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[bookmark: _GoBack]	Wang Chong’s beliefs were that the fact that people thought that God occasionally interfered with the affairs of human beings buy rewarding or punishing bad people and also enforced some rules, defied the basic principles of common sense. Wang’s argument was that nature tends to be spontaneous. Chong (328) further asserted that nature “acts according to its own laws without divine intervention or interference.” In addition, he stated that “natural events have no religious meanings,” (Chong 328). To him, nature had no discernable purpose and that things could only be understood by understanding their underlying causes. He also stated that people gain knowledge through experience (Chong 328). 
	In his argument, Chong (329) also stated that heavens were purposeless. He stated that while referring to in the world, one could obtain grain to dispel hunger and hemp to protect oneself from cold. He then stated that in heaven gain and hemp could not be produced to feed and protect an individual (Chong 329). Wang also shared the argument that everyone has his or her one natural destiny from the time of conception. According to Chong (330), “a man’s nature does not correspond to his destiny.” The statement implied that a man’s nature does not have any bearing on his destiny. A man may be good but his destiny is unlucky, and a man cannot get rid of his unfavorable fate by being a good person (Chong 330).  
	Pascal's argument towards the existence of God was that it would be prudent and beneficial for an individual to live as if God did exist. He also argued that the persons should live as if he or she believes and seeks God. His argument was motivated by the fact that if God did not exist, the individual would suffer a finite loss (Perry et al 9). The finite loss would constitute of worldly pleasures such as luxuries, adultery, and fornication. However, if the individual did not live as if he or she believed and sought God, the person would suffer from an infinite loss (Perry et al 9). The infinite loss is likened to eternal life in hell, which is deemed to be an undesirable place where one burns forever. Fortunately, if one believed in God, he or she would experience an infinite gain. The infinite gain is likened to life in heaven where one enjoys a pleasant life as described in the Bible. Generally, his assertions stated that it would be much better for an individual to believe in God since they were a possibility that he would suffer a small loss of missing earthly pleasures and going to heave eternally instead of being condemned to hell.
	Wang Chong might respond to Pascal’s argument with disapproval. One of the reason is that Pascal states that it would be prudent for one to believe in God since he or she stands to benefit from eternal life in heaven. On the other hand, Wang does not believe the in the existence of any form of heaven. He questions where one would obtain grain for food and hemp for protection.  The other reason is that Wang states that nature exists through spontaneous action which implies that the existence of human beings cannot be credited to anyone. The assertion is in contrary to Pascal’s theory where human beings believe in God since they credit their existence to him. Lastly, Pascal states that believing in God can make an individual receive eternal life in heaven. In contrast, Wang emphasized that a man’s nature does not have any bearing on his destiny.
I do not find Wang’s theory to be persuasive. The reason for the assertion is that he states that in the world one can obtain gain for food and hemp for protection. He further states that in heaven, one cannot obtain these two basic need. His argument is purely based on theory, and there are no empirical findings to back his thoughts about how one can obtain food or clothing in heaven. In fact, he has never conducted a study in heaven. He has neither accessed it. Hence, he cannot claim to provide an account of how heaven is. He, therefore, cannot claim that there is no way for a man to produce grain and hemp in heaven.  
Group 3
Problem 5
At the end of Meditation I, Descartes imagines an evil demon since he thinks that it has employed all measures necessary so as to deceive him. He states that the evil demon that has utmost power and is also cunning is using measures which include all his energies so as to propagate a false perception to him. Descartes states that the demon appears to have presented him with a complete and sinister illusion of the external world. The intention of presenting him with the illusion is so as to make him envision the sky, the earth, shapes, sounds, and colors to be the delusions of his dreams. By making him envision the world in such a manner, the evil demon will have ensnared Descartes’ judgment. The consequence of ensnaring Descartes’ judgment will be that he will think of himself as an individual who does not have eyes, flesh, blood, arms and knows that all along, he has been duped to believing that he had them all. In essence, Descartes thinks of the evil demon as someone who has been sent to deceive him. 
One of Zhuangzi’s arguments is the unity of everything. In this argument, Zhuangzi’s insists “distinctions should be rejected.” The reason for his assertion is that everything is at root identical. In his argument, he provides insight on what features do make individual objects distinct. These features include the fact that each thing possesses its own nature, which consequentially is used to determine what it is, what it tends to be and eventually, what the thing can be. However, Zhuangzi’s contradicts his own argument when he states that “objects are not distinct after all” (Tzu 322). The contradiction originates from the realization that identity is not from the perspective of Dao and also not from people’s untransformed perspective (Tzu 322). The argument also advises people on how to live as well as how to think of the world. It does so by providing three recommendations, which are advising people to reject distinctions, place themselves in subjective relations to things hence giving up objectivity, and seek protection in Dao. The argument also encourages people to stop pretending to know. After all, “knowledge is impossible” (Tzu 322).  
	There are similarities between Descartes’s and Zhuangzi’s uses of skepticism. An example of a similarity is how the two arguments against believing some form of phenomena.  For instance, Zhuangzi argues in favor of the assertion that there is lack of existence of distinctions. Zhuangzi’s states that distinctions should be rejected. He further states that everything is root identical. In Descartes case, he argues against a perception that a demon attempts to deceive him with. The demon gives him an illusion that all that he has believing in the wrong and that things such as the sky, air, the earth, and shapes are just an illusion of his dream. Hence, Descartes is against the demon’s perspective of things. On the other hand, the differences can be manifested in the way Zhuangzi overturns his argument in support of an argument that is entirely different from what he had stated before. In Descartes’ case, he sticks by his argument. Another difference is manifested in the way Zhuangzi insists that one should stop pretending to know while Descartes implies that he knows better as he cannot be deceived by the demon. 
I find Descartes’s form of skepticism to be valuable. He does not believe in what the demon is saying to be true. I also do not believe that our view of the earth, colors, sky, shapes, and sounds to be all but a delusion of our dream. These aspects are real, and the virtue of human existence cannot be liked to dream. If we were to believe that our existence was a dream, then how would one explain the dreams they have while sleeping. Using the demon’s perspective, it cannot be argued that humans exist through the illusion of a dream and then dream while they are sleeping too. The point clearly presents a refutation to the demon’s perspective. Secondly, the fact that we humans have the ability to feel through the sense of trough and see through sight disputes the demon’s perspective that we have been falsely believing that we have hands, blood and flesh. 
