prayer and Sacrific,
as Useless
Self-Transcendence

The world knows only the usefulness of the useful,
but does not know the usefulness of the useless.’

Being useless and silent in the presence of our God
belongs to the core of all prayer.*

8A. Prayer and Presence

We have seen religion conceived as celestial commerce, the
attempt of mortals to control or win the favor of the Sacred Power
for the increase of their earthly welfare.® The believing soul prays
for rain. We have also seen, with help from Zechariah, that human
involvement with the Sacred also concerns itself with spiritual wel
fare. Josiah Royce has summarized the view of religion which cor
responds to this aspect. “The gods, as man conceives the gods, li¥

upon spiritual food; but, viewed ; . - ar
as beings who must eqor ed in the light of history, they app¢

" their bread by supplying, in their turn, the
iczuail]l;)‘;’ :plruual Sustenance which their on:'Is)h)i,ppgérs need.””* Finally
material :ﬁgr;ngiﬁﬁx} claim to rise above self-interest in both it
L0 see wheth orms. Before turning to the religious life itsel

€r o 1 .
the rel; " 1ot this ] be validated, we looked outsid

- : aim can
g1ous life for cly .
of Otto, Underhil), Lut(;i:r‘bout What to look for if the skeletal hint®

» Socrate

attention is direct
wn
Needs. We can call such a¢
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proye’
1
seless Self-Transcendence, Of course >

ities = iohlight the non-i ; :
tl fess”" tO highhg INstrumengy) charac y Using e term

“ws€™. it is not meant th ter
on, it at the of ivies
. questiot Y are worth|eg. Theactlvmes

a qu g i
in 4°% - tion of useless with worth]eg CXpresses the ayy; ¢ frequen,

.ing N P ;
lsi’:::i?lgg soul, .like the child at play, do . _

Otto's notion of celebration and Underhill’s of ad 'Point
rooted in the sense of the Sacred as Present, refer t;) rati
useless self-transcendence. What is especially noteworghacth
s the degree to which these structures inform prayer ar{c’l owever,
It is noteworthy because these are the religious acts wher sachnﬁce.
lieving soul 1s most clearly instrumentally self-concerned ;:a eeb?-
praying for this or t'hat benefit. It is asking and receiving'. Ang sraés
rifice consists in giving g}f}S to the gods in hope that they will give
blessings material anfl spiritual in return. It was prayer and sacrifice
that Euthyphro had in mind when he described piety as commerce
with the gods, and it was against the commercializing of prayer and
sacrifice that Plato protests in Republic Book I1. But it was also prayer
and sacrifice that Otto and Underhill explicitly mention in rejecting
this reduction. If prayer should consist significantly of adoration and
sacrifice become celebration and not simply commerce, this would
indicate most dramatically the degree to which the religious life is
an end in itself and not just a means of meeting needs.

Consider the three following prayers, not without stature in thefaxr
respective traditions. The Lord’s Prayer is, of course, the 'S:;t tl:;
miliar prayer of Christendom. The second prayer, often ca ed

' : . he Koran, and is pray

Lord’s Prayer of Islam, is the opening text of t third prayer
by the Muslim faithful at least twenty time§ a day. 'lz;.len St Tl}):omas
is from Shankara, the Hindu philosopher-saint, an Indian St.

Aquinas,

1vities of

Our Father who art in heaven,
Hallowed be thy name.
Thy kingdom come,
Thy will be done,
On earth as it is in heaven.
Give us this day our daily bread;
And forgive us our debts,
25 :’el: also have forgiven our debtors;
nd lead us not into temptation,
But deliver us from evil. P d the glory feee”
For thine is the kingdom and the power an
Amen. b ‘

e

e o oA
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In the Name of God, the Merciful, the Compassionate
n

Praise belongs to God, the Lord 9f all Being.
the All-merciful, the All-Compassionate,
the Master of the Day of Doom

Thee only we serve; to Thee alone we pray for succour.
Guide us in the straight path,
the path of those whom Thou hast blessed,

not of those against whom Thou art wrathful,
nor of those who are astray.®

A Mahadeva! O Thou Auspicious One, with the moon shining in Thy
crest!

Slayer of Madanal Wielder of the trident! Unmoving One! Lord of
the Himalayas!

O Consort of Durgal Lord of all creatures! Thou who scatterest the
distress of the fearfull

Rescue me, helpless as I am, from the trackless forest of this miserable
world. . ..

Lordf of the universel Refuge of the whole worldl O Thou of infinite
orms!

Soul of the universe! O Tho
the world]

O Thou adored by alll
Rescue me, helpless as

u in whom repose the infinite virtues of

Compassionate One! O Friend of the poor!
I'am, from the trackless forest of this miserable

So far_prayer is simply the mea
by asking for them.

) gut €ach prayer begins on a very d;

. ({::;ted away from personal nee

ds to
focus t}.\ The deeds, character, and i

o " worth
for Cod‘:ough Praise. In the case of of

God
. the | §

k or
connect;S Ingdom to come has alr d’s

are brought into
: ead fayer, the petition
on with Socrates’ suggestion thy, t et
rUe

.© our attention in
'€ty consists in ded-

Evelyr
fectio
the d:
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the I
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o 10 purposes other_than our own, The believ;

from self-preoccupation to consider God and heing soul logks
§ lngd()m a

5o y dNl

€ other Petitions, com(:

jcatio
:{"fﬁe end of the prayer, having made ¢h
back 0 these.thoug};lts. el
There are times when the elements of 5 :
comp]etely. The result is the hymn of pr;eisiniiqorat.' on take over
rivate and public prayer entirely free from ’Self.liturglcal form for
the Psalms of ancient Israel have this character a?x:ier}:m. Aoy of
gods are widespread throughout theistic and pol’ thei Aprbed:
The cynical eye of suspicion will see nothing bu{ ﬂa:ts il
i . i ery in all this
buttering up the deity so as to win more divine favors. There it
nothing to guarantee that adoration will not degenerate' into ad.:f
lation. But the believing soul protests that prayer has been unfaithful
to its own truest nature whenever this happens. The faithful are
. encouraged to ‘“Praise, laud, and bless His name always, For it is
seerply so to do.””® Thus, when St. John of the Cross asks one of his
penitents in what her prayer consists, she replies, “In considering
! the Beauty of God, and in rejoicing that He has such beauty,” and
e ! Evelyn Underhill comments, *‘Such disinterested delight is the per-
- fection of worship.”1® Another believing soul sat alone each day in
the dark of a church. When asked by a friend what he did there, he
replied, “I just look at Him and He looks at me.”"! .
These last two items come from the tradition of contemplative
Prayer in which prayer, meditation, and contemplqtion are blendctz
into one. Henri Nouwen, writing out of that tradition, takes note 0
the possibility that prayer is merely self-seeking. “Prayer is often
considered a weakness, a support system, which is used when we can
’ pport sy God of our
no longer help ourselves. But this is only true when the

i : : own needs
Prayers is created in our own 1mage and adapted to our N
kes us reach out

T
z f

T N o T T e s ¥

A A 7 N W o st =

e e

2 and concerns. When, however, prayer ma lIs us away from

p . Not on our own but on his terms, then p rayer-lli‘“ jon to prayer is

.+ self-preoccupations. ... The movement from ! : SpOrt system (0 2

t h.ard to make since it leads us . . . from an easy Sup

¢ nisky surrender.”!? er as surrender
he theme of pray it is just the

| Thomas Merton similarly stresses t!
and submission rather than self-seeking-
transcendence of self-interest that keeps | e 240

: o
God from being servile. “'If we remain i 97 40 ,
, & o ourselves g'ﬂs oes rematn

ik
15 As he sc«‘:se'r of the self to

L* oursel trying to draw down t r

, ves, trying to . en prayc

e, .8 Corporate in our own limited selfish !‘fe' th vi,ﬁy, in a strang¢ ":f,'
f servile, Servility has its root in self-serving- r OWn needs - - *

really consists in trying to make God serveé
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y
: nables us to emerge from our servility jn,
.the(r;:)lccl P;:Z:ﬂ; it no longer strives to manipulate him bO f“’edom
mn ’

. Y Super,,.
wous ‘deals.” ™" It is not that we deny our neediness. Rather I;ersu.

knowledge it ““at the beginning of prayer in order to rise abﬂ:eaii.

114 '
" This freedom of self-surrendering praise of which the Chrig,
monk speaks would be instantly understgod by the Hindy saint, R:
makrishna. It comes to expression in this hymn which he loveq

Upon the sea of the world unfolds the lotus of the New Day,
And there the Mother sits enshrined in blissful majesty.
See how the bees are mad with joy, sipping the nectar there.

Behold the Mother's radiant face, which so enchants the heart
and captivates the universe. About Her Lotus Feet
Bands of ecstatic holy men are dancing in delight.

What matchless loveliness is Hers! What infinite content
Pervades the heart when She appears! O brothers, says Premdas,
I humbly beg you one and all, to sing the Mother’s praise.!*

But the freedom that comes from rising above our neediness is not
restricted to moments of ecstatic, dancing praise. It also transforms
the other moment of prayer, as Underhill has noted. Prayer is not
w.holly' disinterested; it asks for blessings. “But as the genuine reli
glous impulse becomes dominant, adoration more and more takes
charge . .. whenever the envisaged end is not man’s comfort, secu-
nity, or personal success, but His glory and purpose, the more perfect
doing of His Will, then the prayer of petition itself . .. becomes 2
true “hallowing of the Name’.”'¢ Thus it is that the Sioux Indian,
who Prays to Wakan-Tanka for good crops and good hunting, “that
I may live” or ““that
pe.ution. “Wakan-Tanka, You are everything, and yet above every-
thing! You are first. You have always been. . ., O Wakan-Tanka, You
are the. truth. The two-legged peoples who put their mouths to this
Pipe will become the truth itself; there wil] be in th othing im-
Pure. Help us to walk the sacred path of Jife withoute :;]f;‘: lty, with
ou;; mmis and hearts continually fixed on You. 17 ot

ven the prayer of confession, in whic s -
in forgivengss ?s patent, gains a new dill:lgljl:il;:hevl,?g soul _s mterCS:
and more takes charge.” “In the Worshippe,-'sas- adoration .mor
purpose of the recognition of sin is to be soy thw that ultimate€
not in his own person but in God. The Purpose wg tin the first f.‘l?cc
ich the recognition

my people may live,” also makes this kind of

of finite things, !
siion from eros
even the desire §
to‘let go’ of eve
and to experien
txperience that
ty that revolut'
(Onsequence, **
Plative charact,

2o has Somet)

Specially ;
T

us, .
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¢ sin must serve is that (:.v’(lzd is known to be God, and that he is
0 knowledged as suclzl. Loe

:;cThe believing soul is committed to a radical form of self-transcend-
ence in this notion that prayer reac.hes its perfection in asking for
daily bread and th_e forgwengss of sins for the sake of God and his
kingdom and not simply to satisfy our own stomach or psyche. Some-
times this is expressed as the need to “‘make God our only thought,”

or to “fill the mind with God alone.”!? In the words of The Cloud of

Unknowing, *‘A naked intention directed to God, and himself alone,
is wholly sufficient.””2® That is easier said than done. One exercise
prescribed as preparatory training in contemplative prayer is the
following: ““Choose something in the created order and for 10 min-
utes each day practice the outpouring of yourself toward it. It does
not matter what you choose—a cup of water, a slice of bread, a leaf,
atree, a building, a piece of machinery. Then, using your will, energy
and powers of concentration defend the object chosen against all

other claims for your attention.”*!

The purpose of such an exercise is clear. It is to relax the self from
its anxious grasping so it can be open to reality, at first the reality
of finite things, but ultimately the reality of the Sacred. T'he tran-
sition from eros to openness involves the paradoxical notion that
even the desire for God is to be left behind. ““Only when we are able
to ‘let go’ of everything within us, all desire to see, to know, to taste
and to experience the presence of God, do we truly become able to

experience that presence with the overwhelming conviction and real-
» This has an important

ity that revolutionize our entire inner life.

Consequence. ““In proportion as meditation takes on a more contém-
Plative character, we see that it is no
also has something of the nature of an end. Hen el 0L
€specially meditation and contemplative prayer, 15 not s:: 4. who loves
to find God as a way of resting in him whom we havef";im’se I

us, who is near to us, who comes to us to draw us to

: i in
: ayer culminates 1
I j _transcendence 1n pr
t is precisely because self-tra cailed useless. Ado-

Openness to the divine presence that it f the presence of God.”™®
Tation and self-surrender are “‘the practice 0 alri;cyond themselves.
As such they are uterminalu aCtiVitCS W?th no g(])culati\'c P]anning. As
Contemplative prayer is the antit.hf’s‘s ‘?i;a lace to rest.

desire gives place to openness, striving gives P f Christianity, so

‘ to
It has been said that as prayer is the hcffrltcb:;gh! be more to the
meditation is the heartbeat of Buddhism.

heism, for it is no
B e i, Mo or 51 o m'o?mthan to Christian.
less important to Jewish, Muslim, or Sioux piety _

t only a means to an end, but
nce monastic prayer,

thaviabh

o R
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... oortant. What has been said about pr,
But the comp;lr:s:)h“e lssalcnrlgg is a personal being (or beings in u-},)e c):;
resupposes t 1 +h whom mortals can speak.'Thc? grammar of praye;
of pOIytthmZ)n singular. What about a religion like Buddhism whjcp,
is second ];?frsas ultimately being not only impersonal but unsubstap.
:il:l?;l r;tah ;nyg is permanent. Everything is empty. In the final analysis

or gods to pray to.

[h;retcs?isbies Z?\l?oi?l theg final alr)lalysis. Though the Buddhas and
Bodl;lisattvas are not strictly speaki.ng gods, they are prayed to for
help and assistance in gaining Enhghten.ment. In fact,'falth is the
frst of the five cardinal virtues of Buddhism, and the f:althful are to
live full of faith in the Buddha, the Dharma (law, teaching, doctrine,
norm), and the Sangha (order, community, ‘‘church”).?® The begin-
ning of faith for the Buddhist is the simple prayer

I go to the Buddha for refuge.
I go to the Dharma for refuge.
1 go to the Sangha for refuge.

But faith for the Buddhist means more than turning to the “three
treasures” for refuge and praying to the Buddhas and Bodhisattvas
for help. It also involves worshipful meditation on the supreme ex-
cellence and worth of the three. Thus Buddhist meditation begins
with devotional exercises which consist in considering the beauty of

the treasures and in rejoicing that they have it. In quiet seclusion
adoration takes on words.

This Lord is truly the Arahat, fully enlightened, perfect in his knowl-
edge and conduct, well-gone, world-knower, supreme, leader of men
to be tamed, teacher of gods and men, the Buddha, the Lord. . .. (I)
Well-behaved is the Community of the Lord’s disciples straight is their
behavior, proper and correct. (11) The four pairs of’men the eight
persons,—these are the Community of the Lord’s disciples ’(III) Wor-
thy they are of offerings, worthy of hospitality, e

worth i
of respectful salutation, they, the world’s peer y of gifts, worthy

less field of merit.!*

P'Lxercises such as these play a role similar (o p
finite object in Christian meditation. Just as neither a) ‘ i
God, so no object of meditation is ultimate for the aBp nor. :nsth =
every thing is like a bubble or mirage, empty. “Co udd}-"s" SBe
object naturally forms the starting point of the rﬂcentratlon R
to the abolition of the object in trance.’® This;; oos which leads
of faith. Yet the purpose of these preliminary 2::::1 ©s the object

Cises is clear.

editation on some

{ linda askec
alled Nagast
nting, a t
ume, this N
dsolute seny
There car
J Telaphysica
Utse in g
Sviewed g
:fms A fy
‘\53 l[se“\ .
nd reb-l“‘
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s 15 if a}nythlﬂgs more radical than Judaism, Chris}ianity,
ud [slam in viewIng self-interest as the fatal flaw in txuman existence.
;"s ipe Christian is encouraged to ‘pour yourself out” and “surrender
urself” 10 2 ﬁmtfa object, so the Budd?ust is taught to wox:ship and
adore realities which are empty. In this way the self begins to be
emoved from center stage, whx}e the g.reed .anq anger, desire and
aversion which express the self’s infatuation with itself, begin to melt
away. = : 47
The last three of the five cardinal virtues of Buddhism all have to
do with meditation which seeks to go beyond faith to the full reali-
ation (seeing and feeling, not merely believing) of the emptiness of
all things. This Gestalt switch in consciousness extinguishes the flame
of self and desire. It is Nirvana. The subtle differences between Mind-
fulness, Concentration, and Wisdom are not as important in this
context as their common character, lessening and finally eliminating
the sense of I and mine.?® All Buddhist meditation, whether devo-
tional or not, moves toward the wisdom of Nagasena. When King
Milinda asked his name, he gave it as follows. “Your majesty, I am
called Nagasena . . . it is, nevertheless, your majesty, but a way of
Counting, a term, an appellation, a convenient designation, a mere
name, this Nagasena; for this is no ego here to be found . .. in the
absolute sense there is no ego here to be found.”’*® :
There can be no question that Buddhist meditation, in spite of
metaphysical differences with the monotheistic traditions, is an ex-
ercise in self-transcendence. There remains the question whether 1t
is Viewed as intrinsically valuable or as a means to an end. The latter
S¢ems at first the obvious answer, since the goal of Nirvana, both as
bliss itself and as permanent release from Samsara, the cycle of _death
and rebirth according to the law of Karma, is central. This is the
Buddhist equivalent to being religious in this life in hopes of heaven,

the happy hunting grounds, or the Elysian fields in the life to come.
- Qi solviz;g the pgo%lems of guilt and}::leath, and Buddhism presents
{  'self precisely as the solution to these human needs. _ '
| But the believing soul resists seeing the religious life exclusively in
these terms in the Buddhist tradition too and seeks to go bey%lld
- them, The metaphysics of emptiness becomes helpful here. ¢
t fath'eﬁsts, but not the traveler on it,”* and Nagarjuna teaches that
- Samsara and nirvana have no real substance,” which means that

Proviany

There is no difference at all
Between nirvana and samsara.
" There is no difference at all
. Between samsara and nirvana.®

W& o —— o
Eacas s reriiascrio - L p
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s a Path but neither traveler nor point of fieparture Noy
gthizion then the Path cannot be the means Or Instrumen; |,
estl ’

. -h the traveler gets from one place to another. In the process .
whll::. lvation, the believer is taught that the v‘(?ry framework of
;e:ellfn ?n “eed of salvation and making use l;)f t};:f m.egns of grace”
0 that end is an illusion. To the degree that ¢ ‘: wisdom becomey
experience and not merely doctrine, the journey along the Path lose
its future, goal-oriented character and each moment is absolute unto

itself. ,
usivithin the Buddhist tradition .it is Zen which has devel(')pedl ‘!‘is
possibility most systematically. Like other forms of .BUddhlsm it n-
cludes petitionary prayer to the Buddhas and worship of them as “2
way of horizontalizing the mast of ego.”’*? An.d like ther.n it gives
central importance to overcoming the egocentric perspective on the
world.*® But it tends to give stronger emphasis to Nirvana in Samsara,
to redeeming the here and now. Thus Dogen, who founded the Soto
school of Zen in Japan after thirteenth-century travels in China, “em-
phasized both the complete adequacy of ‘just sitting in Zen fashiqn’—
what he called shikantaza—and the oneness of practice and achieve-
ment. In his statement that ‘in Buddhism practice and enlightenmem
are one and the same,’ Dogen eliminates all notions of Zazen or Zem
sitting as ‘means’ to an end apart from itself—Satori or enlighte™
ment—and expresses something in total harmony with his principlf?
that there is complete fullness in every moment rather than the utt
lization of one moment to gain the benefits in another one.”** Jus
;s the Christian is taught to give up the desire for God in order t©
tseg:elgl:r}l\c?(()f %:l]i tat?xim’ e Succlist Is here taught to abandor
When the BUddhgist trargi?t and to r.est in t_he moment. e
can probably say that in C(m;On <_)f mec!ntanon is taken as a wh(()i ‘:i’ons
of contemplative prayer thepalr ison with the monotheistic tré®
radical while that of its USelee ement of self-transcendence 15 7 i

not that pr uselessness is less pronounced. The poin
Ny Prayer and meditation are identical: it - both
it i entical; it is rather that if

: s just wher fo .

various ends that ite }:he religious life is most obviously a mean
Shows itself also to be an end in itself.

8B. Sacrifice and Love

The sa
" me can be S, 1 )
linked 10 Prayer. Noat“g:lb('mt}?acriﬁce’ a phenomenon ever s0 61058;?
a . Yist . . . . (4
¢Companying pray € sacrificial rite virtually inconcel¥?
be

acrifie er; t
© €an be viewed 4 he two acts are all but interc anthe

‘Withoyg
able. g

as ** " ’
a prayer which is acted.””* O"
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d Sacrifice
e & hand, prayers can viewed as sacrifices, as both i
bty other w Psalms attest. ’ the Rig Veda
‘lr.ﬁ*e-:fzi' and the Hebre
f
:‘ 9 1;:»' Oh Daughter of the Sky, ‘Iﬁzavc offered my hymn as a cow is offered.
.:'ké' Oh Night, accept my sacrifice as praise to my conqueror.’
E&’f my prayer be counted as incense before thee,
43‘? ,nd the jifting up of my hands as an evening sacrifice!*
S 2 gacrifice further reserqbles prayer in bringing the believing soul’s
"f'&a; self-interest to unco.ns.tramed expression. “‘Here is the butter; where
f%il are your gifts?"* Giving somethm_g to the gods in hopes of getting
‘e, m‘ something .from them 1s v'vhat sagnﬁce seems to be all about. “The
Uhe, ¢ sacrificer GIVES up sqmethlng of hqusglf but he does not give himself.
e ¢  prudently, he sets himself aside. This is because if he gives, it is partly
o 517

in order to receive. Thus sacrifice shows itself in a dual light; it is a
useful act and it is an obligation. Disinterestedness is mingled with
self-interest. That is why it has so frequently been conceived of as a
form of contract. Fundamentally there is perhaps no sacrifice that
has not some contractual element.”*

In this passage from their important study of sacrifice, Hubert and
Mauss acknowledge the disinterested element in sacrifice but place
emphasis on its do ut des character. Our purpose is the opposite.
Without in any way denying or diminishing the interested nature of
sacrifice, we want to take note of the way in which the religious life
seeks to protect itself from becoming nothing more than this.

The three most prominent ideas in discussions of the nature pf
sacrifice are gift, communion, and expiation or propitiation. The gift
theory of sacrifice is associated especially with the name of Sir Edward
B. Tylor.® As Tylor himself noted, the giving of 2 gift to the gods
sometimes involved the expectation of some blessing In return. l}ut
it could also be an act of giving homage to the gods and renouncing
the self’s claim to be primary with no expectation of any bene.ﬁt
beyond the act itself. Of course, these two types of giving, while
conceptually distinct enough, are not always easily distinguished in

3 " o [P 1) ubribcsn
practice. The di . reality between ‘honorarna and
e ikanen e 4 sience of Christmas- and

is. not all that great.$' From our own €Xpericiir e

b".‘hdamiving:ve all understand this relatiopshlpfb‘ft‘f’:;“ giving 10

| of receiving and giving for the sheer JOY ot giving: : _

_ W. Robertson ngith dgclveloped the communion thegrg thszcggic:é y
,9“{ | foc'f‘”d on the notion that sacrifice was 2 meal shared Zce egtteras \

2”@& - Tecipient and the worshippers.* Again our own e’fs‘?rle - sacrifices

‘ s lq.a‘ready understanding of the two elements resi ing

LY

2
=
2
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haracter of sha‘red Eeants: We sometimes invite dinng,
e business clients) primarily because of the nef
the boss;] from socializing with them. On other OcCCasiong wts
.ol for the sake of fellowship with those whose Presenc,
entertain S'{“P_ly Iy, sacrifice as communal meal can be an agep,
e v?luc.efsl?nla? o);" tribal benefit from closeness to the Sacred; ort
itr? tﬁl?asguage of Walter Otto, it can be the celebration of a PTCSencé
which is loved for its own sake. o o |

Finally, there is the notion of expiation or propitiation. No single
theorist has been necessary to call attention to a feature of sacrifice
as prominent as this. Piacular §acr|ﬁce5, as thf:'y are also called, are
clearly means to the end of getting rid of the gullt W.thh accompanies
fault, or of the punishment which accompanies guilt, or both. Here
the offering of sacrifice is all but inescapably seen as the paying of a
fine or even a bribe so as to get the cosmic court off my back in spite
of some offense I have committed. Yet, just as the prayer of confes-
sion in the context of adoration can be more than merely self-
interested, so the sacrifice of expiation has the possibility of being as
much the acknowledgment of the rightness of the divine order and
a celebration of its supremacy as it is a device for getting out of a
jam.

By looking at these three elements of sacrifice we have only en-
countered understandable possibilities for the believing soul to tran-
scend th‘e level of celestial commerce in sacrifice. What we need to
do now is see how this possibility comes to fruition in ritual life.

Among the most carefully studied pre-
They are ssid 1o spend “nnly o a8 PeCPle of the upper Nie

y sp nearly all their waking time in acts of wor-

ship,” and sacrifice is the most fundamenta) of i
th 43
The language in which the Nuer tal o ac;(s:;)iff;\:;rish :I})I.at

of contract. “The ideas of purchase, redemption irid fcation
, emnification,

ransom, exchange, bargain, and Payment

4 1 2] are v 1 1
sacrifices. They use the same word for Sacriﬁcery evident in Nuer
making a purchase from an Arab merchay, © that they use for

Lt .
language which suggests the payment of 5 debi=l I:iez}:,“le th}‘:y also Ese
¢ 1ew the sacrifice

as placing the recipient in their deb, Thus
‘he Nuer woman says,

having
guests ( :
we hope to attal

literate peoples who practice

k about their g

“God, take thy cow and give me a chilq *ss

Among primi_tive peoples who sacrifice, jy ;
supernatural beings ‘‘covet the same things Wh§ often assumed that
Ich

sirable”” the gods * ' ;
these ozgd o Th thac fg e Ah People ; Men consider de-
goods in the form of sacrifice in order ¢o receive

iri €n de :
spirits, the Nuer acknqwledge they Operate t;hng with the lesser

is
level, The result
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~ clear that what matters is the intention 0

- selves.””®0 Thus it seems to be less t
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. that their sacrifices represent a tota]|
:'shtuckstering-"‘6 But when they are deal};nsgh a\‘;lt;less bargaining apq
ider to be the Supreme Being, there is a differe the God they cop,
.1 the sense of reciprocal giving and receiving ¢ nce. Contractuality
disappear- But “if they include, they go beygn C?trshnot by any means
change and contract . . . for we can hardly s eak, tf e dialectic of ex-
or contract when one side in reality gets nofhin of simple exchange
may get nothing too.”¥ g and the other side

What can this mean? It is the divine si ; _
nothing. It is true that some gift iseosf;f::ev;htlghhgan be said to get
nothing thereby, for the Nuer recognize all thi im, but he gains
longing rightfully to him. Thus they offer him f‘f:%s as already be-
“my cow” or “our cow.” The side whi y cow’ anfi not
' : : ich may gain nothing is the
human side. Whllf_e sacrifice may place the lesser spirits under a kind
of C(‘)‘ntractual obligation, this is not true of the supreme spirit Gg:i
For “apart from there being no means by which bargaining with God
can be conducted, it is no use trying to haggle with him, because he
Is master Qf everything and can want nothing. Nor is there any idea
_‘hat_GOd Is at fault if he does not give what is asked for in sacrifice;
in his dealings with man he always has the cuong, is in the right.””’
: It becomes necessary, thgn, to interpret sacrifice not so much in
erms of what the two parties gain, but in terms of what the human
}f)arty loses. Qne element of this loss is already before us. Sacrifice
o th‘? Nuer is the acknowledgment that God is supreme, that every-
[hmg_ls properly his, that “we give Thee but Thine own, whate'er
the gift may be,” and that *‘as against God we are always in the
wrong.”# In the act of sacrifice the believing soul loses by freely
giving up that Cartesian centrality of self which defines the secular
life.

The other human loss is the literal one, the cow, the cgcumber,
or whatever, that is sacrificed. Should the value of the sacrifice then
1. The Nuer are

be determined by the value of the gift? Not af 2 )
f the heart. “All gifts are

se one can only give oneself; there
their cattle in sacrifice
iving part of them-
ruth when Hubert
;mself. Prudently,
e. The Nuer do

Symbols of inner states, and in this sen :
18 no other kind of giving. . . . When Nuer gIve

they are very much, and in a very intimate way,
han the whole t

t_giveh

and Mauss say that the sacrificer ‘‘does no
learly tru

he sets himself aside.” At one level this is € broats. But at another
not spear their own si .+ their own throats . iden-
pe sides or slit t gagh the symbolism of iden

level just the opposite is the case. Thr
i ) 3 to G )
tification with the sacrificed gift, the Nuer give themselves

LY (O

\

Cow

g

1N =y
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. themselves at his disposal and acknowledging his Supr
placing (he and have. Thus the two aspects of |ogs are no.
over all they a7€ ial loss is the symbolization or inc t,“?ally

ble. The materia . _arnatlon

separad f self-abnegation before the Sacreq, Like of
the spmtual loss, O selt-a : e itself here ang t my,
tics one can use sacrificial languag speak of K
shigtion, iacular sacrifices. This

We are talking here about piacular means thy, -
rifice is made in the hope of receiving a benefit. But the lan
with which the Nuer talk about thf:tr sacrifices makes it clear thay
there is another motivation. They give themse!ves to God in thjs wa
because it is right to do so and because thf: beliefs expressed in these
acts are true. It is fitting so to do (and it may be helpful as well)
Sacrificial self-transcendence is both a useful and a useless activit
This is perhaps only a first step but it is nevertheless a real st
the path Underhill calls *“the most significant development i

religion . . . the movement of the idea of sacrifice fr
to love.”*!

If we look for another reli
sacrifice as Nuer religion,
claim as any. From the hy
we gain further (scarcely
instrumental nature of sa

ep along
n humap
om propitiation

gious context as thoroughly focused on
Vedic India would surely have as strong a
mns which accompany the sacrificial rites

needed) indications of the interested and
crifice.

Grant us great riches, fair in form, of all good things, wealth which
light labour may attain. . . .

So grant thou us a dwellin

O goddess, give us food
Bring us wea]

g wide and free from foes.
with kine.
th abundant, sent in every shape. . ..

May that for which we desiri

iring have invoked thee be ours.
May we become lords of wealth.

orta} in tl}:at realm of €ager wish and strong desire. . . -
ggac(:n lt) e rea(liml Where happiness and transports, where
mbine, and longing Wishes are fulfilled.’?

It is not surprisin i
g to find Vedic relig; ; “n criontific
method of acquiring immortality 5 ,, o " described as “a scientif

- . . ell as c .4
'.si)fstem of authorized Magic or sacreq iy témporal ?lessmgs , '[ds
" properly understood.’’ss nce controlling all world®
Yet the same author insists tha alreaqg

manas, Vedic sacrifice moveq beyong t})"ei!’ldtl*xe Period of the Brah-

® ut des principle. The

Joys and felici

GOD, GUILT, 4,
’ D DE

SRS ——
TR A S Y )

the pel'f
the fact
as the sz
the sove
co-work
through
of as th,
SE‘Ves, S
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SEIVes t
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pman .
grr;rie“ly class (eventually caste) In the Hindy rejg;
fact affects the meaning of the rituals, this P]fr’io I(]j But this ve,
0d of the Braj,.

beginning approximately in th
mailes : : € tenth cen
of the samhitas have lost their former signi ﬁCancéu;y B.C., the gods
- Instead, the
] aC‘

rifice NOW takes the place of the ruling powers in, the
sacr'ﬁffe ig hete no .longer the means to an end, b . universe. ‘The
itself, indeed, the highest aim of existence.’ **54 » but it is an ajm i

The process by which sacrificial ritual gajns ;
nse of the gods is one in which -uial gains importance at th

~0L onel sacrifice becomes th the ex-
for viewing all'realxty. The universe appeared € root metaphor
as 2 constant _rltual of sacrifice.’’*® Both g)e o(:'i to the Vefiic Aryan
}zmver.se apd I-tS ongomg processes come to be %li:al c(:ireauon of. the
:inr:: lgll"lh!lfi S m?mtai“ed through the consumpri’gn acl)sf af sa;rlﬁce

K. 1 " .
o 11; ::;:f;z esacrlﬁce finds its microcosmic re-enact(x)naent‘?l 2(:
“through the volunta as a2 human ritual. Thus it can be said that
it i e arrzl ritual of sacnﬁ’ce man takes his place in the
o formancey ey eq}xal. '}:he main purpose of his existence is
the fact that the dt s rivual 56 e status of cqual comes ffHom
35 the sierificial ‘;5_0 s, t::o, are v1.ewed as offering sacrifice and even
the sovereion ictim.5%” There is a S.hlft away from seeing them as
CO'WOrkers%v b Spensers.of good or ill fc_n*tupcz to viewing them as
through imitativ mortals in the task of maintaining the cosmic order

e re-enactment. That these sacrifices could be thought

ofast g .
he main purpose of human existence, and thus an end in them-
niques for gaining benefits

sel -
fro‘:ls, stems from viewing them less as tech

the gods and more as acts by which the faithful attune them-

put themselves at its ser-

se :
Ives to the sacred cosmic order, Rta, and
Tao and the Egyp-

vice, S s . .
e. Since this impersonal order, like the Chinese
and since it is

ti ; ;
an Maat, has moral as well as phys:cal connotations,
hority to which even the

0 : :

ften viewed as the ultimate power and aut :

gods are subordinate, it is not inappropriate to call it a sacred order.
tting and seemly.

Malﬂtaining and imitating such an order is but fi _ 5
But the same texts in which these ideas can be found include the
sacrifice W€ noted earlier: “‘Here

ewing sacrifice

Much less subtle interpretation of :
is the butter; where are your gifts.” Given the ease of view! -
in this way, it is not surprising that there should be reactl(:;s agamlsi.
the notion of sacrifice itself. In India the Ngsuka (he[e:hero?‘l::rc
gions of Buddhism and Jainism repudiate sacrifice alu:g; againsz i
is no doubt a socio-political factor at work here, a2 pro . But there

Brahmins’ sacerdotal monopoly o
is a religious factor as well, and these

| d e

rOj)JSwA
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— epresent thcls‘ t()ct:lttrlpml;:h of sacrifice and the Brahmj
Ty class (eventually cas e) In the Hindu religion. But th; n
of prlese s the meaning of the rituals. “In this period of tl§ is ve
fact @ beginning approximately in the tenth centyr B - Sl
nanas: hitas have lost their former signify Y B.C., the gods
o the 5211 kes the place of the rul; S Inste;ad, the sac-
rifice nOW 12X lp h Ing powers in the universe. ‘The
gcrifice is here no lONEEr the means to an end, but it is an aim in
self indeed, the hxghest aim of existence,’ '*54
The process by which sacrificial ritual gains importance at the ex-
ense of the gods is one in which sacrifice becomes the root metaphor
for viewing all reality. ““The universe appeared to the Vedic Aryan
25 a constant ritual of sacrifice.”’®® Both the original creation of the
universe and its ongoing processes come to be viewed as a sacrifice
in which life is maintained through the consumption of food and
drink. This ““‘cosmic sacrifice’” finds its microcosmic re-enactment or
imitation in sacrifice as a human ritual. Thus it can be said that
“through the voluntary ritual of sacrifice man takes his place in the
cosmic symphony as an equal. The main purpose of his existence is
the performance of this ritual.””*® The status of equal comes from
the fact that the gods, too, are viewed as offering sacrifice and even
as the sacrificial victim.5” There is a shift away from seeing them as
the sovereign dispensers of good or ill fortune to viewing them as
co-workers with mortals in the task of maintaining the cosmic order
through imitative re-enactment. That these sacrifices could be thought

of as the main purpose of human existence, and thus an epd in them-
hniques for gaining benefits

selves, stems from viewing them less as tec ! 5
from the gods and more as acts by which the faithful attune them-
selves to the sacred cosmic order, Rta, and put themselves aht :th ser-
Yice. Since this impersonal order, like the Chinese Tao ang ti rfcegirli);
Yan Magt, has moral as well as physical connotations, ?:.’ hsev en the
often viewed as the ultimate power and authority 10 Wi

X it a sacred order.
gods ar . . g inappropriate to call i
e subordinate, it is not 1napp ger < but fitting and seemly.

Antaining and imitating such an or be found include the
But the same texts in which these ld'eas can > red earlier: “Here
Much less subtle interpretation of sa.crlﬁce wease of viewing sacrifice
'sthe butter; where are your gifts.” GIVeD the e ions against

. - d be react!
n this way, it is not surprising that

there shoul dox) reli-
, tika (hetero
the notion of sacrifice itself. In Ind(l; :hi;:as ther. There
jate

' fice altogether
Blons of Buddhism and Jainism rept « h e;;ﬂca protgst against the
S no doubt a socio-political factor at wor holc’ 2 fociety. But there
-Brahmins' sacerdotal monopoly over thf wotestaﬂt" movements are
'8 a religious factor as well, and these " Pr

~
V)

o)

>

]
R
3
N

Scanned by CamScanner



T

q W

GOD, GUILT AND
‘ D
152 EATH

to the believing soul’s unwillingness to reduce th, r

. e . ‘
testimony h

: earch for personal profit. They are not, howeye, oou
life to the s . nmediate task, which is to discover that refusa] wi A
e ractice of sacrifice itself. Within the orthodox tradition .. 7
the pract lci:;,ich led Buddhism and Jainism to abandon sacrifice cOm°
tt;nitlfn‘if:n up in the Upanishads and the Bhagavad-Gita. By, Sint:
grihoﬁoxy in India is not defined by this or that doctrina] Conten,
but by recognition of the Vedas as autho'rltatwe scripture, and sjp,
the earliest strata of the Vedas make sacrifice central to the religioy,
life, sacrifice will have to be transformed rather than abolisheq

The “sublimation” of sacrifice in the Upanishads is not consistemly
sustained, for they are very complex and diverse texts.*® One finds
in them the idea of sacrifice to please the gods and win favors frop,
them, as well as the broader notion of the cosmic sacrifice of which
human sacrifices are imitations. There are even passages which sound
like Nastika attacks on sacrifice and the Brahmins.*® The theme cen-
tral to the “sublimation” of sacrifice is the superiority of knowledge
to sacrifice.® The knowledge in question here is that of Atman.
Brahman, the absolute one beyond duality. It can be taught doctrin-
ally through teachings such as the Upanishads, but like the related
Buddhist notion of emptiness, it can be realized only through med-
itation. The famous Upanishadic formula, “that art thou,”” means
tha.t Atman-Brahman is not some being distinct from the human self
which knows it. The two are actually identical. But this metaphysics
involves a radical self-transcendence. For the self which is one with
the .Ab§olute is not the finite self in its empirical discreteness. The
realization of oneness with Atman-Brahman is the realization that

;ihed finite, everyday self is not fully real, and consequently, that it
nds its fu.lﬁllm‘ent notin the satisfaction of its desires as a finite self,
but in its identity with the infinite

Congt . th t » Non-erotic One. o
Ce nt with this view, the Upanishads teach that sacrifice in 1ts

original form cannot be ult ince j

gods and mortals and it fails to tak

OVer external reality.! Further, the grounds fqo

X desire wealth and

or t 162

It follows that *“one should not offer sacrifice lfn];:;y(])i ::’;‘;"re i

m : .

as offered to Atman, Thus *“*Brahminhood agsagd iy be. viewed
nows Brahminhood in aught else than Atman, e crted him who

; .|’“
Sacrifice is not to be repudiated; but

‘ neither cqp ;
s own course, The rites are to contin o

ue, bug they o be left to run

re to be inter-
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Sacrifice is not to be vi ;
. 5 new way: . . € viewed sim :
Prelcd n material and spiritual benefits from the goﬁ? ?: a de\lr:ce
- 1t 18 rather

¥ S“i.mnhich the self symbolically offers itself t
" ct ?n Wits own desires for the sake of the Sa{)crzctlhitsziﬁ::m an)f"
. as i

n . .
fo lhistic‘“ed Upanishadic seers share with the simple Nuer e
o-

;111: ;0; nse that “one can only give oneself.”
P he tolerance of orthodox Hinduism for both sacrifice as self

terest and sacrifice as disinterested self-transcendence s fiowhens

ore dramatically t;xpressgd than in the portion of
?;:'m we considered in Section 7A. There ,fe ead: of the Bhagavad.

In ancient days the Lord of creatures created men along with sacri

; . . fi
and sald: By' this shall ye bring forth and this shall bcgunto ;a::lthc:t'
which will yield the milk of your desires.
By this foster ye the gods and let the gods foster you; thus fostering
each other you shall attain to the supreme good.
Fostered by sacrifice, the gods will give the enjoyments you desire.
Heh:wlfuc:, enjoys these gifts without giving to them in return is verily
a thet.

w'th"}“.any suggestion of there being a debate or conflict, this
passage is immediately preceded by the suggestion that all work is
to be done as a sacrifice, that is, free from attachment. Here an
entirely different conception of sacrifice is presupposed, one familiar
fr°_m, the Upanishads, and extended to be the model for all of human
dctivities. It reappears almost immediately after the verses cited above:

tman] alone, who is content

But the man whose delight is in the Self [A :
f—for him there exists no

Withkthe Self, who is satisfied with the Sel
Work that needs to be done. _
sm.maﬂ)'- in this world he has no interest whatever to gain by the
actions that he has done. .. .%
the Gita is confused, or
reflects the believirg; s;_oul.f;l::
: ree
O the issue of sacrifice as on that of prayc’ is g-z‘:;rs:l::at);s’.
uthyPhro's view of piety and never to0 f:.:r ot was crifice
very similar story can be told from Chmlat. T e liturgy s fa
lo. ancestors which was the center of the cult,

Miliar,

The logician’s mind may complain that

We make wine 213 B spl::::s male and female,
r ances ’
And offer them to ou

1fill at the Tites, -
I::‘I::;nf; down blessings to all.

S
: T
3 -
4
3 =
>
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he Mohists following him rePudiated these
Mo Tzu and the tradition sought to sublimate them.
But the qufu§lan If sacrificed to ancestors and other spirjy,
Confucius W15 did so he felt as if they were actually preg,, st
fing that when he did s £ filial oi ©Nt. He
A gh his followers to do the same as an act ot hlial piety, Apg Whe
EIa‘l:zlug-l:mg wanted to abolish a monthly sacrifice to the ancestor:
Confucius replied, “You love the lam!o but I love the cere{nony_,,sg
But he placed the ceremony, along with all human acts, Within ¢h,
framework of ethical principles quite contrary to any sacrifice-is-tp,,
best-policy mentality. _ o .

The first principle of this ethics concerns motivation. Actions are
to be done because they are proper and right, not because they are
personally beneficial. Hence the essential antithesis between yi (right.
eousness) and i (profit). *“The superior man understands righteoys.
ness, the inferior man understands profit.’’%?

The second principle concerns the content of action. It is the prin-
ciple of humanity (jen). Asked to define it, Confucius replied, “It is
to love men” and “‘Do not do to others what you do not want them
to do to you.”” The great neo-Confucian Chu Hsi puts the two

principles together and teaches, *Jen is uncalculating and has nothing
in view,”"!

In ShO}’l. proper action is useless self-transcendence. It is useless
because it is not done with an eye to its results. And it is self-tran-
scendent because it focuses on the welfare of the other rather than
gf‘ My own. Sacrifices should be maintained as an act of filial obe-

lence. But like all human action, ritual should consist of acts of )
and jen rather than J;.7
Turmn.g. finally to the biblical tradition, which is likely to be the
:.:r‘l ent jaf(!illhar, we find that sacrifice was the central cultic act of an-
lent judaism unti i .
Some of th ntil the destruction Of the second temple in 70 A.D.
€ of the sacrifices had a rather direc] d he
burnt offer; ) Y @o ut des character. T
Ottering or holocaust and the sip offer; .
Ing were both expiatory

sacrifices whose purpose was the
atonemeng ins 73 iti
there was the peace offering (also o dine.” In addition:

C ;
the shared offering, or the fellowshipatllf(;'gritrln’le) YEPIEHION Sc S
God, the priest, and the sacrificer, along f ’ha meal shared among
guests he may wish to bring. Thijs sacriﬁcelt his family and any
VOotive ofi’erlng, the payment of VOW, in wh: Could be offered as 3
retro:fcuvely instrumental character; fo ! ¢h case it had a kind of
Promise of the form, If you will help me 0‘ arose from a solemn

You a sacrifice. Ut of this mess, I'll offer

i
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, the tWO other types of peace offering have 3 different moy;
BU ¢ This sacrifice may be offered as a freewi] offering or a5 a:

va"of'thanksgi"i"g' The former “is an €xample of a free act of
act & " hich voices man’s humble recognition of and o
omag® . Lord,” while the latter “spri nc submission
10 his diviné LOTc ‘lie , °PTINgs spontaneously from
an's need to give public an material expression to hijs gratitude
for some deliverance or {narvelous benefit. . . . The ideas which ac-
wated these sacnﬁggl rites are the very ones to be found in the
hymns and thanksgivings of the Psalter, which may indeed for the
most part have been composed for just these occasions and which
form some of the most beautiful expressions of Old Testament
piety.””

Closely related to these forms of peace offering is the offering of
the firstfruits (the firstborn of the livestock and the earliest grain,
olives, wine to be produced each year). The motive for such a sacrifice
“may be either to obtain God’s blessing and sanctification of all one’s
property, or else to acknowledge that God is the real owner of all
things. . . .”7% The sense that God is the owner of all things and in
need of nothing is strong in Hebrew piety.”” The offering of firstfruits
serves to acknowledge Israel’s dependence on God and to thank hi.m
for their freedom, for the original gift of their land, ax?d for its
current fruitfulness.” These examples should suffice to indicate that
both the interested and the disinterested aspects of sacrifice we have
been tracing elsewhere are built into the Israelite cult. ;

At least as prominent in the Jewish scriptures as plfesc;lp uoncsial(]) ;
sacrifice are polemics against it. This protest Is assoc;?t;rn a(:c;i)eis no{
with the pre-exilic writing prophets, but it predatestgn%k e the Bud-
fOl{lnd exclusively in the books attributed to the}:r;. Uoanishadic and
dhist and Mohist rejection of sacrifice and lllu‘fotwst dgcs not aim at
Confucian reinterpretations, the prophetic f:ecimes the rhetoric is
Chminating the ritual altogether, though so

0 strong as to suggest tha.t.:” .~ e is the story of King Saul
The paradigm for the critique estroy them com-

and the Amalekites. God had comman e booty with him,
plete‘)’- Butahi couldn’t resist bringing b:C:;;:o best of the encmys
50 he spared the lives of King Ag28 2:; samuel, Saul replied tba;:
livestock, When challenged by the prop crifice to God. To whic

sa
he had brought the sheep and oxen to

Samuel replied e i

ings and A
burnt OHerm'gsbcttcr than sacrifice,

at delight inhol d, to obey is

Has the Lord as 87° 17 Be
‘obeying the voice of th: Ltf:l!t. of rams.*
and to hearken than the

\J Soul GLhaws m -

06

o
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¢ echoed throughout Israel’s subse uent |
-sacrifice strains in the Jewish Bibje ; : stor,

Ways
to
an Sa(:riﬁ e

Samuel's 8“;“’3 ¥
e an

T hiﬁtﬁ::;"s‘oomf :zhing which is. more important to God th
K smetimes it is the same things Samuel mentioned, AN Open re,,

tiveness to the voice of God and a willingness atzo obey .0 Often?

is economic justice for the poor and oppressed.®* On other °°°asi0nt

it is attitudes of praise and thanksgmgg or 9f contrition apq huf

mility.®* Hosea may be said to summarize it in these words of the

Lord

For I desire steadfast love and not sacrifice,
the knowledge of God, rather than burnt offerings.%

Speaking of this last passage, Martin Buber summarizes the pro.
phetic protest. “It is for the prophet to plead unremittingly against
the degenerate sacrificial cult, in which the offering is changed from
being a sign of the extreme self-devotion and becomes a ransom from
all true self-devotion.””®* Buber rightly sees that one must be more
specific than to talk simply about the difference between external act
and internal attitude. The question is whether the giving of animal
or plant life to God truthfully signifies the giving of oneself to him.
“But he who accumulates at his altar offering upon offering devoid
of intention, without the will to offer himself, offends Him."® It
seems that the Jewish believing soul wants to join the Nuer believing
soul in telling Hubert and Mauss they are wrong in claiming that
those who sacrifice withhold themselves in giving something else.

Hubert and Mauss acknowledge an exception to their claim. ‘“There

i ) '
i:' thhowever’ one case from which all selfish calculation is absent. This
e case

himself giv Oi-t he sacrifice of the god, for the god who sacrifices
the centgr lesh imself irrevocably.”®” The Christian faith takes this a5
the T _; theme in its understanding of sacrifice. In drawing on
the deatt: estament theolqu of sacrifice it does not only interpret

of Jesus as a sacrifice for sin, presenting him as ‘““the Lamb

of G i
i, ::it. who takes away the sin of the world!” and announcing that
; " It also goes back to

Rwpioy, our paschal lamb, has been sacrificed.’

. Suffering Servant of Yahweh who

et
-
it o

Ay A—— R
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praye’ and sacrifi -
4t this is not thf: case at all. It is precisely »

ory’ arily sacrificed hl::?‘elf that Christ is seen a5 asmthe one who
ple 07 his followers. Whoe've.r does not bear hjs o::del and ex.
come afteT me, cannot be my disciple.’% This does n N Cross and
Christ’s followers are to try to put away sin by the sac _f;t mean that
elves. That would be to push imitation to the Dol ff ifice of them.
and deny the onc'e-for-all efficacy of Christ’s own o' identification
pot even necessarily mean that they are to die an sacrifice. It does
for they are called upon to present themselves ** unnatural death;
holy and acceptable to God, which is your spirit aSla llvnng sacrifice,
in life that.self-sacriﬁce primarily occurs. piritual worship,”! It is
Already in the Epistles it is suggested that it is the life of love and

praise which does this.

;l;h&r;ti”;)[r;eol\): (iimitato;s of God, as beloved children. And walk in love
us an 1 ]
acrifice to God. % gave himself up for us, a fragrant offering and

T i ;
th::?:gt};:;‘m .let us continually offer up a sacrifice of praise to God,
do gO(;d an ;unt of lips that acknowledge his name. Do not neglect to
oG8 to share what you have, for such sacrifices are pleasing

Ofigi):;qc‘;e:‘; l?lzldnsu:sm tradition has continued to use the language
Catholics, for erstand various aspects of the life of faith. Roman
Sacrifice (,)f : example, call their celebration of .the. Eucharist the
it has an ke MaSS: The sacramer'na] actisa sac.riﬁcml act. As such
of rece; X nterested, .H?Strumental dimension, for .lt. is as muf:h an act
knOWledvmg as.of giving. In the act of communion the faltl?ful ac-
the & ge their need of divine grace and come to recexve it fror_n
asm and Of_ (?'Od. But there is a further dimension, since sacrlﬁceh:s
i ucha giving as a receiving. “The same Jesus 15 here present w lo
€ on the Cross. The whole congregation unites itself with His holy
%crificial will, and through Jesus present before it Consecrates’ltﬁ:‘]f
(0 the heavenly Father as a living oblation"* BY receiving God's 8ift
© them th f)f ful off h : Jves to God. :
e faithful offer themse Co0 viewing he Eucharist,

Prot h oy
estan en skittish 2 —
tism, hias &bYAYS be sacrifice, lest there b_e misun

t this is Martin

®Mmunion, or Lord’s Supper as 2
g : ist. Bu
erstanding about the finality of the death Ofcmls(t)d 1 offer sacrificé;

Luthe he Word ©
r SPCaking: “When I declare the | heart, thou dost
When thoy hearest the Word of God with all t hy_n charity to ouT

Oﬁ:er sacrifice. When w¢ pray, and when w€ o Sacrament,
nelghbor, we offer sacriﬁce. So, too, when

)6(% Sou) Sualism -
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¢ __that is to say, I accomplish the will anq
I ofter sacr;f;lsC: Hti::q, and I g?ve him thanks. This is noy
GOd'i,: g:: a sacrifice of thanksgiving and praise, "’
fo!l‘T :ot;l the mystical g'radition comes.the idea of “a speech]e it
offering, a total oblation of personality ... as the apex of congey,
plative prayer.” So the author of The Clcfud of Unkn?wmg Writes, “Thq,
ghostly friend in God, look that, leaving all curious seeking in thy
natural wits, thou do wholly worship thy Lord God with thy syp.
stance, offering up unto Him plainly and wholly thine only sejf all
that thou art and such as thou art . . . and say thus: ‘That I am and
how that I am, as in nature and in grace, all I have it of Thee Lorg,
and Thou it art. And all I offer it unto Thee, principally to the
praising of Thee, for the help of all mine even-Christians and of
me.’ >'%

From the free-church tradition (churches supported by their mem.
bers rather than by tax subsidies) comes the idea of financial con-
tributions to the church as sacrifice. Here the levitical notion of the
sacrifice that is a free-will offering is reversed and a free-will (mon-
etary) offering is seen as sacrifice. Not that every gift counts as a
sacrifice. In the background is Jesus’ comparison of the rich who
contributed large sums to the Temple treasury with the widow who
gave but two coins: “Truly, I say to you, this poor widow has put in
more than all those who are contributing to the treasury. For they
all contributed out of their abundance; but she out of her poverty
h.as. put in everything she had, her whole living.””®? In this context
giving becomes “sacrificial giving"” only when we give “till it hurts.”
The point of giving *“till it hurts” is not masochistic; what is at wof.k
l;lere is an understanding that what we give to God in sacrifice 15

nally ourselves and that the giving of money becomes in fact the

g";:‘_“g l(l)f ourselves only when we give enough to really feel it.*
be Iirc]iiayt’hgtox the fAnab.apnst trad_ition within Protestantism comes
of the cross i T self-sacrifice by which Jesus’ disciples follow the way
©3s a matter of public worship or private devotion

than of one’s daj] life i

: _daily ife in the everyday world. The personal and
$§pl€:c1ally political non-conformity involved in imitat?:g the non
10lent, non-power seeking service through self-giving life and teach-

ings of i : : ;
negighbcg:igs 's the sacrifice by which we give ourselves to God and

serVice 0
a sacriﬁcE

-
.

. . - ok not be ha a l

f-transcen in

- e s 1

several of the other traditions we've bee dence. And 2
Ow useless self-
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ion of disinterestedness to the positive concept o_f ].ove, The dis-
placement of myself from center stage becorpes u:ntr.ms:.cally valuable
s my heart is drawn out In thanks, ador‘auon, imitation, and cele-
bration of an Other. As Augustine has put it, sacrifices are “the things
+hich we do for the purpose of drawing near to God.”'®
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