of commodities does not originate, therefore, in their use-value.
Just as little does it proceed from the nature of the determining factors of value. For, in
the first place, however varied the useful kinds of labor, or productive activities, may be,
it is a physiological fact, that they are functions of the human organism, and that each
such function, whatever may be its nature or form, is essentially the expenditure of
human brain, nerves, muscles, &c. Secondly, with regard to that which forms the ground-
work for the quantitative determination of value, namely, the duration of that
expenditure, or the quantity of labor, it is quite clear that there is a palpable difference
between its quantity and quality. In all states of society, the labor-time that it costs to
produce the means of subsistence, must necessarily be an object of interest to mankind,
though not of equal interest in different stages of development. And lastly, from the
moment that men in any way work for one another, their labor assumes a social form.

Whence, then, arises the enigmatical character of the product of labor, so soon as it
assumes the form of commodities? Clearly from this form itself. The equality of all sorts
of human labor is expressed objectively by their products all being equally values; the
measure of the expenditure of labor-power by the duration of that expenditure, takes the
form of the quantity of value of the products of labor; and finally the mutual relations of
the producers, within which the social character of their labor affirms itself, take the form
of a social relation between the products.

A commodity is therefore a mysterious thing, simply because in it the social character of
men's labor appears to them as an objective character stamped upon the product of that
labor; because the relation of the producers to the sum total of their own labor is
presented to them as a social relation, existing not between themselves, but between the
products of their labor. This is the reason why the products of labor become commaodities,
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social things whose qualities are at the same time perceptible and imperceptible by the
senses. In the same way the light from an object is perceived by us not as the subjective
excitation of our optic nerve, but as the objective form of something outside the eye
itself. But, in the act of seeing, there is at all events, an actual passage of light from one
thing to another, from the external object to the eye. There is a physical relation between
physical things. But it is different with commodities. There, the existence of the things
qua commodities, and the value-relation between the products of labor which stamps
them as commodities, have absolutely no connection with their physical properties and
with the material relations arising therefrom. There it is a definite social relation between
men, that assumes, in their eyes, the fantastic form of a relation between things. In order,
therefore, to find an analogy, we must have recourse to the mist-enveloped regions of the
religious world. In that world the productions of the human brain appear as independent
beings endowed with life, and entering into relation both with one another and the human
race. So it is in the world of commodities with the products of men's hands. This I call the
Fetishism which attaches itself to the products of labor, so soon as they are produced as
commodities, and which is therefore inseparable from the production of commodities.

To what extent some economists are misled by the Fetishism inherent in commodities, or
by the objective appearance of the social characteristics of labor, is shown, amongst other
ways, by the dull and tedious quarrel over the part played by Nature in the formation of
exchange-value. Since exchange-value is a definite social manner of expressing the
amount of labor bestowed upon an object, Nature has no more to do with it, than it has in
fixing the course of exchange.

The mode of production in which the product takes the form of a commodity, or is
produced directly for exchange, is the most general and most embryonic form of
bourgeois production. It therefore makes its appearance at an early date in history, though
not in the same predominating and characteristic manner as now-a-days. Hence its Fetish
character is comparatively easy to be seen through. But when we come to more concrete
forms, even this appearance of simplicity vanishes. Whence arose the illusions of the
monetary system? To it gold and silver, when serving as money, did not represent a
social relation between producers, but were natural objects with strange social properties.
And modern economy, which looks down with such disdain on the monetary system,
does not its superstition come out as clear as noon-day, whenever it treats of capital?
How long is it since economy discarded the physiocratic illusion, that rents grow out of
the soil and not out of society?

But not to anticipate, we will content ourselves with yet another example relating to the
commodity-form. Could commodities themselves speak, they would say: Our use-value
may be a thing that interests men. It is no part of us as objects. What, however, does
belong to us as objects, is our value. Our natural intercourse as commodities proves it. In
the eyes of each other we are nothing but exchange-values. Now listen how those
commodities speak through the mouth of the economist. "Value" — (i.e., exchange-
value) "is a property of things, riches" — (i.e., use-value) "of man. Value, in this sense,
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necessarily implies exchanges, riches do not." "Riches" (use-value) "are the attribute of
men, value is the attribute of commodities. A man or a community is rich, a pearl or a
diamond is valuable... A pearl or a diamond is valuable" as a pearl or a diamond. So far
no chemist has ever discovered exchange-value either in a pearl or a diamond. The
economic discoverers of this chemical element, who by-the-by lay special claim to
critical acumen, find however that the use-value of objects belongs to them independently
of their material properties, while their value, on the other hand, forms a part of them as
objects. What confirms them in this view, is the peculiar circumstance that the use-value
of objects is realized without exchange, by means of a direct relation between the objects
and man, while, on the other hand, their value is realized only by exchange, that is, by
means of a social process.



